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ABSTRACT
BY THE POWER OF SIGNS AND WONDERS:
THE ROLE OF THE MIRACULOUS IN CONVERSION IN CANADIAN-BASED
ALPHA COURSES
by
Stephen D. Elliott
The purpose of this study was to determine if the probability of conversion
increases when the presentation of the gospel message is substantiated by an
accompanying miracle (a transrational experience attributed to God), as opposed to a
presentation of the gospel without a miracle. The author surveyed and interviewed the
participants of thirteen Alpha courses offered in Canada. These courses represented
varying degrees of opeimess to and made provision for experiential aspects of the
miraculous work of the Holy Sphit. The differences in the results of these thirteen
evangelism efforts were then compared. The author used the standardized Spiritual Well-
Being Scale and a researcher-designed Confidential Spiritual Walk Survey to measure the
change in the subjects' relationship with God.
The hypothesis was that the persuasive influence ofmiracles is needed to enable
the effective Christianizing of Canada. The thesis is that supematural events typically
break apathy and indifference and make people receptive toward the message of the
Christian church.
The findings of this project support the hypothesis that the probability of
conversion increases when the presentation of the gospel message is substantiated by an
accompanying miracle.
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CHAPTER 1
PROBLEM
Background
In 1983 my wife and I planted the Kanata Wesleyan Church in Kanata, Ontario,
Canada (a suburb of die capital city of Ottawa). At that time we only knew two people in
Kanata and they were both attending another church. We began the church with only two
of us and no nucleus. Since then God has blessed our efforts, and the church has grown in
a wonderful way. Presently we are the second largest Wesleyan church in Canada and the
fourth largest evangelical church of any denomination in Ottawa. We have a church
constituency of about 1,400 people and a wonderful staff of eleven. In the early years, the
church grew slowly, typically at the rate of about ten to fifteen new people per year.
Since 1997, however, we have been growing at a rate of about one hundred new people
per year.
Those who are familiar with Christianity in Canada will recognize that our church
is one of the larger churches in the nation. Kanata Wesleyan, while not a megachurch by
American or world standards, is considered a very large church in the Canadian context.
According to C. Peter Wagner, in terms of size, we are in the top 3 percent of churches in
America (Acts of the Holy Spirit 15). John Maxwell, in a personal conversation with
several Wesleyan pastors, including myself, mentioned that growing a large church in
Canada is very difficult. Some church leaders believe successful Canadian pastors would
experience five to ten times more growth if they relocated to the United States and
expended the same energy and employed the same methodologies they had in Canada.
Jesus' parable concerning the sower and the seed (Matt. 13:1-23) indicates the
condition of the soil is a significant determinate in whether or not evangelism is
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successful. Wagner states in his book Spiritual Power and Church Growth. "What was
the factor that made only one out of four fields produce fruit? It was not the sower, nor
the methods, nor die seed, nor the climate. The variable factor was the soil" (64). Wagner
points out that if the people in a particular locale are not receptive to the gospel, then the
harvest will likely be meager. 1 believe Canada has much spiritually hard and resistant
soil.
Statement of the Problem
I believe for a variety of reasons, the majority of the people in Canada have
developed an apathetic and indifferent attitude towards the message of the Christian
church. As a whole, the nation is "hardened" towards the gospel. Coupled with this truth,
the church has lost its moral and persuasive abilities. As a result the number of fully
devoted followers of Jesus Christ, as a percentage of the whole population in Canada, is
rapidly declining.
Published reports indicate that 19 percent of the population self-report that they
attend church on a weekly basis�a number that has fallen dramatically from 66 percent
m the 1950s (Grenville and Posterski 8-9). John C. LaRue reports 43 percent of
Americans typically attend worship services on a weekly basis, far better than Canada's
meager 19 percent. George G. Hunter, III notes that pollsters such as George Bama and
others believe those who self-report tend to over report. This insight means the actual
number of Canadians who attend church on a weekly basis is at least 5 to 10 percent
lower, perhaps as high as 50 percent lower (Church for the Unchurched 178; Clegg and
Bird 25). My own research shows that only about 12 percent of the people in the City of
Kanata are actually in church on any given Sunday. Statistics Canada reports that fully 43
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percent of Canadians do not go to any church during the course of a year ("2001 Census:
Analysis" 6). The Westem world (Canada, United States, Europe, England, and
Australia) is the only major segment of the world's population in which Christianity is
not growing (Clegg and Bird 25).
Study after study demonstrates the church in Canada is in serious and rapid
decline. Statistics Canada indicates 8.7 million fewer Protestants in Canada than ten years
ago. At the same time, the cults and other world religions are growing at a staggering
rate. Three times as many Christian churches permanently close their doors each year in
North America, as are opening (3,750 vs. 1.300; Clegg and Bird 30). Additionally,
Canada is experiencing a severe shortage of clergy. The Evangelical Lutheran Church in
Canada, for example, expects that 20 to 30 percent of its churches will be without
ordained leadership in the near future. The same report indicates Canadian seminaries are
turning out about half the number of graduates needed (Christian Century). Fully 80
percent of the churches in North America have stagnated/plateaued in growth or are in
serious decline (Hunter, Radical Outreach 9, 10, 42). Hunter and many others have
pointed out that less than 1 percent of the churches in North America are growing due to
"conversion growth." The few churches that are growing do so primarily because of
transfer growth and natural biological increases. Canadian sociologist Reginald Bibby
cites a 2002 study of the growing evangelical churches in Calgary that demonstrated 90
percent of their growth came from people circulating within denominations, from other
denominations, and/or from the birth of children. Broadly speaking, Christian churches
are not growing as a result of wirming unchurched souls for Christ (Bibby Restless 5).
Sociologist Stephen Hunt points out the problem of "circulating"' Christians in declining
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churches is not unique to Canada. He states church attendance in England has been
declining since the nineteenth century' and churches are typically growing because of
"recycled Christians from one church to another" (x).
The church is not without fault in all of this stagnation and decline. One of the
reasons for the declining number of faithful church attendees is that so few Christians
ever share their faidi. Studies reveal less than 1 percent of Christians per year share their
faith with an unbeliever. Only 5 percent will ever (in their lifetime) lead another person
into a saving relationship with Christ (Chaffin; Hunter, Church for the Unchurched 179).
Hunt, professor of religious sociology notes the widening gulf between the church
and secular society is generated in part by the church frequently offering "a dry,
ritualized and spiritless Christianity" (11).
Clearly something must change if the Christian church is to win the battle for the
souls of the nation. William Dymess points out the tremendous credibility problem the
church has. He points out the very little difference between the lifestyles of those who
attend church and those who do not (57). Tom Clegg and Warren Bird agree and have
sadly stated that "behavioral differences are often non-existent between the churched and
the unchurched" (34). George Gallup notes that "there is very little difference in the
behavior of the churched and the unchurched on a wide range of items including lying,
cheating, and pilferage" (qtd. in White 152). Additionally, scandal after scandal
(physical, sexual, and monetary) have severely tarnished and diminished the reputation of
the church. The Gallup organization reports that in America less than half (45 percent) of
its respondents indicated they had a "great deal or quite a lot of confidence" in organized
'
Only 9 to 12 percent of the population in England regularly attends church (Hunt ix).
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religion (Church Central, "Confidence"), and, in an earlier study, evangelicals recorded
the second lowest approval rating of all categories, second only to prostitutes
("Evangelicals").
Many pastors, denominational leaders, and local congregations are either unaware
or umnoved by the anemic, ineffective, declining, and irrelevant state of the church in
Canada. They also seem to be strangely unconcerned by the etemal lostness of millions
of people. Arthur G. McPhee references Erancis Schaeffer's great work. Death in the
City, stating the decline in evangelistic passion must be attributed to either a loss of
compassion or a lost sense of the lostness of the lost (65). The majority of churches in
Canada appear to have resigned themselves to accept the fact that politically, socially,
and culturally the church is seen as an irrelevant relic of days gone by. Dr. Jeffrey
Greenway, former president at Asbury Theological Seminary, makes the following
startling admission: "The Church no longer holds the ear of the state as in the days of
Christendom. The Christian community is a minority sect in a prevailingly pagan
culture." Darrell L. Guder et al. reinforce this point by stating Christian churches are
ofttimes "marginalized,... a minority movement" (2) and are more times than not finding
themselves operating in an "anti-Christian society" (3). According to a survey of ten
thousand people in Princess Aime County, Virginia, the number one reason why people
no longer attend church is because they view the church as "irrelevant" (Clegg and Bird
91). Quoting Lesslie Newbigin, Guder et al. say modemity has contributed to North
America becoming one of the most "resistant" cultures to the gospel message (25).
William Willimon agrees and states that Westem civilization is perhaps the most
"difficult mission field of the church" (207). Westem rationalism, individualism, and
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materialism have significantly diminished the vitality and growth of Christ's church. I
agree with John White when he suggests the lack of reliance upon the miraculous activity
of God's Holy Spirit is also stripping the Westem church of its redemptive influence
(139).
The History
Fmstrated by our lack of evangelistic results in the preceding four years of
mmistry in Kanata, I did a biblical study during the winter of 1988 to determine what
factors contributed to people m the first century coming to faith in Jesus Christ. I was
shocked by my discoveries. Seven factors contributed to people placing their faith in
Jesus, two of which completely caught me off guard (see Figure 1.1).
50% and/ or
LIFESTYLE
EVANG.MIRACLES WITNESS/TESTIMONY
(Identifiable) John 4:39; 15:27; 17:20
Matt. 11:21; Heb. 2:4; ICor. 2:4-5 Act 8:4; 1 Thess. 2:16; 1 Pet. 3:1
1 Thess. 1:5; John 1:50, 20:31 Philem. 1:6
2 Tim. 1:5
Heb. 13:7
Luke 10:35
Note: not essential John 10:41 14 spontaneous & Vz planned Very few
PRAYER HOLY SPIRIT BELIEVERS
Acts 4:29; 13:3; Col. 4:3; (w^orking) (usable and available)
Matt. 9:38; Eph. 6:19; John 6:44; 16:8; Acts 4: 19-20; 8:26;
2Thess.3:1-2 Rom. 15: 18-19; 1 Thess. 1:5 Matt.9:10; John1:41-45
GOD'S: GRACE LOVE MERCY WILL PATIENCE DRAWING
Eph. 2:8 John 3:16 Titus 3:5 2 Pet. 3:9 2 Pet. 3:9 John 6:44-45
Figure 1.1. Analyses of the factors that contributed to New Testament conversions.
The first and most foundational factor was the love and mercy of God. Salvation
is absolutely dependent upon God patiently and lovingly revealing himself and drawing
people to his Son (John 6:44). The second factor was the role of prayer. The New
Testament church was a praymg community and one of its principal prayers was that the
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unsaved would come to believe in Jesus (Col. 4:3). Donald McGavran and C. Peter
Wagner point out that for revival, "prayer is the essential first step" (135). Paul Yonggi
Cho reinforces this insight when he says, "[PJrayer is the foundation of revival" (Church
Growth Manual Eleven 34). George Bama indicates that the church's current
prayerlessness is perhaps the first and greatest impediment to our evangelism efforts
(128). The third factor was the activity of the Holy Spirit who empowered the preaching
of the Word, provided an understanding of the implications of the Word, and convicted
people of their lost state (John 16:8). The fourth factor was the willingness of first
century believers to be both useable and available for God as witnesses to the tmth (Acts
13:2).
The fifth factor provided the first ofmy two surprises. One half of the conversion
stories in the Bible are associated with a recent miracle. The biblical texts clearly indicate
that miracles contributed in many ways to convincing the unsaved they needed to place
then faith in Jesus (John 1 1 :45). The sixth factor was one I had anticipated: the sharuig of
a succinct and clear verbal presentation of the gospel message. Half of the time, these
testimonies and/or sermons were planned evangelistic (missionary) campaigns/events; the
other half of the time they involved believers talcing advantage of chance
meetmgs/spontaneous opportunities (Acts 2:41). Joe Aldrich states, "[A]t some point a
person will have to share the words of the gospel" (80).
The last and seventh factor was the role of lifestyle evangelism in leading people
to Christ. Surprisingly, lifestyle evangelism plays a very small role when compared to the
other six factors. While lifestyle/friendship/network evangelism is clearly present in some
of the salvation accounts (1 Pet. 3:1), the tmth of the matter is that most of the people
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who came to faith in Jesus did not even know the speaker and knew few, if any.
Christians (Paul in Iconium and Thessalonica; Acts 14:1-3; 17:1-4). Very few people
came to faith in the New Testament based on their positive interactions with winsome
Christian neighbors or coworkers.
This final discovery completely caught me off guard, for I had been taught (and
practiced m ministry) that lifestyle evangelism was THE biblical and most effective
means of sharing die faith. Win and Charles Am teach that the most effective
evangelism/church growth happens by the "attraction" of a Christian living a good and
lovuig life (44). Robert E. Logan and many others clearly state they believe lifestyle
evangelism is the most effective form of evangelism (100). Aldrich strongly suggests
lifestyle evangelism is ''the [emphasis mine] effective way" of evangelizing (77).
According to Bama the vast majority of Christians (83 percent) not only agree
with Aldrich and Logan but practice only this approach to evangelism. The vast majority
of Christians will pray for the salvation of others, try to build relationships with their
unsaved friends, and live in such a way as to encourage unbelievers to initiate the asking
of questions about the Christian faith (Chang). Bama calls this approach the "soft sell" of
the gospel (78). I applaud every effort made to bring the unsaved into the kingdom of
God, and I particularly like the reworking of the concept of lifestyle evangelism
promoted by more current authors such as Clegg and Bird and the proactive approach of
servant evangelism encouraged by other Christian authors. However, through my study
of Scripture, I increasingly became convinced that what I had been taught, while not
inconsistent with Scripture, was simply not the entire story concerning effective methods
of evangelism.
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In the spring of 1989 I heard of a conference being held in Edmonton, Alberta, at
which John Wimber was going to be speaking on the topic of "Power Evangelism/Power
Ministries," terms he and Wagner frequently use to describe evangelism efforts supported
and substantiated by demonstrations of the supematural power of God (Wagner, Acts of
the Holy Spirit 12, 120). Hunt, quoting Wimber and Wagner, states power evangelism
wins converts by changing worldviews "from secular to supematural. Signs of God's
supematural power were the proof of His existence and accompanied evangelism" (30).
Commentkig on Wimber' s perspective on power evangelism. White states that it is an
"indisputable biblical point" that "evangelism takes place more easily wherever signs and
wonders occur" (180). I had not yet read Wimber' s classic book. Power Evangelism;
nevertheless, I attended that conference by myself. While I found myself disagreeing with
some aspects ofWimber' s presentation, I believed, in principle, what he was saying on
the topics of evangelism and the miraculous were tme.
[Miracles] authenticate the gospel, cut through people's resistance and
openthem to the good news of Christ. Wimber concluded that the key to
effectiveness [in personal evangelism] is a combination of proclamation
and demonstration. Preaching and demonstrating the gospel [through
healings, words of knowledge, discerning of spirits] are not mutually
exclusive activities; they work together, reinforcing each other. (Hummel
203)
He and Wagner were the first people I was aware of to use the phrase "persuasion
evangelism" to describe the persuasive power of combining Spirit- empowered biblical
preaching/teaching/witnessing with Spirit-empowered signs and wonders (Wimber 10).
Power evangelism is not a new theory or methodology, for Father John A. Hardon
states, "Augustine shows how reasonably the word of God may be embraced when
fortified by miracles". Passages such as 1 Corinthians 12:24-25 began to take on
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astonishing implications concerning the role of the miraculous and its relationship to
effective evangelism:
If an unbeliever or someone who does not understand comes in while
everybody is prophesying, he will be convinced by all that he is a sinner
and will be judged by all, and secrets of his heart will be laid bare. So he
will fall down and worship God, exclaiming, "God is really among you!"
(NIV)
At this point I hasten to add I am fully aware that miracles are not required in order to
have successful evangelism efforts. Scripture, history, and experience prove otherwise
(John 10:41: "John the Baptist never performed a miraculous sign"). One of the most
successful American evangelists of all time, Charles Finney, stated in 1835, "[A] revival
is not . . . dependent on a miracle" (qtd. in Hardman 21). Thousands of people have come
to saving faith in Jesus as Lord and Savior in and through churches that never experience
a miracle and/or teach dispensational/cessation theology. The most notable evangelist of
the day, Billy Graham, does not include demonstrations of the miraculous in his crusades.
Rowan A. Greer states categorically, "[Pjeople can believe in Christ without seeing any
miracles at all" (44). I am an example of a person who came to faith without witnessing a
miracle. I will, however, make two observations.
Fkst, present, typical North American evangelism methodologies are not working.
Samuel Shoemaker's words haunt me: "Can your type of church, change this kind of
world?" (qtd. in Hunter, Radical Outreach 74). I think not. Clegg and Bird issue a
challenge to the church: "Unless we make some drastic changes, [emphasis mine] many
people are likely to perish, and we'll fail in the mission of what God has called us to
become and do" (15). The church is badly losing the war for the souls of the nation, and
something must change. Presently the combined efforts of eighty-five Christians working
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over an entire year are needed to produce just one convert to the Christian faith (Clegg
and Bird 29). I wonder if the true underlying cause for eight out of every ten pastors
wanting to quit the ministry is the realization that the church is increasingly ineffective in
bringing about genuine conversions (Cho, Church Growth Manual Eleven 66). Bama
states that perhaps three billion individual presentations of the gospel message are made
armually in North America. Despite this reality "much of evangelism fails to result in
conversions" (72). The percentage of the population who regularly attends church is
dropping dramatically, yet the church does not seem to recognize the inadequacy of the
present approach to evangelism. Church growth statisticians correctly observe "that
nearly nine out of ten people who come to church do so as a direct result of relationships"
(McKee 45). Many church leaders seem, however, oblivious to the fact that while nine
out of the ten people who come to church, do so as a direct result of relationships, tens of
thousands do not. Fully 16 percent of Canadians now self-report "no religious"
affiliation, more than double the number reported in 1981 ("2001 Census: Analysis" 9).
In die case of church growth, churches often wrongly focuses on what is rather than what
can and should be. Ken Hemphill correctly identifies where the church's focus needs to
be: "The critical issue is God's supematural empowering of the church. God is the one
who brings growth. To attempt to produce church growth results through a method is an
attempt to do supematural work, through natural power" (11).
Second, the most successful and rapidly growing churches and evangelism efforts
worldwide are those efforts that are often marked by the presence of the miraculous
(Wagner, Spiritual Power 11). The North American church has much to leam from its
brother and sister churches outside of America. The Christian church in Africa, for
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example, is growing at an average rate of twenty thousand per day and the church in
India at a daily rate of fifteen diousand (Clegg and Bird 24). Within the Canadian
context, while Catholicism and five of the six largest Protestant denominations lost
membership and declined in attendance between 1981 and 1991, the Canadian
Pentecostal church, which is more open to the miraculous, grew in the same time period
by 29 percent ("2001 Census Consultation Guide"). Dr. Philip Jenkins has documented
the explosion of Christianity in Africa, Asia and Latin America. He notes that in Africa
alone, the number of Christians has soared from ten million in 1900 to 360 million in
2000 (3). The religion these African Christians are practicing is one of faith healing,
exorcism, prophecy, traditional morality, and helping brothers and sisters in the faith to
fmd jobs and survive poverty (4). British sociologist of religion Hunt states categorically
that the charismatic movement is "the fastest spreading strand of the Christian church"
(xiv). Wagner contends that "on a global scale Pentecostalism is the most significant non-
political and non-military social movement for over half a century" (qtd. in Hunt 22). J.
D. Douglas states, "The true purpose ofmiracles was and is to nourish faith [emphasis
mine] in the saving intervention of God towards those who believe" (782). The churches
growmg in Canada and around the world today demonstrate this.
The Holy Spirit
In Canada, the vast majority of the churches claiming to be Trinitarian in theology
tend to be binitarian in practice (Fee 47). While giving mental and doctrinal assent to the
presence and work of the Holy Spirit, few churches actually make expectant provision for
his involvement in their worship services, small group meetings, and, specific to this
paper, their outreach/evangelism efforts. Gordon Fee states that many churches simply
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treat the Holy Spirit as "a matter of creed and doctrine, and not as a vital experienced
reality in believer's lives. He has been practically excluded from the experienced life of
the church" (37, 45). Many writers have bemoaned the fact that if the Holy Spirit's
presence was removed entirely from the average church in America, few would notice
(Hunter, Radical Outreach 150). Dr. Stephen Seamands states, "We depend nominally on
die Spirit, but primarily on ourselves�our training, our skills, our personalities, our past
experiences, our knowledge, our sincere efforts. As a resuh, what we accomplish is
limited to what we can do" (11).
White makes the following observation concerning the state of the Westem
church:
Secret sin abounds in times of spiritual drought. Coldness and formality
replace living faith. Ecclesiastical power moves into the vacuum created
by the absence of spiritual power. The church grows cold, worldly and
sinful while in the world iniquity and lawlessness grow more and more, . . .
so we must pray. At such times as this God's response has always been to
pour out His Spirit upon His people. (236-37)
McPhee, lamenting the powerless evangelism efforts of the church, observes, "The
success or failure of any evangelistic effort is the direct result of the presence of God the
Holy Spirit and our willingness to honor Him and give Him control of the witnessing
situation" (73). Jack Deere agrees and says, "Until the whole church embraces the gifts of
the Spirit, we are losing a significant measure of our effectiveness" (173). Dr. Robert
Tuttle, professor of Historical Theology and Evangelism at Asbury Theological
Seminary, makes the following statement: "Is your metaphysical system large enough to
include a miracle? If not then pastoral ministry is going to be very hard!" Similarly Pope
John Paul II states, "Evangelism will never be possible without the action of the Holy
Spirit" (qtd. in Gumbel, How to Run the Alpha Course 35).
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Wagner states that the "first and most essential dynamic" underlying the
worldwide, explosive growth of the charismatic churches is the "power of the Holy
Spirit" (Spiritual Power 31). Paul Yongii Cho, pastor of the world's largest church
(estimated membership one million in 2005) points without hesitation to the Holy Spirit
as the reason for their church's amazing success. He states, "When 1 look at my 43 years
ofministry, I have not done anything in my own strength or power, but it has always
been the Holy Spirit working through me" (Church Growth Manual Eleven 32). The
church of Jesus Christ should not ignore historians and leaders such as these, who
consistently point to the work and ministry of the Holy Spirit as the primary enabler of
effective evangelism.
Church history repeatedly demonstrates the awe-inspiring effect of the God's
Holy Spirit on the evangelistic efforts of Christ's church. Norman Grubb, commenting on
the success of Welsh Revivals of the early nineteenth century, points to the critical
ministry of the Holy Spirit:
People were overpowered by the Spirit as on the day of Pentecost, and
were counted as dmnken men. It was a church revival, turning Christians
everywhere into witnesses. The one aim was the saving of souls. Whole
congregations were melting and people were crying out in agony of soul,
"What must we do to be saved?" [RJevival proceeded and thousands were
added to the churches. (33-35)
My contention is that nothing short of a renewed emphasis upon the empowering and
purifying work of God's Holy Spirit will salvage the work of Christ in Canada. Eee's
recent book, Paul, the Spirit, and the People of God, is devoted exactly to this premise.
Dymess observes that "perhaps the weakness of our witness has something to do with our
loss of the sense of the outrageous and intractable evil resident in our nature" (105).
Lifestyle evangelism, normal church ministries, and nominal preaching are not
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awakening this generation to this resident evil, nor to the lostness of their souls. Like
Dymess, I have come to believe that as secular people have a direct encounter with the
powerful and holy presence of God's Spirit, it results in a keen "awareness of sin" (146);
thus, "awakened" people can tmly repent and find in the cross of Jesus, the joy of their
salvation.
Dissertation Purpose
The purpose of this study was to determine if the probability of conversion
increases when the presentation of the gospel message is substantiated by an
accompanying miracle, as opposed to a presentation of the gospel without a miracle. The
author surveyed and interviewed the participants of thirteen Alpha courses offered in
Canada. These courses represented three degrees of opermess to (enthusiastic, moderate,
cautious)" and made provision for experiential aspects of the miraculous work of the
Holy Spirit (the transrational). The difference in the results of these three test groups
(representing thuteen evangelism efforts) were then compared. I used the standardized
Spiritual Well-Beuig Scale (see Appendix A) and a researcher-designed Confidential
Spiritual Walk Survey (see Appendix B) to measure the change in the subjects'
relationship with God.
My hypothesis was that the persuasive influence of miracles is needed to enable
the effective Christianizing of Canada. The thesis was that supematural events typically
break apathy and indifference and tend to make the unsaved receptive toward the
message of the Christian church.
� I attempted to survey Alpha courses that represented the broadest spectrum of perspectives
concerning the Holy Spirit and miracles. Three test groups emerged from this study (Alpha 3, 4, and 5).
Despite repeated attempts (30+), all Alpha courses that were approached that were absolutely closed to the
miraculous (Alpha 1 and 2) refused to participate in the survey (see Appendix F).
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The study explored the role of the miraculous in the conversion process and
identified implications for evangelizing in Canada. Specifically I investigated whether or
not miracles are related to the process of "awakening" people (and, by extension,
convicting and convincing societies) to their need of a Savior. I sought to discover if
miracles were a viable means of substantiating the claims of the gospel to secular people.
My underlying motivation was to inquire whether evangelism efforts in Canada would
benefit from an mcreased openness by Christian churches and its leaders to the presence
of die miraculous, which, in tum, would help authoritatively, objectively, and
persuasively to reestablish the validity of the Christian message in Canada.
Biblical narratives, accounts of revivals of the past, and the present intemational
church growth successes, all provide clear evidence that the primary purposes of miracles
is to break indifference in people to the gospel and to substantiate objectively and
emotionally to secularized people the validity of the Christian message, the existence of
God, and his messengers.
This project investigated whether a greater percentage of people surrender to the
claims of Christ after being exposed to a combination of a miracle and a presentation of
the gospel message than do those who are simply exposed to the Christian message and
other remforcing strategies (including lifestyle and friendship evangelism). I believe
lifestyle/relational evangelism, while being a critically important evangelism tool, is
simply uiadequate to result in the conversion of the masses.
A recent Canadian prayer bulletin outlines how difficult it is to start and establish
new churches in Canada. Near the end of the bulletin, the organization added the
following prayer request. Please pray for "signs and wonders and supematural answers to
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prayer, demonstrating the undisputable reality and power of God" (Moerman 2). Loving,
kind, compassionate, culturally sensitive Christian attitudes, ministries, and behaviors,
while noble and appropriate, are not enough to reestablish the credentials and claims of
the gospel in Canada. Bibby notes that while "church participation is down sharply since
die late 1940s,. . . Canadians who are not highly involved in a church show remarkable
openness to the supematural" (qtd. in Clegg and Bird 27).
Alpha, Evangelism, and Miracles
In order to study the relationship between the miraculous and evangelism success,
I looked at a program that is having remarkable success in Canada. The Alpha Canada
Web site indicates "over 1300 Alpha courses are presently mnning in Canada and about
750,000 Canadians have already participated in these sessions. . . . Church leaders from all
denominations report the astonishing impact the course has on non-churchgoers" ("About
Us"). Rev. Trevor Walters of St. Matthew's Anglican Church in Abbotsford, British
Columbia states the following about Alpha.
I think we would say without a doubt that in the past three to four years of
being involved in Alpha, we have seen more people come to Christ in
those three years than in all the years put together of our ministries before
Alpha. It is very much a question of before Alpha and after Alpha in terms
of the growth and development of our churches. (Anglican Renewal
Ministries)
Alpha courses consistently resuh in a significant number of non-Christians, coming to
faith in Jesus Christ.
Hunt, religious sociologist and self-acknowledged agnostic, documents the
success rate of Alpha courses offered in England over an eighteen-month period. Hunt
concludes that approximately 77 percent of the people who self declared as being "non-
Christians" at the beginning of the course made decisions to become Christians as a result
Elliott 18
of attending the Alpha course (96).'' The Alpha Program is usually a ten or eleven week
introductory course, providing "a practical introduction to the Christian faith, designed
primarily for non-church goers" (Gumbel, How to Run the Alpha Course 9) that helps
people explore questions about Christianity and the meaning of life. The course involves
a weekly two to three hour gathering of seekers under the guidance of committed
Christians. Those who attend share a meal togedier, enjoy a short time of worship, watch
a pretaped video lecture addressing various aspects of the Christian faith, and conclude
with a small group discussion related to the topic addressed in the video.
The purpose of Alpha is primarily evangelistic. Dr. Hunt is clear about Alpha's
primary purpose:
to win converts in an age of disbelief, religious pluralism and the demise
of the nation's principal religion. The ultimate aim is, therefore, to reverse
the decline in church attendance which now is at an all-time low.. . . Alpha
is about wirming converts, (xiv, 7)
Dr. Andrew Walker, writing in the foreword to Hunt's book, concludes that the Alpha
course has been "a surprising success story of mission" (xi). Hunt agrees and states, "As
an evangelistic technique it is probably the best that the contemporary Church presently
has to offer in an attempt to win converts" (xv). Based on my own assessments, I would
agree with Dr. Walker that Alpha has a remarkable track record.
Alpha Holy SpiritWeekend
One of the most important components of the Alpha program is the "Holy Spirit
weekend," usually held on the ninth session. This gathering typically involves a Eriday
evening and all-day Saturday retreat considered by most Alpha leaders to be a critical
^ Alpha surveys indicate that three-fourths of the participants in Alpha courses self-disclosed they
were Christians prior to taking the course. As a result of the Alpha course 77 percent of the
remaining 25 percent made decisions to become a Christian.
Elliott 19
aspect of the overall Alpha course. The retreat is billed as an opportunity to get away
from the normal routines and pressures of life, to relax in an atmosphere conducive to
getting to know God, to experience healing, getting to know one another a little more,
and to put some of the Christian teaching "theory into practice ... to provide a practical
way of showing Christianity in people's lives" (Hunt 101-02, 108). People generally
know m advance diat the Alpha leaders will be providing a time of prayer for the needs
of the individuals in the course.
As the name Holy Spirit weekend suggests, the focus of the teaching time is on
the person and muiistry of the Holy Spirit. For those Alpha courses most open to the
miraculous, three videotaped talks are presented. Those Alpha courses more closed to the
miraculous tend either not to use the video presentations or to modify the material
concerning the ministry of the Holy Spirit to be more aligned with their denominational
perspectives. The first video presentation is entitled "Who is the Holy Spirit?" and the
second is entitled "What does the Holy Spirit do?" After each presentation, opportunity is
given for group discussion, questions, and answer times. Meals and leisurely activities
are also part of the weekend retreat. The final video presentation is entitled "How can I
be filled with the Holy Spirit?" Time is then provided for the participants to spend in
quiet, leisurely pursuits and to reflect on the content of the video. The weekend usually
ends with a period of worship, prayer, and "ministry time." Those Alpha courses most
open to the miraculous usually provide the participants an opportunity to experience the
infilling of the Holy Spirit and receive prayers for healing of a spiritual, physical,
emotional, or psychological nature. Alpha leaders commonly lay hands on people as they
pray. Hunt makes the following observation of a typical Holy Spirit weekend event:
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[A] team of experienced Christians pray to evoke the Holy Spirit [invite
his manifest presence]. After a period of time, there will be, more often
than not, various apparently supematural phenomena to be observed�
perhaps physical shaking, speaking in tongues, weeping and claims of
healing. In the more spectacular manifestations, people may cry, fall to the
floor, or scream widi apparent demonic deliverance. (106)
Within the context of this prayer and ministry time, supematural experiences of miracles,
healing, casting out demons, prophecy, words of knowledge, signs, and wonders often
appear. These transrational experiences, while being very unnerving, often go a long way
to convince people of the reality of the existence of God and the tmthfulness of his word.
Those Alpha courses not as open to the miraculous tend to allocate far less time and
attention to the personal ministry time during the Holy Spirit weekend.
The Holy Spirit weekend is typically the first time in the Alpha course is "open"
to the manifestations (visible signs) of the Holy Spirit. Alpha courses most open to the
work and mmistry of the Holy Spirit will often include additional ministry times in the
remauiing two or three weeks of the Alpha course. The underlymg theory behind the
weekend is that God will often show up in a more visible and pronounced way when
given room and opportunity to act. Hunt, commenting on both Alpha's and Wimber' s
evangelistic strategy concludes, "God reveals his power to an individual or group through
spiritual gifts or other supematural phenomena ... if people were open to them. The
secret, therefore, is to create the right psychological [faith] environment for the Holy
Spirit to work" (104).
Although Alpha organizers prefer and encourage the individual groups to use the
video teaching on Holy Spirit, individual Alpha groups are permitted to tailor the
presentation to align with the perspective and emphasis of their particular denomination,
concerning the person and work of the Holy Spirit. Hunt notes that individual, local
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Alpha courses are "bound to reflect denominational differences" (87). Those churches
most open to an emphasis on the miraculous ministry of the Holy Spirit typically include
an extended time of prayer for the infilling of the Spirit, physical healing, and ministry to
the spiritual, emotional, and physical needs of the participants. Those Alpha programs
(and churches) minimizing the miraculous activities of the Holy Spirit sometimes do not
offer the Holy Spirit weekend to their participants or tend to downplay, customize, or
ignore the supematural aspect of this teaching time.
Research Questions
To determine the impact of the miraculous upon the subjects' attitudes and
receptivity to the gospel message, I sought to answer the following four questions.
Research Question #1
What was the subjects' spiritual condition prior to and after attending the Alpha
course?
Research Question #2
What component(s) of the Alpha program positively impacted the subjects'
attitudes toward the idea of becoming Christian?
Research Question #3
What differences were observed among those who attended Alpha programs with
varying degrees of experiential openness to the Holy Spirit?
Research Question #4
What was the impact upon those in the Alpha programs who experienced or
witnessed the miraculous activity of the Holy Spirit?
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Dennition of Terms
The following definitions are provided to aid in the understanding of terms used
in the research project.
Alpha Holy Spirit Weekend
The Alpha Holy Spirit weekend is an integral and important aspect of the Alpha
program, especially for those programs open to experience the miraculous manifestations
and activity of the Holy Spirit. Those Alpha programs not receptive to the supematural
manifestations of the Holy Spirit either do not offer the weekend to the participants or
provide substitute teaching on the gifts and ministry of the Holy Spirit (often from the
local pastor of the host church offering the Alpha program). Usually held in the ninth
week of the Alpha program, the weekend typically includes an overnight retreat at an off
site location for the participants. Meals and accommodations are provided for free,
usually underwritten by past Alpha participants. Those people taking part in the Alpha
program are given advance notice of the importance of attending the retreat, and people
are strongly urged to attend what many Alpha leaders consider to be the most important
aspect of the Alpha program. The format of the weekend closely follows the familiar
format experienced at the normal weekly meetings. A significant difference is the length
of time provided for teaching, discussion, worship, and personal interactions. The key
component is, however, the opportunity for "ministry prayers" at which time the
participants are encouraged to invite a firsthand encounter with the Holy Spirit. The video
presenter (Nicky Gumbel) and the on-site leadership team teach that those who are open
to the ministry of the Holy Spirit may, and often do, experience such things as speaking
in tongues, words of knowledge (the ability to know things not otherwise knowable).
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healing, words of prophecy, visible manifestations, shaking, falling down under the
ministry of the Spirit, deliverance ministry, healing of damaged/wounded emotional
hurts, visions, or discernment of spirits. The local leadership often practice the laying on
of hands and encourage people to spend an extended time in private and corporate prayer
and quietly waiting on the Lord. Private and/or public confession of sins and hurts often
take place, and public testimonies are encouraged.
Those Alpha programs not open to the experiential aspect of the Holy Spirit's
ministry eidier do not offer die weekend or provide substitute teaching (usually from a
local pastor) on die mmistry of the Holy Spirit. Typically those churches that
deemphasize die mhaculous aspects of the Holy Spirit weekend often believe and teach
the gifts of the Holy Sphit ceased at the conclusion of the apostolic period (around AD
300).
Experiential Openness to the Holy Spirit
I define an Alpha course that is experientially open to the gifts and ministry of the
Holy Spirit as those courses presenting the video teaching time by Gumbel on the work
and ministry of the Holy Spirit to the participants in the program, hi addition, those
Alpha programs most experientially open not only present Gumbel 's video teaching but
usually the local leaders reinforce the importance and relevance of the Holy Spirit's
ministry by including their own personal testimonies and intentionally including in the
weekend, designated and extended time for people to receive the Holy Spirit. Permission
is explicitly granted (and encouraged) for people to manifest and express the work of
God's Holy Spirit in their lives. During these ministry times, the participants frequently
report physical sensations (warmth, electricity), divinely inspired insights (recovered
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memories, conviction/guilt), revelations/visions, emotions of love, acceptance, and
forgiveness, and/or visible or audible manifestations of the Spirit (tongues, healing,
prophecies, words of knowledge).
Miracle
A miracle is defined as an extraordinary event caused by God that transcends any
or all natural, physical, medical, and/or scientific laws. B. L. Blackburn states that a
miracle is "a supematural event, that is, an event that so transcends ordinary happenings
that is viewed as a direct result of supematural power" (801). John Wesley, in his sermon
on Divine Providence, defuies a miracle as that which "is a deviation from the general
laws of nature" (Works 2: 321), "a work of omnipotence, wrought by the supematural
power of God" (12: 101). Pope Benedict XIV and St. Thomas define a miracle as "an
event produced by God beyond the order of created nature" (qtd. in Hardon 5) an event
that surpasses "visible and corporeal forces of nature" (13). In the Gospels such events
are due to the exercise of God's power�whether directly or through human or
superhuman agents�and reveal and/or effect his saving or judging purposes (Blackbum
801). McGavran and Wagner state that God "retains the right to act outside His laws" of
nature (149). Thomas Aquinas notes that God "can break the conmion and customary
rhythm of nature by producing natural effects or fresh effects of a different kind" (qtd. in
Greer 4). The most common New Testament word for miracle is dynameis which means
an "act/deed of power/strength" (R. Brown 133; Blackbum 801). The English word
"miracle" comes from the Latin word mirari which means to "wonder at" (Brown 133).
Miraculous powers do not reside within people, nor are they dependent upon certain
techniques but are expressions and signs of the sovereign power and compassion of God
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and his activity to spread the gospel (Davids 816). 1 am including any and all
transrational experiences attributed to God, such as signs, wonders, healings, visions,
manifestations, exorcisms, words of knowledge, and prophecies within my usage of the
word miracle. John Drane correctly observes that "miracles emphasize in a striking way"
(148) the truths and insights Jesus revealed about the kingdom of God. Exorcisms and
healings, for example, demonstrate that people can be set free from all power and
dominion sin and evil have over their lives. Miracles communicate in ways, beyond
words, concepts about God and his kingdom.
Power Evangelism
Power evangelism is a presentation of the gospel message accompanied by a
persuasive demonstration of the power/dunamis of God. Power evangelism combines the
rational with the transrational (Bama 81). White defines power evangelism in the
following marmer:
Power evangelism "is the idea that signs of God's power open the hearts
of the unconverted to the gospel.. . . [T]he sort of evangelism where the
unsaved are compelled to pay attention by unmistakable evidence that a
God of supematural power is present. (178, 181)
Power evangelism often persuades nonbelievers to believe.
Spiritual Condition
Spiritual condition is defined as the current state of a people's relationship with
and knowledge of God and their overall sense of existential well-being. It includes such
things as the sense of conviction they are accepted by God because their sins have been
forgiven, their prayers to God are a meaningful exercise, the private and public worship
of God are important, die belief God loves, cares, and helps individuals, God is personal
and relationally close, not impersonal and distant, God provides both meaning to life and
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hope for the future, and God is enabling a holy and fulfilling life. 1 am using both the
standardized Spiritual Well-Being Scale (see Appendix A) and the researcher-developed
Confidential Spiritual Walk Survey (see Appendix B) to determine the participants'
existential and spiritual condition.
Methodology
This study was exploratory in nature and utilized the following three instruments:
a standardized Spiritual Well-being Scale or SWBS (see Appendix A), a researcher-
designed questionnaire entitled Confidential Spiritual Walk Survey or CSWS (see
Appendix B), and a semi-structured focus group interview protocol (see Appendix C). A
pretest consisting of die Spiritual Well-Being Scale and the second page of the
researcher-designed Confidential Spiritual Walk Survey questionnaire was administered
to the participants in thirteen Alpha groups to establish a baseline of the subjects' current
(self-assessed) relationship with God. A posttest, using the SWBS and the entire
researcher-designed CSWS questionnaire was administered at the conclusion of the
Alpha program to determine any improvement in their relationship with God. The leaders
of each Alpha course were invited to rate the openness of their course to the presence of
the miraculous (see Appendix F). Particular attention was given to discovering whether
the Alpha programs most open to and making provision for the miraculous activity of the
Holy Spirit, especially during the Holy Spirit weekend had impacted the participants'
beliefs in God and their receptivity to the claims of the gospel. The subjects who
indicated they had experienced or witnessed a miracle were invited to participate in a
semi-structured interview.
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Population and Subjects
The population of this study included all participants attending Alpha courses in
Canada (primarily in the province of Ontario). For this study, the sample included those
participants who attended thirteen specifically chosen Alpha programs. Six of the Alpha
programs were known to be enthusiastically open to the experiential aspects of the
miraculous activity of the Holy Spirit; five Alpha programs were known to be open to the
supematural manifestations of the Holy Spirit; two of the Alpha courses were cautiously
open to die miraculous. Thus, three test groups emerged. Everyone who attended the
thirteen Alpha programs was invited to be part of the study. One criterion critical to this
study is that the participants in the Alpha courses were all encouraged to be present for
the ninth session of the Alpha program, typically called the Holy Spirit weekend. The
responses of those participants who had identified the Holy Spirit weekend and/or
miracles as having had an important influence in their decision to become Christians
were specifically noted.
Variables
The dependent variables in this study are the changes and improvements that took
place in die subjects' relationships with God, as measured by the Spiritual Well-Being
Scale and die Confidential Spiritual Walk Survey. This study attempted to determine if
positive changes took place in the participants' relationships with God and in their
existential outlook on life, as a result of participating in the Alpha program. The two
instmments used in this study attempted to track whether or not the subjects experienced
a conversion experience and/or improvements in their confidence in the existence of God,
die tmstworthiness of the Bible, and such things as the subjects belief in a divine
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purpose/meaning for their lives, and their overall satisfaction with life.
The independent variable in this study was the openness of the Alpha groups to the
miraculous and experiential aspects of the Holy Spirit, particularly during the Holy Spirit
weekend. Particular attention was given in this study to those participants who took part
in Alpha programs that were open to the experiential aspects of the miraculous ministry
of die Holy Spirit. Six of the Alpha groups used in this study were known to be
endiusiastically open to die supematural manifestations of the Holy Spirit, especially
during the Holy Spirit weekend. The other seven Alpha groups surveyed were known to
be more moderate or cautious relative to the experiential aspects of the Holy Spirit's
ministry. Some of these Alpha groups did not offer a full Holy Spirit weekend experience
to the participants.
The uitervening/nuisance Variables in this study were the quality of relationships
that have developed within each Alpha group, the quality of teaching and facilitation of
discussion that occurred within each small group discussion, the maturity level of the
uidividual Christians (Alpha leaders) to which the seekers were exposed, the subjective
nature of evaluating one's own spiritual receptivity and, the histories and previous
experiences each person brought with them. There were aspects of this study that could
not be anticipated nor measured. Persuasion theories acknowledge that interpersonal
relationships invariably affect a person's receptivity to accept or reject the belief system
of the presenter. Interpersonal relationships develop or are hindered by any number of
factors. The quality of teaching and leadership offered by the various Alpha groups
widely vary. The specific questions that arise in the small discussion groups and the
corresponding answers which are offered cannot be anticipated. Evaluating one's own
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relationship with God is often determined by events that may or may not have happened
that very day. Previous experiences and interactions with Christians and Christian
churches may or may not subconsciously influence the receptivity of the subjects to the
teachings of the Alpha program. Thus, the author acknowledges the existence of many
variables, which have undoubtedly influenced the outcomes of this study.
Instrumentation
A standardized Spiritual Well-Being Scale questionnaire or SWBS was one of the
primary instruments used in this study (see Appendix A). This standardized assessment
tool provides both a general indication of the individuals self-assessment of their
relationships with God (religious well-being) and their sense of life's purpose and
satisfaction (existential well-being). The Spiritual Well-Being Scale (SWBS) is
composed of twenty items, ten of which assess religious well-being specifically, and ten
of which assess existential well-being. The authors of the scale (Christian
psychotherapists Drs. Craig Ellison and Raymond Paloutzian) claim the SWBS to be
nonsectarian and useful with diverse groups (1). While the authors acknowledge that
subjects who take this test, who have a long history as active members of evangelical
churches tend to score highly on the scale, the authors of the questionnaire make specific
note that the instrument is particularly useful in measuring change in those who initially
score themselves as "low" in spiritual well-being.
A researcher-designed Confidential Spiritual Walk Survey Questionnaire or
CSWS was also used in this study (see Appendix B). The Confidential Spiritual Walk
Survey (CSWS) was developed in order to gather additional information not available
through the Spiritual Well-Being Scale. The front page of the CSWS makes inquiry
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concerning the participants' assessment of the impact of nine specific aspects of the
Alpha program. Additionally this instrument provides specific insight into whether or not
the participants experienced or witnessed any type of supematural manifestations of the
Holy Spirit, and, if so, whether or not those experiences contributed to the participants'
increased confidence in the existence of God. The second page of the CSWS instmment
asked the subjects to place themselves on a scale of where they viewed themselves in
dieir spiritual condition and relationship with God. Of particular note is Statement #7,
which I used to delineate between those who are Christians and those who are not.
Group Interview Questions (see Appendix C) were prepared and a total of six
focus group interviews were conducted with those subjects who indicated that they had
experienced or witnessed some supematural aspect of the ministry of the Holy Spirit.
These interviews were done to gain specific insights into whether or not a change in
attitude toward the Christian faith had taken place and if so, to determine what factors
influenced this change. Specifically I made inquiries into what supematural experiences
the subjects had experienced or witnessed, when the experience had happened, and how it
affected them and their beliefs in God.
Delimitations and Generalizability
This study focused on a convenient sampling and the voluntary participation of
participants in Alpha programs primarily in the province of Ontario. The project is,
therefore, limited and the findings only generalized to those who live in similar settings
and have similar cultural and educational backgrounds. This research adds to the existing
studies providing a foundational understanding for prescriptive measures to help the
church increase its effectiveness in evangelistic efforts.
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Theological Grounding
This study focused on the theology of miracles, in particular why God chooses to
perform supematural acts in this world.
The God ofMiracles
Divinely enabled miracles must be explained within an understanding of the
nature and character of God. I first looked at the capability of God to perform a miracle
and then looked at the character/nature of God that would incline him to act in such
supematural ways.
Omnipotence. Both die Old and New Testaments of the Bible describe God as
creator, the one being powerful enough to do anything that he wills to do, including
suspendmg all known biological, scientific, and natural laws. The theological
terminology for this ability is omnipotence. Bible dictionaries define omnipotence as
"God's ability to do all things that do not conflict with the divine will or knowledge.
God's power is limited only by God's own nature and not by any extemal force" (McKim
1 17). The biblical evidence to support such a belief is overwhelming. Not only is the
omnipotence of God presented as doctrine (Luke 1:37; 18:27; Matt. 19:26; Job 42:2; Gen.
18: 14), but additionally biblical texts provide numerous accounts of God suspending the
natural order of things, in order to accomplish his divine will. Eor example, Jesus walks
on water (Matt. 14:25), the sun stands still (Josh. 10:13), the Red Sea is parted (Exod.
14:21), water flows from a rock (Num. 20:1 1), all manners of illness are healed (Luke
4:40), and the dead are resurrected (John 1 1:44). Almost without exception, those who
witnessed these supematural events experienced a renewed reverence, respect, and faith
in God.
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Relationality. Contrary to the deist's view of God, Protestants and Catholics
traditionally understand God as highly relational and interested in even the most mundane
details of life. The triune God, in his very essence, is relational, interactive, loving, self-
sacrificing, and other oriented, etc. (Kinlaw 44, 55). Out of this expression of his
ontological essence, God desires to relate to his creation, especially with human beings
who are the pinnacle of his creative efforts. The culmination of God's relational nature is
found in the incamation with the express purpose of reconciling sinful humanity to
himself (2 Cor. 5:18). The Bible is replete with passages that demonstrate the interest
God takes in human affairs, even to the extreme of God caring to know the number of
hairs on each person's head (Matt. 10:30). This relational God is the good shepherd who
knows his sheep by name (John 10:3, 14), and the God who plans where and when each
person would be bom and live (Acts 17:26).
Compassionate love. The Scriptures declare that "God is love" (1 John 4:8). He
is compassionate and cares about the things that happen to people (1 Pet. 5:7). Utmost in
God's mind is his concem that people be reconciled to himself so they can "enjoy Him
forever" ("Westminster Shorter Catechism"). The study of soteriology (in particular, the
cross) reveals the length God is willing to go to express his love. His love motivates his
patience and mercy. God is not willing that any should perish (2 Pet. 3:9). Romans 2:4
and 2 Peter 3:9 reveal that his patience and kindness exist explicitly to lead humanity to
repentance and restored fellowship with him. Scriptural texts and stories present his love
as having a qualitative and/or quantitative component to it. The Bible says, "For God so
loved [emphasis mine] the world" (John 3:16) and ''greater love [emphasis mine] has no
man than this, than he lay down his life for His friends" (John 15: 13). The God of the
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bible "sings over His people" (Zeph. 3:17). His love causes him to take the initiative in
reconciliation. His love arouses him to run and embrace his returning prodigal child. The
message of the New Testament is that while all people were yet God's enemies and
sirmers, Christ died for them. So great is His love for all people.
Self-revelation. God does not hide but delights in being discovered and known by
those who have eyes to see and ears to hear. Over the centuries God has self-revealed in
numerous ways. The Bible states diat in times past, he revealed himself through the
"prophets at many times in and various ways" (Heb. 1:1). Words, however, are not the
only manner in which God has revealed himself. Drane points out that the Hebrew word
dabar means both word and action (147). God's actions are extensions of God's words.
He has revealed truths about himself through nature (Rom. 1:20, Ps. 19: 1). The apex of
God's self-revelation is the incamation (Jesus Christ) who embodied the "exact
representation of his being" (Heb. 1:3, Col. 1:15). Thomas, who had the privilege of
actually seeing and hearing Jesus, was told by Christ "anyone who has seen me has seen
the Father" (John 14:9). God has also chosen to reveal tmths about himself to individuals
and people groups through the use of angels, theophanies, words spoken from heaven,
dreams, visions, and (in keeping with this dissertation) miracles, signs, and wonders,
which express his power, holiness, justice, and love (Ps. 77:14).
Sovereignty. The sovereignty of God is, perhaps, one of the most important
theological considerations for this dissertation. God is not the only one who is capable of
performing miracles (Rev. 13:13), but he is the only One who is ultimately sovereign.
Powerful beings deserve attention, but the One who is sovereign is the one who
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supremely deserves humanity's obedience, allegiance, and worship. The biblical and
historic understanding of God is that he is sovereign because of
1. His rank (the first and "the great king above all gods" [Ps. 95:3]);
2. His incomparability ("who can compare" [Isa. 40:25]);
3. His priority rights as Creator ("the Creator who made you" [Deut. 32:6]);
4. His omnipotent abilities ("tremble at his presence" [Nah. 1:5]);
5. His unique sustaining role ("sustains all things by His powerful word" [Heb.
1:3])
6. His unique role as judge of the universe ("every knee will bow" [Phil. 2: 10,
Ps. 22:29]);
7. His fearsome nature ("fear God, tremble in His presence" [Heb. 12:28-29, 1
Pet. 2:17]).
Not surprisingly, by far the most common title ascribed to this sovereign, miracle-
working God ui the English Bible is "Lord" (approximately six thousand times). No other
title for God even remotely comes close to this designation. The apostle Paul goes so far
as to suggest that personal salvation is dependent upon one coming to accept and
surrender to God's sovereign Lordship (Col. 2:6), a point even Solomon seems to
emphasize m Proverbs 3:6 ("in all your ways [emphasis mine] acknowledge him").
The Purposes of God's Miracles
God chooses to perform a miracle for more reasons than I can list here. Church
historian Greer concludes that miracles primarily exist to demonstrate the final triumph
and victory of God over Satan and death.
Elliott 35
Eor the purposes of this study, I am listing the typical outcomes of a miracle in
connection with the presentation of the gospel message. The presence of the supematural,
typically authenticates/credentials the person who is representing God and/or presenting
his word (Exod. 4:1-3, 29-30; 14:31; Josh. 3:14; Acts 2:22; 8:6). Miracles tend to
substantiate the reliability and trustworthiness of the message (John. 14:11; Acts 14:3;
Heb. 2:3-4). Supematural events often break apathy, complacency and indifference
amongst the recipients of die message. Those who witness miracles often experience a
healdiy fear and reverence of the Lord (Josh. 4:24; Exod. 15:31, 20:18-20; Ezek. 30:9;
Acts 19:17). Supematural occurrences go a long way to demonstrate the existence and
reality of the Almighty God (Deut. 4:32-35; Dan. 4:1-3, 34-37; 6:26-7). God's mighty
acts prove the sovereignty of God over humans and all other gods (Josh. 4:24; Ps. 77:13-
4) and, as such, his worthiness to be revered, obeyed, praised, and worshipped (Luke
19:37). The wonders of God help to verify the superiority of the Christian faith over all
other religions (1 Kings 18:24; Isa. 44 and 45). Miracles attract attention and draw a
crowd to facilitate the rapid expanse of the Christian faith (John 6:2; 12:9; Acts 5:16).
God's expressed power often convicts people of their own sinfulness and unworthiness to
stand before a holy and powerful God and thus enables humble repentance (Exod. 10:16-
17; Num. 14:37-40; 21:6-7; Matt. 11:21). Signs and wonders frequendy builds instant
faith m unbelievers, motivating them to place their confidence in God, his church, his
messenger, and his word (John 2:23; 4:48, 7:31-32; 11:44-45, 10:38; 20:30-31; Rom.
15:18-19; 1 Cor. 2:4-5). Finally when God performs a miracle, it encourages and
reenergizes believers to be more bold in their witnessing for God (Acts 4:29-31; Mark
7:35-37; John 4:28-29).
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Gumbel is absolutely correct when he notes that miracles "have a remarkable
effect on a person's life, not just physically, but also in his or her relationship with God.
Healing and faidi can go hand in hand" (Questions of Life 201). The New Testament
provides ample evidence to make a direct coimection between miracles and successful
evangelization.
Overview of the Dissertation
Chapter 2 of this work establishes the biblical, theological, historic, and current
context for the proposed study. Additionally I have provided a theoretical understanding
of the persuasive influence of the supematural. The research design and data collection
methodologies are presented in Chapter 3. Chapter 4 reports the research findings.
Chapter 5 provides a summary, interpretation, and practical applications that flow out of
the research fmdings. It also offers insights into the study's weaknesses.
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CHAPTER 2
LITERATURE
Problem and Purpose
The Christian church in Canada, having lost its moral and persuasive abilities, is
generally viewed as irrelevant and has experienced a dramatic drop in attendance.
Canadian churches rarely witness growth due to conversions; the present evangelism
efforts of die church are not resulting in a significant increase in the number of non-
Christians choosmg to become followers of Jesus Christ. Growing churches typically
discover die greater part of their growth has come from the transfer (circulating) of
members from other sister churches, other denominations or from the birth of children.
The purpose of diis study was to determine if the probability of conversion
mcreases when the presentation of the gospel message is substantiated by an
accompanying miracle, as opposed to a presentation of the gospel without a miracle.
My hypothesis is that the persuasive influence of miracles is needed to enable the
effective Christianizing of Canada. The thesis is that supematural events typically break
apathy and indifference and tend to make the unsaved receptive toward the message of
the Christian church. I attempted to discover whether or not openness on the part of
Christian churches and their leaders to the miraculous manifest presence of God in their
midst could contribute to the church regaining its moral and persuasive abilities.
Chapter 2 reviews the available literature addressing the relationship between
miracles and effective evangelism, begiiming with the Old Testament foundations and
ending with historic and current examples of the supematural enabling dramatic church
growth efforts.
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Old Testament Foundations
I am choosing to use the story of Elijah's encounter with the prophets of Baal on
Mount Carmel ( 1 Kings 1 8) as a case study, drawing parallels between the nation of
Israel during die time of Elijah and the current conditions in Canada. Differences exist
between the nation of Israel and Canada, so a strict comparison cannot be made. Still
some general and significant points of comparison can be made between Elijah's ancient
Israel and present day Canada. In both situations, the majority of the populations,
including many political and religious leaders, are not walking with God. This chapter
makes some comparisons between the circumstances surrounding the national revival in
Israel under Elijah's ministry and what I suspect will bring about national revival in
Canada. I will also use the story of Elijah to develop a biblical understanding of the role
ofmiracles hi conversion.
1 Kings 18
Elijah's encounter with the prophets of Baal took place during the third dynasty of
the northern kingdom. Ahab was the eighth king of Israel. He was married to Jezebel, the
daughter of the king of Phoenicia. Ahab was referred to as the king who "did more evil in
the eyes of the Lord than any of those before him" (1 Kings 16:30). Queen Jezebel
introduced the Jewish people to the worship of Baal, the principal deity of her native
Phoenicia. Baal was the sun god who answered with fire, the valley god who controls the
ram and the harvests, and the idol that traditionally stood upon the back of a bull (Tenney
433; Spence and Excell 422). Not being satisfied with simply adding another option for
the Jewish people to worship, Jezebel launched an unprecedented and vicious persecution
upon the prophets of Jehovah, killing as many as she could find. As a result, the witness
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for God in Israel diminished, and the vast majority of the Jewish people were involved in
idolatry�a direct and repugnant contravention of the Mosaic covenant God had
established with the Jewish people (Exod. 20:3-4). Historic records indicate the northern
kingdom of Israel was fairly tolerant of the worship of any deity, other than the worship
of Jehovah (Jamieson, Fausset, and Brown 354).
Eor four hundred years, God patiently endured the ungodly behavior and
covenant-breaking religious practices of the Jewish people (child sacrifices, sorcery,
idolatry). Nevertheless, these practices eventually became their undoing, resulting in the
judgment of Jehovah being unleashed upon them (2 Kings 17:7-23). Invasion, slaughter,
and exile followed, just as God had warned (Lev. 26:14-46). Those who were held
principally responsible for the judgment Israel experienced were the religious and
political leaders (1 Kings 13:33-34; 18:18). The entire population had, in large measure,
abandoned God and become apostate, and so the whole nation (including a few good and
godly people such as Daniel and his friends) experienced the wrath and rebuke of God.
Elijah and Mount Carmel
Prior to the Assyrian and Babylonian exiles, God had repeatedly sent prophets to
the Israelites. Many of these godly messengers were enabled with supematural abilities
and entmsted with stem, God-given messages to "tum dieir hearts back" to God (1 Kings
18:37; 2 Kings 17:13). Elijah is one of the most notable of these prophets. The book of 1
Kings devotes more space to the life and ministry of Elijah (six chapters) than any other
person other than King Solomon (eleven chapters).
The overarching theme of the books of 1 and 2 Kings is how the sovereign God
responds to the infidelity of the Israelites and ultimately holds them accountable for their
Elliott 40
unfaithfulness. These two books, as a whole, communicate cause and effect (rebellion
results in God's judgment). Within this context we find the story of Elijah's very public
and dramatic confrontation with King Ahab and the prophets of Baal. The confrontation
took place in Northern Israel on Mount Carmel at the very epicenter of Baal worship
(Patterson and Austel 144).
Ancient Israel and Canada
The parallels between Israel in Elijah's day and the current Canadian situation are
noteworthy.
Pluralism
In the time of Elijah, the nation of Israel prided itself in being a pluralist society.
Intemational marriages were common, especially among the royalty (1 Kings 11:1). The
nation of Israel increasingly welcomed an infusion of a wide array of religious practices
and beliefs (Tenney 433). Their pluralism and toleration had one notable exception: they
had become kitolerant of the orthodox worship and exclusive message of Jehovah (2
Kings 17:16-17). Israelite immigration policies and the desire to nurture intemational
relationships encouraged and facilitated the integration/ synchronization of many world
religions into the Israelite landscape (1 Kings 11:1-8).
Canada is a pluralistic nation. As opposed to the United States with its historic
"meltmg pot" philosophy (i.e., immigrants encouraged to blend into Christian America),
Canada has prided itself in being a mosaic (immigrants encouraged to retain and promote
their religious and cultural heritage). The federal government believes in this
multicultural approach so much so it designed a large department (the Ministry of
Multiculturalism) specifically to support proactively and underwrite financially the
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promotion of the languages, practices, and values of incoming nationalities and cultures.
For many decades, Canada has had a generous open door immigration policy. Over half
(54.2 percent) of the 1.8 million immigrants to Canada in the last ten years have been
individuals who hold to and practice non-Christian belief systems ("Census 2001" 2).
Canadians pride diemselves in being an open-minded (i.e., liberal) and tolerant society.
Statistics Canada records diat over the last ten years, the following religions have grown
most rapidly: Wicca (281 percent). Aboriginal spirituality (175 percent), and Islam (129
percent; "Selected Religions" 1). At the same time, membership and attendance in
Canada's maiidine Protestant denominations have been in a rapid and serious free fall.
Mainluie Protestantism has 8.7 million /ewer adherents over the same ten-year period
(1991-2001). Between 1961 and 2001 membership in the Anglican Church of Canada
plunged by 53 percent from 1.36 millions members to 642,000. The most current estimate
is that the Anglican Church continues to lose thirteen thousand members per year. The
United Church of Canada, in the same forty-year period, lost 39 percent of its members.
The Presbyterian Church of Canada lost 35 percent of its membership, and even more
theologically conservative Christian denominations such as the: Brethren in Christ,
Salvation Army, Pentecostal church, Mennonites, and Baptists lost members by 22
percent, 22 percent, 15.3 percent, 7.9 percent and 7 percent respectively in recent years.
A 2003 study, commissioned by CBC News in Canada, estimates diat weekly attendance
by English-speaking Roman Catholics dropped from a high of 75 percent in 1950 to 32
percent in 2003. Weekly attendance by Roman Catholics of French descent fell even
more drastically from 88 percent to 20 percent in the same time period ("Citizenship
Ceremonies"). Statistics Canada officially notes that between 1991 and 2001, "Canadians
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who reported religions such as Islam (+128.9 percent), Hinduism (+89.3 percent),
Sikhism (88.8 percent), and Buddhism (+83.8 percent), have increased substantially
[emphasis mine]" ("Selected Religions" 1). Those who study the religious landscape of
Canada are not surprised to leam that Canadians who claim no religion increased by 43.9
percent over the same ten-year period.
Orthodoxy
The vast majority of people in Israel no longer followed or believed orthodox
Judaism, hence Elijah's reference to "your god . . . Baal" to the crowd gathered on Mount
Carmel (1 Kings 18:24). Allowing for some statistical guesswork, the population of Israel
was approximately 2.5 million (2 Sam. 24:9). God himself armounced that only 3 percent
(seven thousand) of the 2.5 million Jews were still faithfully following him (1 Kings
19:18).
The estimates of the number of Canadians who hold to fundamental/orthodox
Christian beliefs (e.g., virgin birth, resurrection, deity of Jesus, literal heaven/hell) and/or
who self- identified for Statistics Canada as being bom again are around 2.6 percent
("Selected Religions" 1). The Evangelical Fellowship of Canada estimates that perhaps as
high as 1 1 percent of Canadians across all denominational lines may hold to fundamental
Christian beliefs ("Census 2001" 2). Bibby pegs the number of evangelicals in Canada at
8 percent. No matter how one analyzes the statistics, the percentage of Canadians who are
orthodox in their beliefs and practices is exceptionally small, roughly the same
percentage as in the time of Elijah.
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Prosperity
God predicted through Moses in Deuteronomy 8: 12-14 that national peace and
prosperity would eventually contribute to the Israelites arrogantly abandoning God.
Israel's best days were achieved 120 to 150 years earlier under the reigns of King David
and King Solomon, years of great prosperity, national expansion, abundant harvests, and
relative intemational peace (1 Kings 4:24-25). Within that environment, as God had
predicted, the Israelites now had grown complacent, arrogant, self-absorbed, religiously
forgetful, and apathetic towards the things of God believing they were authors of their
ovm destiny. Eirst Kmgs 4:20 describes the Jewish people as follows: "The people of
Judah and Israel were as numerous as the sand on the seashore; they ate, they drank, and
they were happy." The conditions were present for the nation to abandon God.
Today Canada is one of the most prosperous, industrialized nations in the world
and very likely one of the most peaceful. The United Nations 2004 Human Development
Index (HDI) report, focusing on three measurable dimensions of human development�
living a long and healthy life, being educated and having a decent standard of living�
rated Canada fourth best of 177 countries in the world ("Cool Norway"). Statistics
Canada reports that violent crime levels are 1/30 the level of the United States (2001�
five hundred and forty murders verses fifteen thousand and fifty) ("Crime
Comparisons"). Like ancient Israel, Canadians, too, have forgotten their godly heritage
and have a growing sense of security, complacency, and self-importance. Contemporary
Canadian society has little memory of the faith-based principles upon which the nation
was founded and upon which the nation historically experienced the blessing of God. Li
2003 the Council for Secular Humanism proudly pointed out that an editorial in one of
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Canada's leading newspapers (Montreal Gazette) stated the following: "The connection
between God's supremacy and core principles that Canadians hold dear, like compassion,
justice, freedom and the extension of human rights, is dubious [emphasis mine]"
("Church-State Separation").
The average Canadian demonstrates apathy and indifference towards the message
and church of Jesus Christ. Canada has truly become a "spiritually secularized" society
(Guder et al. 44) as seen by the rapidly declining church attendance figures (19 percent
per week versus the U. S. at 38 percent). Fully 80 percent of Canadians believe a person
does not need to go to church to be a Christian, and 67 percent of Canadians believe all
world religions are "equally true and good" (Grenville and Posterski 9). Canada has
followed much that has happened in England. Hunt observes that English society and
uistitutions have "disengaged themselves from faith. Political and moral debates are
rarely couched ui religious terms. The pronouncements of established Christian church
leaders carry little weight" (7). Canadians, by and large have adopted a highly
kidividualistic and privatized form of spirituality and have not only left the church but
also rejected even nominal beliefs.
Spiritual Leadership
The appointment of ungodly and unqualified priests in Israel were the undoing of
die nation (1 Kings 13:33-34). As goes the spiritual and political leadership of the nation,
so goes the population (Prov. 29:4). This point, I suppose, is one of the main concerns the
author of 1 Kings is trying to impress upon his readers: "In the future, we must be very
careful whom we allow to lead our nation."
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Most are keenly aware of the many scandals that have rocked the Canadian and
American religious landscape. Physical and sexual abuse, scandalous moral and ethical
behaviors, and die inevitable consequence of the moderate-to-extreme liberal education
in which the majority of Canadian pastors have been nurtured and trained have
contributed to die loss of die church's moral and persuasive authority. Although statistics
for Canada are hard to find, B. A. Robinson indicates that 60 percent of American
Methodist pastors do not believe in the virgin birth. Canadians, by and large, tend to be
even more liberal minded than their American cousins. In Britain, 97 percent of the
Catholic and Protestant ministers do not believe the account of the six days of creation,
and 80 percent do not believe in the literal existence of Adam and Eve. Religious leaders
generally do not believe or teach historic, orthodox Christian beliefs. Given what is
believed and preached ui the pulpit, it is not surprising that the study of the decline of the
Presbyterian Church (USA) by Benton Johnson, Dean R. Hoge, and Donald Luidens
conclude that liberal beliefs held by the laity (a person does not need to believe in Jesus
and be a Christian to go to heaven) was the principal reason for the precipitous decline in
the church (13-18).
Political Leadership
The "sins of King Jeroboam" and his 209-year negative influence upon Israel are
mentioned twenty-two times in the books of 1 and 2 Kings. King Ahab and Queen
Jezebel were openly antagonistic towards godly leaders and biblical principles, yet in the
midst of all this ungodly, political leadership, God had strategically placed some key
godly individuals, such as Obadiah.
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Many of the last few Canadian prime ministers have, at best, shown reckless
disregard or, at worse, open distain towards Christ's church, godly leadership, and
Christian teaching. In February 2005, Prime Minister Paul Martin introduced legislation
to the Federal Parliament of Canada that formally sanctioned homosexual marriages.
Seven of the ten provincial high courts have already endorsed homosexual marriages, as
has the federal Supreme Court of Canada. That same month (February 2005) legislation
was mtroduced into the Ontario Provincial legislature to amend seventy three laws so
same-sex partners could receive equal treatment and benefits as traditional married
couples (Leslie). Gay pride parades are now common occurrences in all major cities.
Further, Canada has no abortion laws whatsoever. In effect, even up to the end of the
ninth month, a child can be legally aborted. A quick scan of Canadian television
programmmg demonstrates the laxity of regulation concerning the broadcasting of
eroticism and aberrant behavior. The government and judicial system in Canada tend to
practice a hands-off approach to morality issues (e.g., prostitution, pomography,
gambling, marijuana), preferring instead to believe that "industries" will practice self-
regulation.
All levels of Canadian government (federal, provincial, and local) tend to be
extreme in the application of the notion of the separation of church and state (not part of
the Canadian constitution) as demonstrated by government regulations banning the
recognition of Christian Christmas and Easter themes in the public school system. Many
Canadians were mortified by the absence of any clergy, prayers, or reference to God at
die national memorial service in recognition of the loss of life immediately following the
9/11 disaster (Hansard 1). Documentation proves federal prohibitions were in place
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against any reference to "Jesus or the readings from the New Testament" at the nationally
sponsored Swissair memorial service in Nova Scotia (Anderson). In August 2004, the
Canadian Bible Society was denied approval to distribute free Bibles to new immigrants,
breaking a fifty-year tradition ("Citizenship Ceremonies"). Even federally elected
members of parliament have been formally asked not to make reference to God or the
Bible in dieir public speeches ("MP Defies Warning"). Since 2001, military chaplains in
die Canadian armed forces have been officially banned from making specific Christian
references, such as die name of Jesus, God the Eather, and using the Lord's Prayer, as
they lead public worship services ("Opposition Leader").
These regulations and laws have come into effect under the tenure ofmultiple
prime mmisters (most would agree, beginning with Prime Minister Pierre Elliott
Tmdeau) who all publicly profess to be Roman Catholics yet, in practice and policy,
show frequent disregard for Canada's Christian heritage, godly ethics, and values. (The
reference to Elijah building the altar on Mount Carmel out of twelve stones is clearly an
allusion to their past patriarchal and godly heritage. Canada was also founded by godly
people and upon godly principles.) Today, however, Canadian values such as human
rights, toleration, relativism, individualism, socialism, secularism, materialism,
positivism, and pluralism are esteemed much more than Canada's Christian heritage and
biblical values, such as tmth, righteousness, and godliness. Anthony Burton, Anglican
Bishop of Saskatchewan, correctly observes that "our 1982 Canadian Charter of Rights is
now treated with a reverence formerly reserved for Holy Writ." Many Canadians would
no longer regard Canada as a Christian nation but as a secular state.
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White makes the observation that societies are in their most degenerate state when
both godless and corrupt human political structures, and apostate, false religions, coexist
(237-38). 1 hasten to add, within the government of Canada, some good and godly people
do exist, like Obadiah, doing their best to influence public policy for good and for God.
Best of all, die church has all the resources of the sovereign God at hand to bring about
national revival and renewal.
Discipline
God progressively disciplined the nation of Israel in an attempt to draw attention
to dieh grievous violations of his covenant agreement (Lev. 26:18-33). Eirst Kings 18:1
records that God caused Israel to experience severe weather-related problems, notably, a
three year drought and famine. These climate problems, in tum, brought significant
hardship upon die people (from the royal household to the poorest widow in the land),
often resulting in illness, death, and severe shortages of food and water. Additionally, as
God lifted his hand of protection, the Israelites increasingly experienced intemational
conflict and border disputes (e.g., raids, invasions; 1 Kings 14:25).
One wonders whether or not the recent severe weather conditions in Canada are in
any way connected to the nation abandoning God. Environment Canada's confirms a
dramatic increase in both the frequency and intensity of weather-related disasters in
Canada over the last thirty years (three times the number of severe and damage-causing
floods, tomadoes, windstorms, snowfalls, and ice storms). Record low water levels and
fourteen consecutive years of above-normal temperatures have been accurately recorded
and monitored. Between 1987 and 1998, the costs of weather-related damages due to
extreme conditions cost Canadians in excess of ten billion dollars ("Climate Change").
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Both Canada and the United States have experienced an increase in intemational
terrorism. Again, one wonders if these events in any way might be related to the nation's
move away from God. I will also hasten to add that to the best of my knowledge
(contrary to statements made by high profile evangelical American clergymen following
9/11) no credible public prophetic utterance of God's displeasure and judgment has been
made upon Canada, however, the parallels to ancient Israel are at least noteworthy.
Dissimilarities
In faimess to this study, I pointed out a number of significant dissimilarities
between ancient Israel and Canada. For instance, nationally, Canadians are not the
"chosen people" of God (1 Kings 3:8, Deut. 7:6), nor do they have a national "covenant"
relationship with God (I Kings 8:9). Canadians also do not typically worship idols nor
offer their children as fiery sacrifices (2 Kings 23:10). Last, no overt persecution of
Christian pastors exist within Canada on nearly the scale and scope as ancient Israel (1
Kings 18:13). Nevertheless, should the day come when the Canadian church is openly
persecuted, the church may draw encouragement from the observations of Lesslie
Newbigin:
The more actively we challenge these powers in the name of Jesus, the
more violently will they attack! But exactly when this attack is most
violent and exactly when we are at our most vulnerable, signs will be
given of the presence of the kingdom, the power of the Spirit to speak the
word that bears witness to Christ's kingly power and assures us that the
victory is to him and not to the powers of darkness. (1 14)
The church of Jesus Christ in Canada will always have a holy and powerful ally in the
person and work of the Holy Spirit.
Both ancient Israel and present-day Canada have moved far from their earlier
devotion and careful obedience to God. hi the earlier part of the twentieth century, 66
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percent of Canadians were found in weekly attendance at church. Today that number is
about 19 percent. Fee observes that the religious conditions of North America and the
ancient world are not all that dissimilar, yet first-century Christians were far more
effective at winning their world for Christ than contemporary Christianity with all its
technology, wealdi, and knowledge. Fee points out that the difference lies "in large part
to dieir experience of the reality of the Spirit's presence" (viii).
Eight Specific Aspects of the Elijah Story
Eight other significant aspects of the Elijah story are presented m 1 Kmgs
Chapters 17 and 18 that have a bearing on this dissertation.
Fkst, die confrontation between God and the prophets of Baal was God's idea, not
Elijah's. All Elijah said and did that day was in obedience to specific revelations he had
previously received from God. The fire diat fell was not so much in response to Elijah's
prayer as it was ui fulfillment of God's pre-revealed plan (1 Kings 18:36). As John
Goldingay suggests, scriptural narratives are "God's story, not man's" (56). The focal
point of the story is the sovereignty ofGod, not Elijah's involvement. The raki fell in
response to Elijah's prayer (Jas. 5:17-18, 1 Kings 17:1), but it is of greater interest that
God had already told Elijah that the rain would fall (1 Kings 18:1). Wimber says the key
to the victory that day "was Elijah doing what God told him" (37).
Cho devotes the entire fourth chapter of his book The Fourth Dimension to
cautioning Christians against presumptuously assuming on the miraculous intervention of
God. A Fuller Seminary study agrees and bemoans the "presumption that demands
miracles according to our need and schedule. [GJifts of healing and miracles . . . should be
used under the guidance of the Holy Spirit and the instmction of the Scriptures"
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(Hummel 208, 210). Cho suggests that Christians should normally restrain themselves
from publicly declaring what they think God will or will not do (as if to obligate God to
perform what diey think needs to happen). Rather, believers should keep their opinions to
themselves until God specifically and unequivocally reveals, ahead of time, a "rhema
word: a specific word [from God], to a specific person in a specific situation" (91)
outlining what he "presently" intends and desires to do and have said (Church Growth
Manual Eleven 36).
Noted twentieth-century prayer warrior, Rees Howells often received astonishing
answers to prayer (e.g., healing, finances, deliverances, provision), sometimes even
accurately predicting the exact day and hour the intervention of God would come (Grubb
145, 164). He frequently spoke and wrote of the need to ensure that prayers are "guided"
by revelations from God concerning what God wants to see happen. His biographer,
Grubb, states that Howells eventually came to the place where he only prayed "the
prayers that the Holy Spirit gave him" (47) and that he constantly sought to discern what
the Lord's will was "in each case" (104).
Deere provides multiple examples of currently living Christians receiving
astonishingly clear and detailed directions and revelations (rhema) from God for specific
situations, simdar (but on a smaller scale) to those received by Elijah (205, 212, 214).
Gumbel believes that not every sick person will be healed. "Christians need to
show great wisdom by being sensitive to the guidance of the Holy Spirit" (Questions of
Life 211). Deere cautions the church when he says that "there is a doctrine of healing
today in some parts of the church that borders on presumption. It assumes that it is God's
will to heal all sickness in this life" (126). Deere wisely counsels believers to "recognize
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the Father's initiative and obey, but not to originate any [original emphasis] ministry
apart from His direction" (62). Oral Roberts, writing on the importance of following the
prompts of God, states concerning his own healing and miracle ministry, "I was
conscious God was adding words to mine, thoughts to mine, inspiration to mine" (9).
Hearing clearly and heeding exactly the prompts of God are critically important in the
matter of divine healing.
This insight aligns with Jesus' statements clarifying why, what, and when he did
his mkacles (John 5:19, 30; 7:16; 8:28; 12:49-50; 14:10, 24, 31). Jesus stated he only
"did and said" what he had previously heard and saw the Father doing. He came to do
and fulfill his Father's will, not his own. He came to say what the Father gave him to say,
not what he thought needed to be said. Deere, referencing the supematural aspect of
Jesus' ministry, states, "The miraculous ministry of Jesus was absolutely dependent on
His uitimacy with His Father" (152). Wimber concludes that "it is essential to know
when God's anouiting has come for a task like healing in a particular situation. [I] desire
to move only in response to divine initiative" (qtd. ki Hummel 205). Deere reiterates this
same sentiment when he says, "God decides who gets healed and directs his servants
accordingly. It is our responsibility to listen for those directions and follow them, rather
than to determme who gets healed" (61). Sensitivity to divine leadmg is key to an
effective healing ministry.
Second, the effect of raising the dead son of the widow of Zarephath (1 Kmgs 17)
foreshadowed what was to happen in chapter 18. In both cases, those who witnessed the
mhacles experienced an immediate and substantial increase in their faith in die existence
of God, his message and, his prophet. The Scriptures are very clear on this point.
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Increased faith is a directly attributable outcome to the miracle that just happened (1
Kings 17:24; 18:39). Numerous Bible commentaries make the same observation: Elijah's
miracle resulted in national repentance, revival, and faith (albeit short-lived), and in the
renewed worship of the living God. The latest edition of McGavran and Wagner's classic
book on world evangelism, contains an entire new chapter written by Wagner recounting
story after story of the powerful influence healings have on advancing the gospel
message. One such story from India states, "What convinced multitudes to follow Christ
was that with their own eyes, they saw men and women healed by Christ's mighty
power" (147).
Third, the biblical text outlines three reasons why God performed a miracle (1
Kings 18:36-37). The first intent of the miracle was to confirm the existence and
supremacy of God to the Israelites. The second objective was to validate Elijah as God's
messenger. Lastly, God was counting on the miracle to persuade and tum the hearts of
the people away from Baal (evil) back to himself and his ways (goodness). God's
primary objective for performing a miracle is often to tum people's hearts back to
himself.
Dennis Kinlaw insightfully points out that sin changes people's orientation "from
God-centered, other-oriented, and reciprocal affection, to individual and self-centered.
Luther used a phrase that graphically depicts what happened. He spoke of a "heart curved
in on itself (65). God uses miracles to help tum or curved hearts back to himself.
The purposes ofmiracles are many, but clearly they often increase the
faith of
those who witnessed or later heard of the miracles. Throughout biblical history, God
consistently used miracles to authenticate his prophets and leaders (i.e., Moses, Joshua,
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Gideon, Elisha, Apostles; 2 Cor. 12: 12; Josh 4: 14), his message (Gideon's fleece in Judg.
6:36-40 and Saul's confirmation as king in 1 Sam. 10:1-13), and his own existence (1
Kings 17:24; 20:13,28).
Charles E. Hummel states that miracles "served to authenticate the message of the
prophets sent with a word from die Lord" (84). Greer, while personally preferring a more
metaphoric and allegorical understanding of miracles, quotes extensively from the early
Church fadiers (Jerome, Hilary, Theodores, Augustine, and Chrysostom) and concludes
diat one of die primary purposes of the miraculous was to "create faith and demonstrate
die trudi of Christ and his message" (13, 17, 26, 49). Greer states categorically that the
early Church fadiers clearly believed that "miracles serve to convert people to Christ"
(56).
Augustme, for example, states, "God has, as it were, reserved to Himself the
domg of certam extraordmary actions, that by striking them [the unsaved] with wonder,
He might rouse men as from sleep to worship Him" (qtd. in Greer 43). I believe that
Canada can be roused, if they to are exposed to God's wondrous works.
One of the most successful biblical examples of God's purposes for performmg
muracles being realized is found in the story of Naaman who came both to recognize the
sovereign existence of God and the legitimacy of Elisha' s role as God's prophet
followmg his own healing in the Jordan river (2 Kings 5:15). As a resuh of his healing
from leprosy, he exclaimed, "Now I know that there is no god in all the world except in
Israel" (2 Kings 5:15). Ramsay MacMullen states that throughout the fhst few centuries
of Christendom, the presence of verifiable miracles was used to distmguish between
"fake and genuine" messengers of God (26). George Eldon Ladd, commenting on the role
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of miracles in Jesus' ministry, says miracles were "one of the most convincing evidences
of the presence of the Kingdom" (75). Hardon states that one of the primary purposes of
God's miracles was "to confirm a man's office as spokesman for God" (18).
hi a similar way, a scan of the New Testament clearly reinforces the notion that
God performed miracles to credential his Son (and other church leaders), verify the
tmdifulness of his message, and to build faith in the existence of God himself.^ Thirty-
four specific miracles are attributed to Jesus in the Synoptic gospels. In addition, forty
odier references are found in die New Testament alluding to the miraculous activities of
Jesus and the Apostles. Almost half of the Gospel of Mark's account of the public
mmistry of Jesus deals widi mhacles (R. Brown 133; Blackbum 801, 812). New
Testament mhacles frequently achieved the evangelistic purposes God intended (Matt.
15:30-31; John 2: 11; 11:47-48; 12:10-11; Acts 9:35, 42). Deere provides wonderful
summaries of die purposes of Christ's miracles (103-04, 120-36, 219-27) one of which is
to lead people uito repentance, faith, and salvation, and to open doors for evangelism
(222). Hummel states, "[PJreaching and healing were the two legs on which our Lord's
ministry walked" (133). Drane accurately notes that while preaching was an important
part of the ministry of Jesus, it was not the only component of his ministry (141).
Miracles played a significant role in both his popular appeal and his effectiveness. Father
Hardon makes note that around the year 125 a certain Quadratus presented an Apology to
the Emperor Hadrian concerning the validity of Jesus' healing ministry:
But the works of our Savior were always present, for they were genuine:
those who were healed and those who rose from the dead�who were seen
not only when they were healed and when they were raised but were
'See John 14:11; 10: 32; 1 1:43-48; 20:31-32; Acts 2:22; 8:6; 14:3; Hebrews 2:4; Romans 15:18-
19; I Corinthians 2:4; 14:24-25; 2 Corinthians 12:12; 1 Thessalonians 1:5.
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constantly present; and not only while the Savior was living, but even after
He had gone they were alive for a long time, so that some of them
survived even to our own day. (1)
The healing ministry of Jesus obviously captured even the interest of the government of
his day.
Jaroslav Pelikan, paraphrasing Chrysostom, states that Jesus "intended for His
moral doctrines and His miracles to convince the hearers that He was the Son ofGod
[emphasis mine]" (108). In Chrysostom' s own words, Jesus performed wonders to make
himself "credible and draw men to Him" (qtd. in Greer 55).
Perhaps the most dramatic example of miracles convincing people of Jesus'
worthiness to be worship is found in Matthew's account of the calming of the wmd and
waves resuking m the disciples worshipping and exclaimmg, "Truly you are die Son of
God" (14:33).
A. Devme makes the following assertion about mkacles: "Christ imparts this gift
[of mkacles] to chosen servants as He did to the Apostles and disciples, that His doctrine
may become credible [emphasis mine] and that Christians may be confirmed in their
faith." Whde not every messenger of God performed mkacles (John 10:41�John the
Baptist did not), many did. Mark 3:14-15 and 6:7, 12-13 clearly show the connection
between Jesus' commissioning of the twelve disciples to preach the gospel and his
empowerment of them to perform miracles. The miracles drew the crowds (Guder et al.
133; Luke 5:15; John 6:2; 12:9) and gave impressive credence and validity to the
truthfulness of the gospel message (John 10:38, 12:10-11). Blackbum asserts the Gospel
of John demonstrates that miracles "result in faith" (802). P. H. Davids states clearly that
"these miracles are normally connected to an evangelistic result ... with Peter they
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initiate evangelism ... with Paul they ... accompany evangelism [emphasis mine]" (814-
15).
Fourth, Elijah's message was not directed towards the prophets of Baal, nor
towards King Ahab, but was specifically spoken to the general population of Israel (1
Kings 18:21, 30). God is trying to tum the Israelite people back to himself. He had
apparently given up on the prophets of Baal (Rom. 1:28-32) and was ready to annihilate
them. God was not yet wUling to give up on Ahab and continued to try (unsuccessfully)
to tum die king around, until 1 Kings 20. The focus of the Mount Carmel story is God's
attempt to reach and tum the hearts of the average person in Israel back to himself.
Wagner pomts out diat the average working class person is typically far more receptive to
God's redemptive efforts dian are the elite or well-to-do (65).
Fifth, Elijah was sensitive to the fact that doubters and skeptics where in the
crowd. Thus, Elijah went to significant lengths to anticipate and address any questions
die people might have, such as the miracle was nothing more than a "slight of hand"
deception. Historians make note of the fact that the prophets of Baal had actually used
the
"spontaneous fhe" of God to validate their religion. Researchers later discovered
how
this was done. Priests lit fires from under the altars at predetermined times (Spence and
Excell 425). Elijah, on the other hand went to great lengths to demonstrate that
no
trickery was involved in God's miracle. He had the prophets of Baal choose
and
apportion the bulls. Elijah built the altar from scratch in front of
the people. Elijah had the
people repeatedly douse the sacrifice with water. Finally, the fire
fell from the sky in
clear view of hundreds of witnesses. Archeologists suggest that hundreds, perhaps
thousands, of people could have seen what transpired that day on Mount
Carmel from a
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distance of one hundred square miles (Jamieson, Fausset, and Brown 353). Truth will
always stand up to scrutiny. The miracle of God was not performed in a secret location
under questionable circumstances or in the sight of a select few. The public and
transparent nature of Jehovah's miracle�"a miracle in plain sight" (Wagner 87)�was
given to prove he alone (not Baal) is God and worthy of the people's allegiance and faith.
Sixth, God went head-to-head with Baal that day to demonstrate who was God
and who was a blind, mute, powerless, and worthless piece of metal (Isa. 44:3-20). Baal
was reputably the god of the sun and fire, the god of fertility (rain and crops), the god
who stands on top of a bull, the god who comes back to life upon the sacrifice of oxen,
and the god who headquartered himself on Mount Carmel (Termy 433; Spence and Excell
422). God disadvantaged himself and gave Baal every opportunity to be successful (450
prophets of Baal who implore their god for hours against one prophet of God who offers
a one-minute prayer). God's objective was to make abundantly clear that he has no equal
and fears no competition. Wagner calls this clash a classic example of a power
encounter�die power of God pitted head-to-head against the power of Satan with God
emerging triumphant (127).
Seventh, the author of 1 Kings, in recording God's attempt to tum the hearts of
the people back to himself, indicates Elijah spoke very few words that day. Elijah speaks
only 199 words in the text, which can be spoken in less than one minute. Almost one-
third of Elijah's words are part of his prayer to God. I believe this detail is recorded so as
to remforce that the persuasive influence that day was almost entirely in the miracle, not
m the preachmg. Many believe God needed to "provide a miraculous attestation from
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heaven in the apostate times of Elijah" (Jamieson, Fausset, and Brown 354). Words alone
would not have accomplished a revival.
Grubb, commenting on the estimated ten thousand people won to Christ in Africa
under the ministry of Howells in 1919, states categorically, "It wasn't the preaching, it
was the power!" (194). Howells himself attributed the astonishing success of his
evangelistic efforts to the presence and power of God and stated so in one of his prayers
when he said, "You [God] have preached more to the Africans in this way [miracles] than
through any of my words" (qtd. in Grubb 202).
This observation concerning the value and role of miracles, however, should not
be interpreted to mean the verbal presentation of the gospel message is not important or
that anyone should downplay the role of any other aspect, component, or approach to
evangelism, especially die verbal presentation of the gospel. Aldrich points out that Jesus
effectively combmed "visualization and verbalization" of the truth (31). Aldrich says,
"[A]t some point a person will have to share the words of the gospel" (80). White,
commenting on the success of the Vineyard movement in the 1990s states, "Healings
may have made people more willing to listen, but preaching that brought a sense of God's
holmess was what wrought the change" (173). Miracles are not a substitution for
preaching, they are just complimentary and powerful allies.
I applaud all who are involved in friendship evangelism, worship evangelism,
ministry evangelism, street witnessing, artistic evangelism, cell group evangelism,
Socratic evangelism, seeker service evangelism, neighborhood evangelism,
confrontational evangelism, family evangelism, cmsade evangelism, hospitality
evangelism, literature and tract evangelism, lifestyle evangelism, acts of kindness
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evangelism, servant evangelism, sports evangelism, film and concert evangelism, and
diose involved in prayer and spiritual warfare evangelism. As McGavaran and Wagner
say, "divine healings is one of the ways in which God brings men and women to believe
ui the Savior" (145). I contend, however, that as unbelievers and seekers are exposed to
both a verbal presentation of the gospel and a miracle of God, more times than not, it will
significantly increase the likelihood of that person being awakened to their need for
Christ, repenting of their sins, and exercising saving faith in Jesus. Wagner believes that
preaching and miracles, can and do go hand-in-hand in evangelism:
Signs and wonders do not save people. Neither do prophecy or visions and
dreams. Only the gospel of Christ is the power of God for the salvation for
everyone who believes. None of these signs and wonders by themselves
saved anyone. They were accompanied by the persuasive preaching of the
gospel. People are bom again because they put their faith ki Jesus as
Savior and Lord, not because they are healed or delivered. (24, 80)
According to the Book of Revelation, at some point in the future God will raise up two
men who will be supematurally empowered by God to perform spectacular miracles and
to bear witness to the tmth. The biblical text is not entirely clear how successful they will
be, but Scripture records at the conclusion of theh muiistry, people will be givmg "glory
to die God of heaven" (Rev. U:13).
Saving faith m Jesus does not come into existence in a void. No one places then
faith m God without fhst gaining some knowledge of God. God takes the initiative to
reach out to people and make himself known (John 6:44). Within the context ofGod's
self-revelation, faith arises:
How, then, can they call on the one they have not believed in? And how
can they believe in the one of why they have not heard? And how can they
hear widiout someone preaching to them? And how can diey preach unless
they are sent?. . . Faith comes by hearing the message, and the message
is
heard through the word of Christ. (Rom. 10:14-17)
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God does not expect people to exercise "blind faith" based on no evidence of his
existence, character, or will; rather, he expects people to place their confidence in his
existence, nature, and character based on what they have experienced and/or understood
about their Creator. Many missiologists and authors, such as Gumbel, recount frequent
stories of entire families and communities surrendering their lives to the Lord Jesus
"because diey knew they had seen God's power in healing" (Questions of Life 215).
God reveals himself in a variety of ways, first and foremost, through the life of his
Son. Additionally, he reveals himself through the Word of God, the ministry of the Holy
Spirit, creation, die witness of believers, answered prayer, and through circumstances
such as his provision and protection (Rom. 2:4). Scripture also clearly teaches diat
sometimes God self-reveals through miracles, providing an additional and powerful basis
and motivation for faith.
Of course, miracles do not guarantee that the persons who perform miracles are
themselves righteous before God (Matt. 7:22-23; 24:24). Likewise, being exposed to a
miracle does not guarantee individuals will surrender their lives to Christ nor become
obedient followers of God (Neh. 9:16-7; Matt. 11:20-24; 12:13-14; John 12:37). King
Ahab was clearly present when God answered with fire. He was a firsthand witness to the
events that took place, yet he stubbornly refused to repent and align himself with God and
his will. In fact the biblical passages following the Mount Carmel encounter suggest that,
in many ways, the king hardened his heart further and "provoked" the anger of God by
even more evil behavior (1 Kings 21:20-22). Scriptural evidence suggests miracles tend
to have one of two effects on people. They either cause repentance and awaken faith or
contribute to further alienation and hardening of the heart towards the things ofGod (e.g..
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Pharaoh's reaction to Moses' miracles in Exod. 7:13; Pharisees' reaction to Jesus'
miracles in John 1 1:47-48; 15:24). Michael Green notes that miracles "were no more
invariably successful dian was the preaching of the word,. . . but it is evident that, allied to
die proclamation of die gospel, they had a great converting effect [emphasis mine]"
(192).
Lastly, die audior of 1 King focuses on God's motivation. Clearly God was
reaching out to die Israelites based on his own gracious and merciful heart, not because
he was obligated. If God had followed the letter of the covenantal law, he would have
been well withm his right to destroy the Israelites after their first expression of rebellion
against him (Heb. 2:2-3). The span of time and the length of the text of 1 and 2 Kings
(four hundred years) communicates the patience and lovingkindness of God who was
"not willing that any should perish, but that all should come to repentance" (2 Pet. 3:9).
Elsewhere in the Bible there are examples of God quickly and decisively punishing
rebellion by individuals or groups of people (Ananias and Sapphira; Acts 5), but the
Mount Carmel story extols the lovingkindness and patience of God (Rom. 2:4).
Canada seems to be paralleling much of what was tme of ancient Israel. Bama
picks up on this same theme and identifies twenty significant similarities between the
current conditions of North America and that of die first century (25). The Canadian
church may bemoan die liberalization of Canadian values and morals, and society's
mcreased indifference towards Christ's church and his gospel, but as John Stott points
out, "Christians have been blaming the meat of society for going rotten when the
preserving salt has been taken out of it, and the house for getting darker when the light
has been removed. It is time for Christians to recognize their responsibility to be salt and
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light in our society" (qtd. in Gumbel, Challenging Lifestyle 33). One wonders, given the
remarkable similarities between ancient Israel and Canada, if anything but the manifest,
miraculous presence and activity of Elijah's merciful and powerful God (1 Kings 18: 15,
Hebrew ''Yahweh Tsaba" the Lord Almighty, the God of warfare and creation: sun, moon
and stars) can tum in great numbers, the heart and allegiance of the average Canadian
back to the Lord. I suspect Canada needs a few Elijahs (Hebrew Yah-is-my-God) who,
under the specific direction of God, will confront secularism, Westem rationalism,
materialism, and pluralism head-on by proclaiming and demonstrating the unique
greatness, sovereignty, and worthiness of God; the only One worthy to be worshipped.
The Apostolic and Post-Apostolic Periods
Examples of God's miraculous, supematural intervention into the affairs of
humankind have continued since the time of Elijah, through the ministries of Jesus and
the apostles, to today, although the records are somewhat spotty. History reveals that
when God chooses to intervene supematurally, these events often results in localized,
regional, or even national revival and renewal. Church history is replete with examples of
God miraculously intersecting with groups of people to accomplish the same purposes as
previously stated (break apathy, tum hearts, and credential the evangelist, gospel
message, and existence of the sovereign God).
The Apostolic Age (AD 33-300)
Wagner in his book Acts of the Holy Spirit points out that fully 56 percent of the
New Testament is devoted to "explaining the origins and growth of the Christian
movement . . . understanding why and how unbelievers can become believers.
Communicating the gospel to the lost, is the major theme" (15). Wagner attempts to
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explain biblically how the church explosively grew from its humble origins of perhaps no
more than 120 to over 100,000 Jews alone in a relatively short time period (800 percent
growth). He concluded die combination of persuasive preaching and the presence of the
miraculous made many "open to consider the claims of Jesus Christ" (16, 24). Wagner
states diat the two major foci of the book of Acts are bold evangelization and
supematural power to accompany the ministry of evangelization (107). He concludes that
die magnitude of the Great Commission Jesus gave to the church (evangelizing the entire
world) "can only be done with an extraordinary outpouring of the supematural power
through die Holy Spirit" (57).
Many lose sight of how unreceptive and openly hostile the people of the Roman
Empire were towards the Christian faith. Green, quoting Professor E. M. Blaiklock,
clarifies that the people who lived in the vicinity of the Mediterranean generally looked
negatively upon Christians as a "plague" upon society (40). Wesley, quoting from various
writers from the first three centuries, makes note that Christians were typically viewed as
"despicable, stubbom and even wicked . . . stupid ... the very scum ofmankind" (Letters
317). Wesley continues by quoting Comelius Tacitus (AD 55-117) who observed that
Christians were "detested" and persecuted because of the "hatred of all mankind" (317).
In addition, people had no shortage of religious options to from which to choose,
and Christianity was generally not considered a viable option. History records Nero's
cmel torture of Christians. Michael Green insightfully states, "Within the thirty years of
the foundmg of the new faith, to join the Christians meant to court martyrdom" (37). The
Jews by and large, found Christian teaching to be offensive, heretical, and "blasphemous"
and openly persecuted believers (31-33; Acts 8:1).
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Within this hostile context, scholars now understand why the apostle Paul clearly
points to both proclamation and power as the reasons for his missionary success. "1 will
not venture to speak of anything except what Christ has accomplished through me in
leading the Gentiles to obey God by what I have said and done�by the power of signs
and miracles [emphasis mine], through the power of the Spirit" (Rom. 15:18-19). Wesley
states that die first century believers "challenged all the world to come and see the
miracles . . . and staked their very lives upon the performance of them" (Letters 334). As
stated in Chapter 1, my research indicates that half of the individuals in the New
Testament who placed their faith in Jesus as Lord and Savior did so within the context of
a miracle diat had just taken place (e.g., the raising of Lazarus resulted in people placing
theh faith m Jesus). The apostle John notes, "Many of the Jews who had come to visit
Mary, and had seen what Jesus did [emphasis mine] put their faith in him" (John 1 1:45).
Green, while emphasizmg the role of preaching in the success of the spread of
Christianity, also notes the importance of the miraculous:
These acts of power [miracles] allied to the preaching of Jesus, which had
such an impact . . . perhaps the greatest single factor which appealed to the
man in the street was deliverance, deliverance from demons, from Fate,
from magic. . . Healings and exorcisms . . . were factors of incalculable
importance for the advance of the gospel in the world. (1 10, 123, 188)
Chrysostom came to the same conclusion, as he noted some people
"who are persuaded
more by the miracles than by the teaching" (qtd. in Greer 52). Nicodemus,
who comes to
Jesus at night (John 3:2) states that what got his attention and attracted
him to Jesus, was
Christ's ability to do miracles. Similarly, the royal official and his household,
came to
believe in Jesus as a direct result of Jesus' healing ministry to his son (John 4:53). The
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blind man's worship of Jesus (whom Jesus healed) was motivated in large measure by
Jesus' healing ministry (John 9:38).
MacMullen, Professor of Classics and History at Yale University, exhaustively
researched the oldest surviving documents of Christendom in order to discover the
reasons why Christianity was so quickly embraced by five million people within the first
diree centuries (29, 32). He notes repeated accounts of "mass conversions" in the early
years of Christendom, which were directly attributed to the miracles performed by the
earliest evangelists and saints.
Even cessationists, such as Conyers Middleton, historian Gerhard Uhlom, and
others freely admit that miracles happened as late as the fourth and fifth centuries
(Warfield). MacMullen discovered accounts of conversions under the ministry of Saint
Hypatius "after a mhacle" (3). Those converted under the ministry of John acknowledged
"We are now converted, now that we have seen thy marvelous works!" (3). MacMullen
makes specific note that in the apocryphal book of the Acts of John, the Greek word for
"conversion" is specifically applied to "spectators of a miracle" (3). He further
emphasizes the coimection between belief and miracles:
From the very begiiming, Jesus' disciples followed him instandy, without
instructions; new adherents, by supematural actions were won to
instantaneous belief. . . . For both the Christian and the non-Christian ... the
only thing believed in, was some supematural power to bestow benefits.
(4)
Eusebius of Caesarea, the first of the great church historians (AD 260-341), makes the
following observation concerning the early Christians:
They were "evangelizing . . . with God's favor and help, since wonderful
miracles were wrought by them in those times also through the Holy
Spirit. As a result, assembled crowds, every man of them on the first
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hearing, eagerly espoused piety toward the maker ofall things [emphasis
mine]." (qtd. in MacMullen 25)
Historical records frequently make note of the people of God performing miracles that
resulted in mass conversions. For instance, one story is told of Bishop Gregory, the
Wonder-worker (mid. AD 200), who himself had been converted under the ministry of
Origen. This story recounts how God performed such dramatic miracles through this
priest diat the entire city of Caesarea was converted (MacMullen 60). MacMullen adds
that records indicate Gregory also performed miracles while in Turkey, explicitly "for
dieh conversion" (32). Augustine believed in miracles and believed they existed so as "to
commend the worship and religion of the one God in whom alone is die blessedness of
life" (Hardon 7). Pope Benedict XIV also concurred and said that miracles continue to
happen so as to advance "the divine honor and glory" (9). Apparently, Christians in the
apostolic age took the stories of Jesus' miracles at face value as well as his promise that
those who believed in him would be enabled to do even "greater things" (John 14:1 1-14),
and they report additional miracles throughout subsequent centuries.
Authors such as Green, Hummel, Deere, and Benjamin B. Warfield note that the
surviving documents from the apostolic age recount multiple stories of miracles
(healings, exorcisms, prophecies, speaking in tongues, and raising the dead) performed
by, witnessed to, or attested by such notables as Polycarp (AD 69-155), Justin Martyr
(AD 100-165), h-enaeus (AD 130-200), TheophUus of Antioch (AD ca. 170), TertuUian
(AD ca. 196), Cyprian of Carthage (AD ca. 250), Origen (AD 185-232), Athanasius (AD
296-373), Basil the Great (AD 330-379), Gregory of Nyssa (AD 335-395), Ambrose (AD
340-397), and Augustine (AD 354-430). D. A. Carson states, "There is enough evidence
that some form of 'charismatic' gifts continued sporadically across the centuries of
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church history" (qtd. in Deere 73). I and many others believe that these same supematural
enablements continue to today.
While a few notables, such as Chrysostom, believed miracles ceased after the
apostolic age, Greer concludes this position was "certainly the minority view" of the
Church fathers (115). Theologian Ladd, commenting on the role of miracles and healings
in particular, states that the miraculous work of God's kingdom continued past the time
of the apostles and "will be continued in the future, and the church will be the instmment
of God's Kmgdom in diis stmggle" (1 14). Wagner agrees and writes "The power of the
Holy Spurit that operated in Jesus also operated in the apostles, and it can and should
operate in us as well" (Acts of the Holy Spirit 48). Green contends that "the healing and
exorcizing work of Jesus . . . continued after the end of the apostolic age" (189). He also
believes that Christians should not exclude the possibility of them happening today (193).
frenaeus makes note that as a result of miracles those who had been cleansed from
evil sphits frequently both believe, and join themselves to the church. Miracles clearly
had an affect upon the Church's earliest evangelism efforts. Chrysotom, writing around
AD 390 states, "Mhacles are not for believers, but for unbelievers ... to uicrease the
number of proselytes" (qtd. in Greer 49, 52). Green states, "It is an mteresting fact arising
from ail this evidence that exorcisms were done in an evangelistic context. They were so
clearly designed to back up the claims of the preached word" (191). There can be litde
doubt that die earliest Church fathers recognized the evangelistic importance of God's
mhaculous interventions.
Wesley provides an informative overview of references to miracles during the
first three hundred years of Christendom. He quotes from the writings of Hermas, Justin
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Martyr, Irenaeus, Theophilus, TertuUian, Minutius Felix, Origen, Cyprian, Amobius,
Lactantius. and Dionysius who all make mention of visions, prophecies, exorcisms,
speaking in tongues, healings, raising the dead, performing cures. As a result of these
extraordinary manifestations of God's power, Origen states that "many have been
converted to Christianity" (Letters 333).
MacMullen and other such notables as Edward Gibbon conclude that the best
explanation for the rapid expansion of Christianity in the first three centuries was not due
to their strategic use of the media or literature distribution, the efforts of missionaries, the
endorsement of the state, nor even their care of the poor. People did not choose to
become followers of Christ because of the social status or psychological benefits afforded
by the Christian faith, rather, people embraced Christianity primarily because of the
persuasive influence of the miracles (particularly exorcisms and healings), which were
experienced and attested to through the Mediterranean world (MacMullen 35, 40).
Gibbon lists five reasons for die remarkable and rapid growth of Christianity. One of the
reasons why it "obtained so remarkable a victory over the established religions of the
earth" was because of "the miraculous powers of the primitive church" (143). He states
further, "[T]he supematural gifts \try frequently brought about the conviction of infidels
... unbelievers [emphasis mine]" (160, 162). Hummel states that evidence of the
supematural working of God can be found in the fourth and sixth centuries and again in
die documents from the twelfth and thirteenth centuries (124). Gregory die Great, writing
in the mid-to-late 300s concluded that miracles are "the main door through which people
come to a knowledge of God" (qtd. in Hummel 138).
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Miracles after the Apostolic Period (AD 300-1700)
Wesley, quoting from the writings of Dr. Conyers Middleton, acknowledges that
miracles were "asserted in all Christian countries till the Reformation" (Letters 319).
Devine and audiors such as Greer and Benedicta Ward^ have written extensively on the
prevalence of miracle in medieval times. Ward states, "It is well known that miracles
occupied a large place in medieval life.. . . It is certain that there are a great many
accounts of diem m die literature of the Middle Ages" (Miracles 1). Ward continues by
saymg that "there is hardly a medieval chronicler who does not have miracles to record"
(Signs 70). Greer records some of the miracles attributed to Theodoret (AD 393-497)
such as the healuig of a paralytic and the miraculous provision of water, to name but two
(113). Greer, quoting the writings of Palladius concerning the healuig ministry of
Macarius of Alexandria (AD ca. 401), makes mention of the healuig of a paralytic and
also states that he "cured so many demon-ridden people that numbers fail" (102).
Healings, prophecies, water from rocks, turning water mto wuie, and many other signs
and wonders are documented in the life and ministries of St. Benedict of Nursia (AD 480-
543), St. Cuthbert (AD ca. 700), Aelred of Rievaulx (AD 1109-1166), St. Thomas of
Canterbury (AD ca. 1 170), and Thomas Becket (AD 1 1 18-1 170) to name but a few.
Most notable are the array of miracles found m the ministries of St. Malachy of
Armagh (AD 1094-1148) and St. Bernard of Clairvaux (AD 1090-1153). The Life of St.
Malachv written by St. Bernard of Clairvaux immediately after die death of St. Malachy
records Malachy' s six prophecies, four revelations, five "revenge" miracles, twelve cures,
and one resurrection from the dead, all of which happened in Ireland. Bernard,
^ Sister Benedicta Ward is a tutor in history at the Centre for Medieval and Renaissance Studies,
(Harris Manchester College) University of Oxford.
Elliott 71
commenting on the role and importance of these supematural events states, "Miracles
encourage men toward their own conversions [emphasis mine]" (qtd. in Ward, Miracles
176-77).
St. Bernard is also known historically as a wonder worker. During his visit to
Germany (1 146-1 147), records indicate he was "constantly working miracles, healing one
sick person after another" (Ward, Miracles 180). Bemard's traveling companions, writing
from firsthand, eye-witness perspectives joumaled on a day-by-day basis specific
miracles they witnessed.
On that day I saw him cure three others who were lame. You all saw the
blind woman who came into church and receive her sight before the
people . . . and a girl whose hand was withered had it healed.. . . [0]n the
same day I saw a boy receive his sight, (qtd. in Ward, Miracles 180)
All totaled, die number of miracles recorded and attributed to St. Bemard are 235 cures
of cripples, 172 blind receiving their sight, as well as many cures of the deaf and dumb,
exorcisms, and other ailments (182).
Odier notable Christian leaders between the twelfth and eighteenth centuries
reported to have been empowered by God to perform miracles and/or affirmed their
presence in dieir day mclude St. Francis of Assisi (AD 1 182-1226), Thomas Aquinas
(AD 1225-1274), Catherine of Siena (AD 1347-1380), George Fox (AD 1624-1691),
and
Moravian Nikolaus von Zinzendorf (AD 1700-1760). Herbert of Clairvaux, writing in
AD 1 178, collected over one hundred stories of miracles, most of them associated
with
the monks of the Cistercian order (Ward, Miracles 195).
Ward, commenting on the reliability and historical accuracy of these records,
states that the monks and historians "kept a careful and exact record of the miracles,
rejecting evidence that did not convince them" (Miracles 100). Ward
concludes after
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years of study that "there is rarely deliberate fraud in the records of miracles in this early
period. Those who record or acclaimed a 'miracle' believed in it. People believed that
they had experienced or witnessed certain events" (215). Ward makes special note of the
care English historian Bede^ took to ensure the reliability of his records. She says, "Bede
was careful to name the people who were witnesses to miracles, as well as giving his
written sources, which he does not do when relating political or military events" (Signs
72). Greer, commenting on the reliability of the earliest writings of Christendom, such as
those of Gregory of Nyssa, states that these were "in large measure eyewitness accounts
of the life of the church. . . . Eusebuis and the others were often eyewitnesses to the
miracles they recounted" (88, 90, 109). Gibbon makes the following observation:
The Christian Church, from the time of the Apostles and their disciples,
has claimed an unintermpted succession of miraculous powers, the gift of
tongues, of visions and of prophecy, the power of expelling demons, of
healing the sick and of raising the dead. (288)
The ordme Catholic Encyclopedia states, "Throughout the course of church history there
are miracles so well authenticated that their tmth carmot be denied" (Devine). Greer's
excellent review of die role of miracles throughout church history provides an exhaustive
written account of miracles, signs and wonders through the ages.
Specific to this research is Ward's observation concerning the purposes of these
mhacles. She states that miracles were "written down and read aloud /or conversion
[emphasis mine] and for the increase of faith.... Monastic preachers, who continued to
present mhacles as 'signa' ... to implant faith or strengthen faith.. . . The point he
[Bemard] made about miracles on all occasions was, however, that they were a means to
* Bede is recognized as one of the greatest English medieval historians. He authored The
Ecclesiastical History of the English People in AD 73 1 .
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bring men to God [emphasis mine]" (Miracles 30, 24, 25, 72). Ward clearly believes that
the miracles of the middle centuries played an important role in evangelism. Greer
recounts specific accounts of people coming to faith in Christ as a result of God's
supematural manifestations in the middle centuries. For instance, he recounts examples
that speak of miracles "provoking many conversions to the church.. . . [S]oon the entire
city becomes Christians" (94, 97). Athanasius, writing around the year AD 300, states the
miracle stories he recorded were to be read "to the pagans as well, so that they may
understand by this means that our Lord Jesus Christ is God and Son of God" (qtd. in
Greer 105). Commenting on English historian Bede's frequent reference to miracles.
Ward says, "There are few if any instances in Bede's works where he tells a [miracle]
story simply for the sake of causing wonder: the wonder is always subservient to the
main issue, which is salvation [emphasis mine]" (Signs 72). To paraphrase Melito of
Sardis, mhacles were done through the ages to prove conclusively to the world that
undemeadi and behmd the church's preaching of the Word was hidden the divine
(Hardon 1).
Wesley and the Role of the Miraculous
Wesley's remarkable ministry was regularly marked by paranormal
manifestations and healings�even an unusual healing of a lame horse (Wesley, Works 2:
10; 1: 187). In seeking to account for the numerous miracles in his day, Wesley stated
they were necessary "because of the hardness of our hearts, unready to receive anything
unless we see it with our eyes and hear it with our ears, that God, in tender condescension
to our weakness, suffered so many outward signs" (1: 197). White wonders if the current
twentieth century resurgence of God's miraculous manifestations is, in itself,
an
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expression of the necessity of God's intervention in the current "phase of the battle"
(153).
Wesley often used the word "preternatural" (meaning beyond or different from
what is natural) to describe the unusual manifestations he witnessed ("almost daily in
Bristol") in his services and travels. Wesley believed these manifestations were "chiefly
supematural, springmg from die gracious influences of the Spirit of God which
accompanied his word" (Wesley, Works 14: 358). Wesley viewed the miraculous as a
sign of God's endorsement of both his call to ministry and the content of his sermons
(Beard 10; White 126). More importandy, however, was the impact of the miraculous on
Wesley's evangelistic efforts. John Kent observes that what "got the ministry ofWesley
off the ground in the 1740s was Wesley's encounter with and response to ... a passionate
hunger for access to invisible powers^ and so for ways of changing the life and prosperity
of the" the average man" (8). Kent paraphrases Van A. Harvey in saying people then and
now are lookuig for a God who can deliver them from pain, death, and suffering (50).
People are drawn to the gospel that provides for their spiritual and physical well-being.
Wesley's offering of divine intervention into the lives of common people stood in stark
contrast with the lack of belief and expectation offered by the Anglican Church at that
time. Wesleyanism asserts that "supematural power was available to the individual
believer" (31). Wesley notes that, especially ui the early days, he preached almost
entirely to "unbelievers" (Gould 62) and recorded in his joumals many expressions of the
supematural in his evangelistic campaigns. Kent states, "[E]xamples of healing,
prophecy, personal protection, special providences and ecstasy occurred in the Wesleyan
Kent is using the word "powers" in the context of supematural manifestadons and interventions.
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societies for a long time" (24). One notable story concerns a revelation from God (word
of knowledge) that resulted in a class meeting quickly disbanding and leaving a house,
just moments before the home exploded due to a spark falling into a barrel of gunpowder
(Pike 205). Wesley believed in and "expected" God's miraculous interventions
("extraordinary interpositions of God") in the affairs of man (Wesley, Works 6: 322).
John Cermick, a contemporary of John Wesley, made the following observation
concerning Wesley's expectation of God's miraculous authentication of the preaching of
the gospel. One traveling companion ofWesley noted, "Frequently when none were
agitated m die meetings, he [Wesley] prayed 'Lord! Where are thy tokens and signs?' and
I don't remember ever to have seen it otherwise than that on his so praying several were
seized and screamed out" (qtd. in White 128). Wesley believed God frequendy and
immediately stopped rainstorms so that his services could continue (Wesley, Works 3:
137) and oftentimes delivered him from fevers and pains (8: 459-60). Wesley writes, "I
believe that God now hears and answers prayer, even beyond the ordinary course of
nature" (9: 124). Stories of skeptics being healed and unwillingly falling and shaking on
die ground for hours were not infrequent (1: 284, 406; Pike 199-200). Even the critics
of
Wesley's ministry acknowledged his revival services and joumals were fUled (i.e.,
"stuffed"; Kent 170) with accounts of the miraculous. On at least one occasion, a
physician who attended Wesley's services, deeply concemed the accounts
of healings
were fraudulent (cheats, delusions, fanaticism, enthusiasms), left the meetings
"convinced it was not fraud, nor yet any natural disorder. But when both her
soul and
body were healed in a moment, he acknowledged the finger of God" (Pike 199).
Wesley's contemporary George Whitefield had serious reservation
about the role of the
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supematural, but on at least one known occasion also experienced unusual outward signs
of God's presence as he preached (trembling, convulsions, groaning, fainting; Wesley,
Works 1: 210).
Records indicate Wesley's prayers for the healing of the sick often resulted in
people immediately recovering (Pike 135; Wesley, Works 3: 285). Kent goes so far as to
state these expressions of God's miraculous answers to prayers "were at the heart of
Wesleyanism's success" (168). Church historian Dr. Stephen Tomkins states
unequivocally diat visions and healings "were exciting for participants and drew many
spectators. They were also often decisive in Methodist conversions [emphasis mine] and
played an ongomg part m their spiritual lives" (85). Henry D. Rack agrees and states
succinctly that the presence of the miracles often resulted in "instant conversions" (187).
Wesley had to contend with many who believed God's supematural enablement
of the church ceased with the death of the apostles; thus, they believed the supematural
manifestations in Wesley's services were fraudulent, at best, or demonically inspired. A
number of these skeptics became convinced of the legitimacy of the miraculous aspect of
Wesley's ministry, as they personally experienced the power of God (White 78).
Historian Rack, commenting on the views ofWesley conceming cessationism, states
Wesley "believed that much that he saw was indeed the work of the Sphit, whose work
of this kind was not confined to past times, as educated contemporaries thought" (187).
Wesley suggests in his 15 August 1750 joumal entry that the diminished references to
miracles in and through Christ's Church after the second and third centuries is due
primarily to the growing presence of "dry, formal" orthodoxy and the diminishing
presence of "faith and holiness." He repeats this charge in his letter to Dr. Conyers
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Middleton when he states that the church lost much of God's power due to the corruption
and "want of faith, and virtue and piety in those times" (Wesley, Works 10: 1-2).
Wesley further elaborated about his understanding of why God manifested
himself in such extraordinary ways. On 25 November 1759 he wrote that he believed the
convulsions, trances, visions, dreams, healings, and the like existed to "strengthen and
encourage them that believed and to make his work more apparent." This comment is not
to say that John and Charles Wesley naively accepted everything that happened as being
genuinely of God. Charles made notations in his joumals when he believed people self-
induced manifestations (White 62). John attributed some manifestations to demonic
activity; others being overly zealous expressions of immature believers and/or impostures
(Pike 212-13, 223; Wesley, Works 2: 519; 1: 472).
This emphasis on the miraculous also does not diminish the importance of
Wesley's preaching. This overview ofWesley's ministry only demonstrates that the
combination of the mhaculous alongside Wesley's 52,000 sermons (and his emphasis on
charitable expressions ofChristianity to the poor) resulted in an amazing harvest for the
kingdom of God.
This self-revealing and relational God, who is all-powerful and loving, performed
miracles then and now to break apathy and indifference and to enable humanity to have
confidence in his sovereign existence.
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Miracles in Canada and the United States
Around the same time, noteworthy Canadian Methodist evangelist Ralph Horner^
was ministering. His ministry was marked by God's miraculous intervention. Rev. Ken
Hall makes mention of one episode recorded in Homer's biography: "The people were
praying for a revival and expected wonders and miracles to be wrought in the name of
Jesus.. . . The fire fell in the first service. The unsaved mshed to the penitent form [altar]
and cried for mercy" (3).
Charismatic historian Roberts Liardon traces the ministries of twelve of the most
notable Pentecostal evangelists and pastors (e.g., Kuhlman, McPherson, Roberts) since
die late 1800s. Throughout his book, he not only highlights the astonishing number of
people who attended their revival services but recounts story after story of both
uidividuals and entire communities coming to faith in Christ. These evangelists combined
the preaching of the Word of God with a voluminous quantity of awe-inspiring miracles.
Other notable Christian pastors and evangelists, such as Firmey and Edwards, also
frequently experienced supematural manifestations in their preaching services. David
Vaughan, noted historian on the life and ministry of Jonathan Edwards (1725-60), states
that supematural manifestations were "frequent" in Edward's ministry and estimates that
somewhere between twenty thousand to fifth thousand people came to saving faith in
Jesus as a result of the American Great Awakening revivals (62, 109). White notes diat
these manifestations of God "affected dozens of cities and hundreds of congregations"
(31). While Edwards taught against the "impmdent excesses" in the manifestations, he
clearly believed many of the supematural manifestations were legitimate expressions of
^
ca. 1900s, founder of the Standard Church of America, now merged with the Wesleyan church of
Canada
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the presence and power of God. Even authors such as Hank Hanegraaff who looks very
negatively upon all present expressions of the "miraculous" admit the Great Awakening
spurred "conversions and spawned churches and resulted in the founding of five
significant colleges, including Princeton and Dartmouth" (1 16). Sydney Ahlstrom states
that die Awakenmg "had many far-reaching, even permanent results ... in the social and
political legacy of die revivals" (qtd. in White 31). Charles Einney (1792-1875), one of
America's most powerful and successful revivalists, also witnessed supematural
manifestations in his services, including congregations falling prostrate "under the power
ofGod" (Hardman 67, 76). Genuine conversions took place, resulting in entire
communities being transformed for the better. Keith J. Hardman records that dmnkards
were no longer drmking, swearing was greatly reduced, cheating and quarrelling ceased,
church attendance soared, and feuding churches became cooperative (74, 75, 80). I and
many others believe miracles played an important, even pivotal role in the revivals that
swept England and America in the eighteenth and nineteenth centuries. Thousands of
people were converted to Christ under the ministries of Kathryn Kuhlman and Charles
Parham, to name but two (Liardon 185, 131).
The remarkable events of the Yale University revival of 1802 (one-third of the
student body were converted, and half of those converted became pastors) and the Asbury
College revival during the winter of 1970 bear strong witness to the repentance-causing
and faith-building effect of God's manifest presence appearing in power and might. Doug
Bannister (former pastor of Fellowship Church in Knoxville, Tennessee) points out that
within six years of dieir church experiencing the miraculous manifestations of God, the
church quadmpled in size (148). Oral Roberts' ministry in the 1950s through the 1980s
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was built largely on his emphasis on "expect a miracle." As a result of this focus,
reportedly tens of thousands of people experienced both supematural provision and
healing, as well as a vitalized faith in Jesus Christ (7, 61).
Einally, I point to the events that have recently happened at the Toronto Airport
Fellowship (formerly Vineyard church) since 20 January 1994 and at the Brownsville
Assembly of God in Pensacola, Florida, since 18 June 1995. Bill Jackson states that one
of die significant benefits of die supematural manifestations in Toronto is that "there has
been a significant retum of prodigals to the church. God is healing old wounds and
drawing lost ones back into fellowship with Himselfand with the church [emphasis
mme]" (17). Speakers at die 27 October 1994 Ottawa-Outaouais Regional Pastor's
Conference (Ottawa-Outaouais) estimated that m the first nine months since the power of
God's manifestmg m Toronto, more than 100,000 people had visited the church (most
evenings luiuig up for two hours to get into the church), that two thousand prodigals had
made serious recommitments to Christ, and 450 people had made first-time commitments
to Christ. More recent estimates that well over one million visitors have attended the
Toronto Airport Christian Fellowship services and more importantly that ten thousand or
more have made first-time decisions to become followers of Jesus Christ, as a result of
visiting the T.A.C.F. Likewise at Pensacola, within the first year of the miraculous
manifestations being expressed, 650,000 people attended their worship services, and,
more importantly, twenty five thousand people made public commitments to Jesus Christ
(Beard 1, 28).
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Miracles in Developing Countries
Conceming the astonishing ministries of the Reverend John G. Lake, Liardon
states, "[B]y die time he would leave Africa to retum to America, his ministry efforts had
produced 1,250 preachers, 625 congregations, and 100,000 converts. The exact number
of miracles diat occurred in his ministry could never be counted on earth" (185). Liardon
does not doubt both Holy Spirit-inspired preaching and the presence ofmiracles were the
two primary reasons why so many tens of thousands flocked to hear and respond to this
evangelist, night after night (123). These results, he says, were consistently tme, no
matter what the nationality, gender, or ethnicity of the evangelists he studied, or where in
the world they preached (e.g., Australia, Sri Lanka, Wales, Africa, Scotland, America,
Canada). The effect upon the masses was almost always the same.
Wagner tells the story of one community in Ecuador that witnessed multiple
physical healings during an evangelistic cmsade. These healings resulted in 1,500 new
believers baptized and seven new churches established, all within a six-week period
(Spuitual Power 1 16). McGavran and Wagner point to recent events in India, Bolivia,
and Ethiopia where, as a result of God's miraculous intervention, churches grew in
attendance by "sixfold" and "practically the whole village became Christian" (146-47).
Deere makes reference to the ministries of two African evangelists, one being William
Duma, a famous black South African preacher "who was used in many notable miracles
and healings . . . including raising a young girl from the dead" (123). Deere also
references the ministry of Mahesh Chavda in Kinshasa, Zaire, in 1985 at which time
100,000 attended evangelistic services. On the second evening of those services, "so
many people were healed diat even witches and sorcerers who had come to dismpt the
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meeting were converted, publicly repented and declared their faith in Jesus" (204).
McGavran and Wagner's study of Christ's church around the world concludes that
church growth "frequently correlates with great healing campaigns" (144). White
correctly observes that almost without exception, "manifestations take place during
revivals" (104).
The miracles that have been reported in France at Lourdes have been
exceptionally well researched and documented by the Lourdes Medical Bureau. Over the
last one hundred years, in addition to spiritual, emotional, and psychological cures, well
over 6,500 people have reported cures of a medical nature. As a result of these
experiences and testimonies, many people have found renewed faith in God and the
Christian faith. Catherine Eoumier states, "The testimonies of renewed faith and
miraculous healuig would fill many books."
Anthropologists, such as David Burnett, have observed while preaching and
teaching may be effective in reaching uidividuals in the modem world, entire postmodem
communities can and are transformed as they experience the "demonstration of the power
of God" (241). Wagner, quoting the results of a Norwegian study team that investigated
die explosive growth of the Lutheran church in Ethiopia, concludes that "sixty to eighty
percent of the new believers had been drawn to the gospel through fust hand contact with
supematural signs and wonders" (Spiritual Power 12). The connection between miracles,
church growth, and a significant number of conversions in a postmodem world is clear.
Other Current Examples
Today, the three largest churches in the world are congregations marked by God's
miraculous intervention (Bannister 26). Charismatic churches have experienced
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unprecedented growth in the history of Christianity. From their humble beginnings on
Asuza Street in the early 1900s, Pentecostal Christianity has grown to a worldwide force
for God of 540 million strong. Charismatic believers represent one out of every four
Christians in the world today and are part of the fastest-growing Christian movement in
die world, adding 54,000 new members every day (Hunter, Radical Outreach 112;
Bannister 26, 1 14; Wagner, Spiritual Power 11).
The phenomenal growdi of charismatic churches is clearly tied to the presence of
the miraculous. Guder et al. make the case that "the powerful witness of Pentecostal and
charismatic churches is certainly due in part to their practice of healing" (134). A
conversation I had at Asbury Theological Seminary with Indonesian church leader Daniel
Ronda on 25 February 2005 conceming the explosive growth of Christianity in his
country, clearly cormected church growth to the miraculous intervention of God in their
country. Burnett states, "It is notable that those churches that have exercised spiritual
gifts, prayed for the sick, and believed God for miracles are the ones growing today"
(235). The Lausanne Committee for World Evangelism outlined, in their 13 January 1978
report, the coimection between God's supematural activity and conversions:
A number of us, especially those from Asia, Africa and Latin America,
have spoken both of the reality of evil powers and of the necessity to
demonstrate the supremacy of Jesus over them. For conversion involves a
power encounter. People give their allegiance to Christ when they see that
His power is superior to magic and voodoo [emphasis mine], the curses
and blessings of witch doctors, and the malevolence of evil spirits, and
that his salvation is a real liberation from the power of evil and death. (18)
Hunter agrees and notes that "when people observe miracles that they cannot deny or
account for, that experience often catalyzes interest, or receptivity, or even active
seekmg" ("Church Grows" 8). Wagner's observations conceming the explosive growth
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of Christianity in Latin America clearly points to the persuasive, compelling, and faith-
building influence of miracles. He calls miracles the "key to Pentecostal growth"
(Spiritual Power 128). This phenomenon is not restricted to South America; Pentecostal
churches in Mexico are reported to be growing at a rate of 21 percent per year (Gaxiola-
Gaxiola 123). The Toronto Airport Christian Vineyard recorded 34,000 conversions in
Uganda after a series of dramatic healings, and they continue to bear witness to dozens of
stories of God's miraculous interventions such as: healings of the deaf, healings of those
crippled, the restoration of limbs, blindness cured, and healings of various diseases
(Amott 9). Eor many years Christian Web sites, such as "Dawn Eriday Fax"^
continuously report ongoing expressions of God's awe-inspiring, miraculous activity,
resulting in conversions throughout the world.
The Canadian church, like the true followers of Jehovah in the days of Elijah,
finds themselves in a mmority position. Despite what the Canadian population says about
then own "private spirituality," generally people are apathetic in practice towards the
things of God. As a nation Canadians are neither convinced, motivated, nor persuaded the
Christian faith is even worth the effort of getting out of bed on Sunday morning in order
to worship God. hicreasingly, the nation walks in rebellion of God's laws. The church
has lost its persuasive and moral authority largely through its own misbehaviors, poor
representation, and powerless defense of the gospel. It finds itself both officially and
unofficially marginalized in society. White believes a society-wide spiritual awakening
can only occur by "an extraordinary outpouring of God's Spirit" (226). I am convinced
^ Dawn Friday Fax was discontinued in 2006 and is no longer available.
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that nothing short of the miraculous intervention of God will again establish Christ's
church as a force for good and God in the nation of Canada.
Persuasion Theory
Gumbel, founder of the Alpha course, points out in his book Questions of Life
that "persuasion" is part and parcel of the process of a person becoming a Christian (29).
Aldrich states, "[T]o be effective in evangelism, we must practice the art of influencing"
(29). In talking about die effects of evangelism, Bama says, "[T]he person may be
persuaded to accept Christ" (78). In short, an unbeliever needs to be convinced to accept
the tmth claims of the Bible and become a Christian. At first glance, some Christians may
recoil at the notion of trying to persuade another person to become a Christian, but
Christians need to look no farther than the apostle Paul to see that he viewed persuasion
as a divine mandate and responsibility. Paul writes, "Since we know what it is to fear the
Lord, we try to persuade men [emphasis mine] ... as though God were making his appeal
through us. We implore you on Christ's behalf: Be reconciled to God" (2 Cor. 5:1 1, 20).
Paul is not dispassionate m his evangelism efforts. He tmly believes God wants him to
help convince others of their need of a Savior (Ezek. 3:17-8). Paul was probably aware of
die prevailing theories of Aristotle conceming persuasion�that the "credibility of the
witness is the greatest determiner in the believability of the message" (Hunter, Radical
Outreach 32). The Bible recounts a variety of ways and means used in the New
Testament to persuade a skeptical and indifferent population that Jesus tmly was the
promised Messiah, the very Son of God. In spite of what the Cmsaders practiced, I state
the obvious: converting someone at the end of the sword is not one of the methods
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endorsed by the Bible. Alan Nelson is correct that coercion is a "negative" form of
influence (102).
Biblical Persuasion
The Bible provides fascinating insights, both in example and teaching, conceming
legitimate methods of persuasion.
Reasoning with people (Acts 17:1-4; 18:4). Socrates defined persuasion by
reasoning with people as "an art which leads the soul, by means of words" (qtd. in
Pelikan 4). Classic persuasion theory calls this methoid "Logos/logical Persuasion" or
"Persuasive Argument" (Acts 5:40; Pelikan 37). The Bible fully endorses and encourages
this form of Christian persuasion, and it is one that Bama believes in passionately (107-
25). Vigorous investigation and debate has an important role to play in the Christian
witness (Acts 9:22, 24). The apostle Peter states, "Always be prepared to give an answer
to everyone who asks you to give the reasons for the hope that you have" (1 Pet. 3:15).
Christian apologetics (a systematic, orderly, logical defense of the reasonableness of the
faith) is a critically important form of evangelism and one that such notables as Ravi
Zacharias, Norman Geisler, Josh McDowell, and Lee Strobel have used effectively.
"Reasonmg" is so effective in persuading others to adopt a point of view because people
generally want to be viewed (and to view themselves) as living consistently with tmth
and reality (i.e., no one wants to live an inconsistent life). Every believer needs to be
trained to present the gospel message in an informed manner.
Exemplary Christian living (1 Pet. 3:1). Classic persuasion theory entitles
exemplary Christian living as "ethos/character persuasion." As stated in Chapter 1,
evidence is provided in the New Testament that a few people became followers of Christ
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primarily on the weight of their interactions with good, thoughtful, and moral believers.
Stories are told of Roman soldiers converting to the Christian faith after witnessing the
marmer in which Christian martyrs died. Many believers today bear witness to the
significant influence good and godly people had upon their decisions to become
Christians. In my own life, die exemplary lives of my parents and grandparents
significantly inclined me to believe the claims of Christianity.
Eloquent persuasion (Acts 16:15). Eloquent persuasion is successful because it
appeals to beauty and emotions. Such "pathos persuasion" thus "frames the mind of the
audience" (Pelikan 98). In many ways, it includes the rationale (it is not irrational), but it
transcends simply presenting the facts of Christianity. This presentation of the truth
appeals to the spurit of a person�it is the winning of the heart before the head. It involves
die use of poetry, unagery, as well as sight and sound. It is the presentation of the gospel
diat paints "word pictures," which in some way bypass the brain and appeals directly to
the heart (see Prov. 7:21 for the improper but effective use of this type of persuasion).
Some decisions in life are based more upon what people feel than on what they know.
Jesus often used this form of persuasion. He spoke in vivid parables (e.g., the prodigal
son) and perhaps most eloquently in the Sermon on the Mount. The Song of Solomon
might also be included as an example of persuasive eloquence as well.
Good will persuasion (John 13:35; 8:30). According to Pelikan, by means of
good will persuasion, the hearer is convinced the speaker has the audience's best "interest
at heart" (8). In some ways, such persuasion is based upon an appeal to human nature.
Robert B. Cialdini suggests that when a person believes they have received something
positive from another person, the rule of reciprocation heavily influences them to want to
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cooperate with that person (20). Stated another way, research demonstrates that people
tend to cooperate more with people they like (Cialdini 176; O'Keefe 196). People are
inclined to accept the message being presented if they sense they have received value
from the speaker's presentation. They desire to repay the speaker by accepting the
speaker's message. Although the gospel message is not presented in a particularly
eloquent maimer, or well thought through, nevertheless people choose to accept the
message, believing it to be in their best interest to accept the speaker and their message.
The audience concludes the winsome speaker is telling them something vital because he
or she cares. In some ways, this type of persuasion is one of the activities of the Holy
Spirit, who out of necessity, takes totally inadequate messengers and enables their sincere
efforts to persuade others of their need for Christ.
Finally, the focal point of this study was the use of what Gumbel calls power
persuasion (Questions of Life 192).
Power persuasion (1 Cor. 2:4; Rom. 15:18-9; John 14:11; 10:38). The
importance of power persuasion must not be ignored or minimized. McPhee rightly
acknowledges the frequent futility of other forms of persuasion when he states, "No
amount of eloquence can give another person faith. No amount of intellectual persuasion
can do it" (72). The apostle Paul states categorically that power persuasion was the
principal form of persuasion he utilized in Corinth (1 Cor. 2:4). Time and again he pomts
to power persuasion as the reason why so many people believed his message about the
cross (Rom. 15:18-9). Admittedly, Paul also provides a reasoned presentation of the
gospel. Being a Roman citizen and likely aware of rhetoric technique, he was cognizant
that a skilled wordsmith had the "power to make evil things seem good and good things
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seem evil ... by the power of their words" (Pelikan 5). His great fear was that the
allegiance of people to the message of the cross would be tied more to himself and his
persuasive abUities than to God ("1 follow Paul, I follow Apollos." [1 Cor. 1:12]). The
apostle Paul wrote to the believers in Corinth and Thessalonica, stating conclusively that
the reason for his evangelistic success has more to do with God's enablement than his
preaching abilities:
My message and my preaching were not with wise and persuasive words,
but widi a demonstration of the Spirit's power, so that your faith might not
rest on men's wisdom, but on God's power.. . . Our gospel came to you not
simply with words, but also with power. (1 Cor. 2:4; 1 Thess. 1:5)
Paul leaves no room for doubt that God's supematural endorsement of his message
resulted in evangelistic success.
Here, as Eee points out, Paul makes clear the fmit of his ministry (conversions)
were not the result of his superior intellect nor his convincing wisdom and rhetoric;
rather, they were due in largest measure to the "demonstration of the Spirit's power" (77).
Green, rehearsing a passage in the Apostolic Constitutions apparently written by
Hippolytus of Rome in AD 235, notes the following quotation conceming the aposde's
miraculous abilities:
These gifts were first bestowed upon us, the apostles, when we were about
to preach the gospel of every creature ... for the conviction ofunbelievers,
that those whom the word did not persuade, the power of signs might put
to shame: for signs are notfor us who believe, butfor the unbelievers
[emphasis mine], both for the Jews and Gentiles. (192)
Alan Nelson refers to this form of persuasion as being "spiritual charisma/authority"
(104). He believes that far too much of the work of Christ's church "is attempted with
human skill and even spiritual gifting, without the vibrant power of the Holy Spirit"
(104). White observes that "much of contemporary evangelism appears to depend more
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on human persuasiveness than on divine power" (182). Willimon points out that the
"plausibility structures" of contemporary society do not easily embrace the notion of a
transcendent, all powerful, creator God to whom all must eventually bow (207).
Significant proof is needed to convince a person who was raised to accept only the
rational to accept the transrational. Pelikan describes this observation as moving from the
trudi of reason to the truth of Christ (102). Miracles can and do provide such proof and
motivation. Greer after years of studying the role of miracles in church history concludes
that while not always successful, mhacles "are primarily for unbelievers and are designed
to persuade those who witness them to embrace the new commonwealth of the church"
(60). Mhacles, while often benefiting and encouraging believers, exist primarily as a tool
of evangelism.
Some people express concem, wondering if power persuasion is not just another
form of coercion, ui that people are being convinced to adopt a Christian worldview out
of fear. Cialdini refers to this type of compliance as "obedience to authority" (182). In
this case, compliance to and adoption of the speaker's message is based primarily upon
fear of offending the authority (God) and/or the hope of a reward for complying with the
authority (185). While David J. O'Keefe (225) and Davids (816) do validate diat fear has
a significant persuasive influence, I would suggest that power persuasion evokes
compliance not out of "fear" of God; rather, power persuasion presents such
overwhelming evidence for the existence of God and the tmthfulness of his ways that it
instantaneously convinces the person what to believe (the Bible) and what to believe no
longer (e.g., secularism). Rudolph Otto in describing the "numinous" effect that being
exposed to a miracle has on a person, states that one feels "submergence into nothingness
Elliott 91
before an overpowering absolute might" (qtd. in White 87). O'Keefe highlights the
impact this type of persuasion as the consequence of being exposed to a highly "credible"
witness who possesses high expertise, believability, relevance, and trustworthiness (191).
O'Keefe also points out that when a message (1 would suggest a miraculous event)
overwhelmingly "refutes" an opposing position, the new message tends to be easily and
quickly adopted (220).
Power persuasion takes on added importance because of the significant shift
takmg place in Westem culture. Postmodem thought (as opposed to modem thought) is
more open to the mystical, mysterious, spiritual, and supematural (Bumett 54-55; Drane
140). Clegg and Warren have rightly pointed out successful evangelism in contemporary
society must begin with an appeal to people's yearning for the transcendent (43). These
researchers have uisightfully identified nine of the ten all-time, top-grossing films have
clear supematural themes. Goldingay makes the point that just as tradition was replaced
by reason, so now "experience has now replaced reason" (190). Bannister and many
others note that baby boomers primarily make decisions based upon reason and logic,
while Gen. Xers make decisions based upon their experiences. The present generation is
looking for a god who will touch them; they will choose the god they can experience
(Bannister 141, 146). R. Paul Stevens sadly notes the emerging postmodem culture has
become a post-church culture, apparently experiencing little and seeing even less
relevance in the church (50). Bumett confirms the existence of this cultural change in
worldviews:
[H]as the church become so entrenched in secularism that it lacks the
spiritual vitality that many Westem people are looking for today? . . .
Perhaps it is notable that it is those churches that have exercised spiritual
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gifts, prayed for the sick and believed God for miracles that are the ones
growing today. (235)
I believe Christ intended the church to offer both experience and reason.
Defining what constitutes a miracle is somewhat hard to define and quantify.
hidividuals may conclude God has miraculously intervened into their lives, while
onlookers may be less convinced, concluding instead that what happened was, in fact,
coincidental or just an unusual set of circumstances (for instance Elizabeth becoming
pregnant at die age of ninety in Gen. 21:2). However, one of the most common
consequences of people testifying they have experienced a miracle is "skeptics begin to
be persuaded" (Gumbel, Questions of Life 200).
Jesus appealed to his mhacles as a legitimate basis upon which people rightfully
should believe (John 14: 11). Clegg and Warren note the core of Jesus' message
"appealed to the transcendent" (46). The Bible narratives are filled with examples of
people who found their personal interactions with the quantity and quality of miracles to
be sufficient evidence to convince them to place their trust in Jesus (John 5:53; Acts 3:16;
4:4). The writers of Hebrews 2:4 and Acts 2:22 state miracles were God's chosen method
of credentialing Jesus' ministry. Hardon concludes that the miracles performed by Jesus
existed ui part to testify "divine approval to the heavenly mission of the Son of God
among men" (17). Gumbel points out "proclamation and demonstration go hand in
hand.. . . [Ajfter the demonstration of the power of God came the proclamation of the
Gospel" (Questions of Life 193). Wimber passionately agrees and states "the visible
signs and wonders . . . convince the disbelieving world and bring church growth" (Hunt
104).
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John Amott, senior pastor at the Toronto Airport Christian Fellowship makes the
following observation conceming the ministry of Jesus and the expanse of the Christian
church.
[D]ivine power ... is what impressed and persuaded people.. . . [T]hat was
his method of converting and convincing people. . . . The good news of
Jesus the Messiah,. . . must come to us with convincing supematural
power. This is the supematural gospel that swept the Greek and Roman
world out of paganism and polytheism and into the tmth of Jesus Christ.
Nothing but a powerful, supematurally demonstrated message would have
converted the pagan world to serve the Jewish God. (6-7)
I have become convinced the people of Canada can be persuaded to serve the Jewish God
if the message of Jesus Christ is accompanied by signs and wonders.
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CHAPTER 3
METHODOLOGY
Problem and Purpose
The Christian church in Canada, having lost its moral and persuasive abilities, is
generally viewed as irrelevant and has experienced a dramatic drop in attendance.
Canadian churches rarely witness growth due to conversions. The present evangelism
efforts of die church are not resulting in a significant increase in the number of non-
Christians choosuig to become followers of Jesus Christ.
The purpose of diis study was to determhie if the probability of conversion
increases when the presentation of the gospel message is substantiated by an
accompanying miracle, as opposed to a presentation of the gospel without a miracle. I
surveyed and uiterviewed the participants of thirteen Alpha courses offered in Canada.
These courses represented varying degrees of openness to and made provision for
experiential aspects of the miraculous work of the Holy Spirit (the transrational). The
leaders of each Alpha course were invited to rate the opermess of theh uidividual course
to the miraculous, using five descriptors (see Appendix F).
The difference in the results of these thirteen evangelism efforts were then
compared. I used the standardized Spiritual Well-Being Scale (see Appendix A) and a
researcher-designed Confidential Spiritual Walk Survey (see Appendix B) to measure the
change in the subjects relationships with God.
My hypothesis was that the persuasive influence of miracles is needed to enable
the effective Christianizing of Canada. The thesis was that supematural events typically
break apathy and indifference and tend to make the unsaved receptive toward the
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message of the Christian church. 1 attempted to discover whether or not opermess on the
part of Christian churches and its leaders to the miraculous, manifest presence of God in
dieir midst could contribute to the church regaining its moral and persuasive abilities.
Research Questions
To determine die impact the miraculous had upon the subjects' attitudes and
receptivity to the gospel message, the study sought to answer the following four
questions.
Research Question #1
What was die subjects' spiritual condition prior to and after attending the Alpha
course?
1 needed to know die answer to the first part of this question in order to identify
those in the program who self-assessed as being non-Christians, and measure the
influence the supematural had upon their joumey of faith.
On the first evening of the Alpha courses, I asked all Alpha participants to fill in a
Spiritual Well-Being Scale (SWBS; see Appendix A) and the second page of the
researcher-designed Confidential Spiritual Walk Survey questionnaire (CSWS; see
Appendix B) in order to determine their individual relationships with God. The second
page of the researcher-designed Confidential Spiritual Walk Survey questionnaire used in
part a modified "Engel" scale (see Appendix E). Of specific note on the CSWS
questionnaire is statement #7: "I have repented ofmy sin, sought God's forgiveness and
by faith uivited Jesus to be in charge ofmy life." For the sake of this study, I used this
statement as the defining point to distinguish between those who were Christians and
those that were not yet Christians. Those who circled numbers below statement #7 were
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considered to be non-Christians and thus the subjects of most interest in this study. Those
who circled numbers at or above statement #7 were excluded from this study.
By using these two instruments, the subjects were able to self-identify their own
relationship with God, and diese scores were used as a baseline before the participants
were influenced by the Alpha course.
I needed to know die impact the thirteen Alpha courses had upon all non-
Christians who attended die courses in order to establish whether statistically verifiable
improvement ui theh relationship with God had taken place. Thus, on the final evening of
die Alpha program (ten weeks later) the subjects were again asked to complete the same
two questiormaires (SWBS and CSWS) in order to determine if they had experienced any
change or improvement in their relationships with God.
Research Question #2
What component(s) of the Alpha program positively impacted the subjects'
attitudes toward the idea of becoming Christian?
Ten components to the Alpha program were identified that might individually or,
hi combination with other components, influence a person to choose to become a
follower of Jesus Christ (see Appendix B). These ten factors are general mealtime
conversations with the Alpha leaders and fellow participants, the Christldce attitudes,
character and conduct of the Alpha leaders, the content (biblical teaching) of the Alpha
video presentations, the planned discussions (questions and answers) during the small
group break-out sessions, informal discussions with Alpha leaders and/or other
participants outside of the actual Alpha sessions (i.e., before or after the evening
sessions), the impact of the weekly singing and worship times, listening to other people
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pray, hearing other people share their stories conceming God's work in their lives (i.e.,
testimonies), die impact of the Holy Spirit weekend, and finally the impact of a miracle,
signs, wonders, prophesies, words of knowledge, healings, speaking in tongues, or
visions upon die participants.
On die final evening of the Alpha program, the subjects were given an
opportunity to rate diose elements contributing to any spiritual progress they might have
experienced. The participants were asked to determine on a Likert scale of one to five the
degree of influence (if any) each of the ten elements had upon them. Responses to the
questiormaires indicate which, if any, of these ten elements facilitated their progress in
faith. Of particular mterest to this study was the last factor�the impact on the subjects of
the supematural (often during the Holy Spirit weekend).
Research Question #3
What differences were observed among those who attended Alpha programs with
varying degrees of experiential openness to the Holy Spirit?
This research was built upon the premise that those who participated in the Alpha
programs most open to the miraculous activity of the Holy Spirit would experience a
greater increase in faith in the existence of God and the claims of the Bible than those
who participated in the Alpha programs placing a lesser emphasis on the Holy Spirit's
role in the miraculous. More specifically, I was interested in noting the effect of miracles
upon the spiritual well-being of non-Christians. The individual leaders of the Alpha
course were asked to identify the openness of their individual course to the miraculous
presence and work of the Holy Spirit (see Appendix F). Approximately fifty Alpha
courses were approached and asked for permission to survey their participants for this
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study. Thirteen Alpha courses agreed to participate in the study. Subjects who attended
die three test groups (Alpha 3=cautiously open to the supematural; Alpha 4=open to the
miraculous; Alpha 5=enthusiastically open to the miraculous) were tracked separately.
Observations and comparisons were made among the test scores of these three test
groups. The test scores from die SWBS and the CSWS were used to clarify the difference
between the duree test groups' pre- and post-receptivity to the claims of the gospel and
their relationship with God.
In addition, die participants were also identified and tracked according to whether
or not diey personally experienced or witnessed a miracle to determine if those
experiences had any impact on their spiritual progress.
The CSWS posttest questionnaire included an additional page of questions (see
Appendix B) not included in die pretest. These additional questions were designed for the
following purposes:
1 . To identify easily those individuals who had either witnessed or personally
experienced the miraculous activity of the Holy Spirit during the ten weeks of the Alpha
program, and
2. To provide the subjects the opportunity to indicate to what degree, if any, those
experiences with the miraculous that had positively impacted them.
Research Question #4
What was the impact upon those in the Alpha programs who experienced or
witnessed the miraculous activity of the Holy Spirit?
hi addition to the information gleaned from the SWBS and CSWS posttest
questionnaires and for further clarification, I conducted focus group interviews with those
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participants who had identified the Holy Spirit weekend and/or miracles as having had an
important influence in their decision to become a Christian (see Appendix C). 1 was
willing to accept that if persons believed and perceived they had experienced or
witnessed the supematural workings of the Holy Spirit within the Alpha context and were
prepared to say so in response to the questionnaires and/or willing to elaborate on those
experiences in the focus group discussions, I had sufficient evidence a miracle had
occurred for the purposes of this study. I did not conduct independent investigations into
the particulars of each person's experiences to determine if I was personally satisfied that
what they experienced were in fact, miracles.
Design of the Study
This project was an evaluative study in the experimental mode utilizing
confidential pre-study questionnaires and post-study questionnaires and interviews.
Thuteen Alpha programs were chosen, six of which strongly emphasize the miraculous
presence of God during the Holy Spirit weekend. Five Alpha courses were moderately
open to the mhaculous, and two Alpha courses were cautious in their openness to the
supematural.
The participants in the six Alpha groups that most strongly emphasize the
importance of experiencing the miraculous ministry of the Holy Spirit served as one test
group. The participants in the five Alpha groups that were moderately open to the
miraculous served as the second test group. The final two Alpha courses that were the
most cautious conceming the supematural aspects of the ministry of the Holy Spirit
served as a third test group. The results of the pre-study questionnaires administered to
the three test groups served as the baseline for evaluation purposes. The pre-study test
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was typically administered by my self at the conclusion of the first evening of the Alpha
programs to determine the participants' pre-study relationship with God. Participation in
the surveys was strictly voluntary, and assurances were given conceming the
confidentiality and privacy of their responses.
The post-study test/questionnaire retained the same questions as were originally
administered in the pre-study test. In addition, the post-study test included researcher-
designed questions (CSWS) enabling the participants specifically to identify and evaluate
those components/elements of the Alpha program that had positively assisted them in
their spiritual progress. The elements being evaluated are typically found in most if not
all Alpha programs and are believed positively to affect and motivate attitudinal and
behavioral changes towards the claims of the gospel. The post-study test was typically
administered by my self at the conclusion of the final evening of the Alpha program,
notably, a week or two after the Holy Spirit weekend.
I paid particular attention to whether or not an appreciable difference occurred in
the spiritual progress of those who attended the Alpha programs most open to
emphasizmg the role of the miraculous over those who attended Alpha programs placing
a lesser emphasis or ignoring the miraculous ministry of the Holy Spirit.
Those uidividuals who identified the Holy Spirit weekend and/or miracles as
playing an important role in their spiritual progress were invited to participate in an open-
ended, semi-stmctured focus group interview following the conclusion of the Alpha
program. At that time, the participants were invited to share with one another and with
myself their individual stories and experiences with the miraculous and encouraged to
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elaborate how the supematural had contributed to their decision-making process and
opened them to the claims of die gospel.
Population and Samples
The population for this study consisted of all the participants in Alpha courses
held in Canada during die spring, winter, and fall of 2005 and 2006. For this study
diirteen specific Alpha courses were chosen to be studied. Six of the Alpha groups were
known to be endiusiastically open to experiential aspects (miracles, signs, and wonders)
of die Holy Spirit's ministry. Five Alpha programs were known to be open to the
supematural aspects of the Holy Spirit's ministry. Two Alpha programs were known to
be cautiously open to the miraculous. Every individual who participated in the thirteen
chosen Alpha courses was invited to participate. Of the 256 people who attended the
Alpha programs, almost 100 percent agreed to participate voluntarily in the research
project. Of particular interest to this study were those individuals who, by means of the
pretest, indicated they were not Christians at the beginning of the Alpha program.
'�
Given that the Alpha program consists of ten weekly, three-hour meetings, a very real
possibility exists that some of the participants missed at least one or more of the video
and small group discussion sessions. An important component to this study was for all
those attending the Alpha programs to be encouraged and have opportunity to attend the
Holy Spkit weekend. The perspectives and experiences of those individuals were critical
in the final statistical analysis.
Persons were determined to be non-Christian if, on the first evening of Alpha, they circled
numbers less than statement #7 on the CSWS scale (see Appendix B).
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Variables
Two independent, yet somewhat connected variables were present in this research
project. Eirst was the Alpha program. All participants were exposed to the same Alpha
video teaching and participated in identical Alpha formats, namely, weekly supper
meetings, crowd breakers, worship times, and small group break-out discussions. The
second independent variable was the Holy Spirit weekend. Six of the Alpha programs
strongly emphasize and encourage the supematural manifestations of the Holy Spirit.
These supematural manifestations may include one or all of the foUowuig: miracles,
healings, visions, dreams, signs, wonders, words of knowledge, speaking in tongues,
prophecy, revelations, discerning of spirits, exorcisms, or sympathetic pains. Eive of the
Alpha programs presented the same material but placed slightly less emphasis on the
participants experiencing the mhaculous nature of the Holy Spirit. Two of the Alpha
courses were far more cautious in their exploration of the supematural, thus, the primary
independent variable for this study is the Alpha program that is open to the experiential,
miraculous activity of the Holy Spirit, of which this research included thirteen.
The dependent variable of this project is the attitudinal and thought changes that
took place m the subjects, relative to their receptivity to becoming followers of Jesus.
Litervening variables that may have affected the outcome of this study include (1)
the quality of relationships that may develop within each Alpha group, (2) the quality of
teaching and facilitation of discussion that occur within each small group discussion, (3)
the maturity level and behavior of the individual Christians (Alpha leaders) to which the
seekers were exposed, (4) the subjective nature of evaluating one's own spiritual
receptivity and relationship with God, and (5) variances in biblical understanding and
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previous experiences persons brought with them (i.e., prior teachings, experiences and
interactions with Christianity, Christian churches and individual believers).
Instrumentation
The primary instalment used to measure the participants' relationships with God
was die Spiritual Well-Being Scale (see Appendix A). A secondary instrument entitled
die Confidential Spiritual Walk Survey (see Appendix B) was also developed by my self,
building on die work of James Engel (see Appendix E).
Spiritual Well-Being Scale
The SWBS is solely available through the organization Life Advance, hic, in
Nyack, New York (Ellison and Paloutzian). This standardized assessment tool provides
both a general mdication of the individual's self-assessment of their relationship with
God (religious well-being) and their sense of life's purpose and satisfaction (existential
well-being). The SWBS is composed of twenty items, ten of which assess religious well-
being specifically and ten of which assess existential well-being. Ellison and Paloutzian
claim the SWBS to be nonsectarian and useful with diverse groups (2). Specifically, they
make note that the instmment is useful in measuring change that takes place in people's
relationship with God over time. The SWBS is a paper-pencil instmment that is self-
administrated and takes ten to fifteen minutes to complete. It has been widely used in
clinical and educational applications for research and evaluation purposes since 1982.
SWBS Reliability and Validity
The SWBS has high reliability ratings. The test-retest reliability coefficients
across four studies, with 1-10 weeks between testings are .93, .99, .99 and .82. The index
of internal consistency, coefficient alpha also shows high reliability. Across seven
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samples, the internal consistency coefficients ranged from .78 to .94. The SWBS has
good face validity as is evident by the content of the items, and research has shown that
the items cluster as expected. While acknowledging that subjects who take this test, who
have a long history as active members of evangelical churches tend to score highly on the
scale, the authors of the questionnaire make specific note that the instrument is
particularly useful in measuring change in those who initially score themselves low in
spiritual and/or existential well-being.
Confidential Spiritual Walk Survey
The second uistrument used was a researcher-developed questionnaire, entitled a
Confidential Spiritual Walk Survey (see Appendix B). hi part, the CSWS builds on the
work of Dr. James Engel, the director of the Billy Graham graduate program in
communications at Wheaton College Graduate School (see Appendix E). His scale was
first developed in 1973 and was later refined by such notables as Richard Senzig, C. Peter
Wagner, Paul Hazelden, and Charles Kraft. The modified Engel Scale (based in large
measure on the modifications made by Paul Hazelden) provides participants an
opportunity to assess where they are on a spiritual decision-making process using a scale
of one to ten (one bemg no awareness of a Supreme Being; sixteen being a fully devoted,
reproducmg, mature follower of Jesus Christ). This tool provided for an additional
assessment of the different levels of spiritual understanding and interest in the gospel
message and recognizes the typical sequence of decision steps leading to the actual event
of conversion. Statement #7 on the scale was used to delineate between a Christian and a
non-Christian.
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The CSWS also provided an opportunity for the participants to evaluate the
influence ten different aspects of the Alpha program had upon their spiritual progress.
The participants used a five-point Likert scale to rate the value of these ten aspects of the
Alpha program. In total the CSWS contains fourteen questions.
CSWS Reliability and Validity
I piloted the CSWS with four professors at Asbury Theological Seminary, six
doctoral students, and ten unchurched people who live in the area of Ottawa, Ontario,
Canada, to determine its clarity and suitability for the purposes of determining the
participants' level of spiritual understanding and interest in the gospel message and
evaluating the degree of influence ten components of the Alpha program had upon the
participants. The questionnaire was completed in an average of seven to ten minutes. A
few typographical errors were noted, helpful layout revisions were suggested, and
changes were made to the questions to improve clarity of understanding.
Focus Group Interview Questions
The focus group interview questions (see Appendix C) were built naturally upon
experiences associated with the Alpha Holy Spirit weekend and the posttest
questionnaire. The focus group interview was used to refine my understanding of the
impact that the supematural played upon the participants in breaking apathy and building
faith m God and his word. Respondents were asked to indicate, in their own words, their
responses to the following three primary questions (five additional questions were
occasionally used to prompt discussion; see Appendix C): (1) "What specific
supematural or miraculous activity of the Holy Spirit did you experience or witness and
when did it happen?" (2) "How did that experience affect you?" (3) "hi your opinion, if
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you had not experienced or witnessed something supematural, how likely would you
have been to pray and ask for God's forgiveness and receive Jesus as Lord and Savior of
your life?"
Focus Group Interview Questions Reliability and Validity
The three primary questions and five additional questions used in the focus group
interviews (see Appendix C) were developed in consultation between myself and the
dissertation mentor. Dr. Stephen Seamands, and the two other members of the
dissertation proposal committee at Asbury Theological Seminary (Drs. Robert Tuttle and
Anthony Headley).
Data Collection
A letter or e-mail of introduction was sent to the leaders of approximately fifty
Alpha programs requesting they permit me to survey the participants in their forthcoming
Alpha courses (see Appendix D).
I attempted to present to the participants survey sheets that were attractive, well-
laid out, and requhed as littie time and effort as possible to answer, hi all mstances, the
participants were assured of confidentiality and privacy. I reinforced the idea that
participation in the survey was completely voluntary and that no one needed to feel any
pressure to complete the survey forms. The paper and pencil instmment was presented to
the participants positively and with a great deal of sensitivity to the fact that those in
attendance at the Alpha courses were, in many cases, non-Christians checking out the
claims of Christ for the first time. Participants were only required to provide their first
and last name and to circle numbers or letters m response to the questions being asked.
The participants were not required to write out sentence answers. Despite the simplicity
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of the survey sheets, in many cases the participants who filled out the forms (pre- and
posttest SWBS and CSWS sheets) did not answer all questions asked. The pretest and
posttest questionnaires were distributed, explained, and collected at the conclusion of the
first and last Alpha sessions, respectively. The questionnaires were filled in during the
last half hour of the first and last Alpha sessions. The focus group interviews were
conducted at die conclusion of die final Alpha session after I had an opportunity to
collect the posttest questionnaires and identify those subjects who had noted on the
CSWS they had been positively influenced by the Holy Spirit weekend and/or
experienced a miracle. I asked a series of three primary questions to those participants
who were uivited to participate in the group interviews (see Appendix C), and made
handwritten notes during these discussions in order to record the participants' personal
insights conceming the impact the supematural had upon their attitudes and perspectives.
Both verbal and written assurances were given to the participants that their
identities and responses to the pre- and posttest questionnaires and the discussions during
the focus groups would be confidential and safeguarded. Privacy was ensured through the
use of a personal codmg number I assigned to each participant as I inputted their data into
spreadsheets. The responses of each participant were recorded and tabulated only by this
assigned number.
Reliability and Validity
The pretests, posttests and focus group discussions were typically administered
with me present, hi a few cases, the local Alpha leadership preferred to administrate the
surveys themselves and mail the surveys to me. The results of the surveys were analyzed
and processed with the help of a professional with doctoral training in the area of
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statistical analysis. Additionally, the review of this work by the dissertation committee
provided the level of expertise needed to verify or challenge content validity.
This study focused on a convenient sampling and the voluntary participation of
participants in Alpha programs in Canada, primarily within the province of Ontario. The
project is, therefore, limited, and the findings only generalized to those who live in
similar settings and have similar cultural and educational backgrounds. This research
adds to the existing studies providing a foundational understanding for prescriptive
measures to help the church increase its effectiveness in evangelistic efforts.
Data Analysis
The primary statistical procedures employed in analyzing the data gathered in the
pre- and posttest questionnaires were t-tests and analysis of variance. Qualitative data
gathered in the focus group discussions was also analyzed and classified. I utilized the
services of a person skilled and trained in statistical analysis.
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CHAPTER 4
FINDINGS
Problem and Purpose
The Christian church in Canada continues to experience a dramatic loss of
influence and large portions of die nation see any value in organized religion. Attendance
in most denominations has plunged and the evangelistic efforts commonly utilized by
local churches typically reap small, if any, resuhs.
The purpose of diis study was to determine if probability of conversion increases
when the presentation of the gospel message is substantiated by an accompanying
miracle, as opposed to a presentation of the gospel without a miracle. I believe E. Stanley
Jones speaks wisely to our generation as he notes that miracles "predispose men to listen
to the good news" (227).
Participants in the Study
Between September 2005 and December 2006, 1 used information available
through the Alpha Canada Web site to approach approximately fifty Alpha courses (by e-
mail, phone, and personal contact) to ask for their participation in this study. Of the fifty
Alpha courses approached, thirteen agreed to be part of this research project. The thirteen
courses represented a total of nine different denominations including Christian Reformed,
Eull Gospel, Presbyterian, Christian Missionary Alliance, Anglican, nondenominational,
Pentecostal, United Church of Canada, and Baptist. All the Alpha courses were offered in
Canada, with twelve of the thirteen courses taking place in the Province of Ontario, and
one course taking place in Calgary, Alberta. I and the respective leaders of the thirteen
Alpha courses categorized each course by type (see Appendix F). Six courses identified
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themselves as being Alpha 5 (enthusiastically open to the miraculous ministry of the
Holy Spirit), five identified themselves as being Alpha 4 (moderately open to the
miraculous), and two courses self-identified as being Alpha 3 (cautiously open to the
miraculous). A concentrated and extended effort was made to find noncharismatic Alpha
courses (Alpha 1 and 2) to participate in this study; however, in every case the local
leaders refused to let me survey the participants in their courses.
Table 4.1. Alpha Course Participants by Denomination and Type
Total Non-Christians
Denomination Participants
(N=256)
in the Study
(n=69)
Alpha Type
Anglican 18 4 Alpha 4
Christian Reformed 8 5 Alpha 4
Baptist 13 2 Alpha 4
Baptist 5 2 Alpha 4
Full Gospel 40 4 Alpha 5
Christian Missionary
Alliance
20 6 Alpha 3
Nondenominational
1 &2
40 11 Alpha 5
Pentecostal 17 6 Alpha 5
Presbyterian 1 15 4 Alpha 3
Presbyterian 2 32 11 Alpha 4
Presbyterian 3 20 6 Alpha 5
United Church of
Canada
28 8 Alpha 5
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A total of 256 people participated in the initial study. Ninety-two of the 256
respondents in the pretest (35.94 percent) self-identified as being non-Christians." Of the
ninety-two non-Christians who took part in the pretest surveys at the begiiming of the
Alpha courses, sixty-nine (75 percent) completed the ten-week Alpha course and
provided sufficient posttest information to be useful to this study (see Table 4.1).
The participants in this study may be considered to be middle-class, English-
speaking Canadian citizens living in or near major urban centers, who responded either to
personal invitations or public advertising to attend Alpha courses offered by and in local
churches.
Survey Results for Research Question #1
What was die subjects' spiritual condition prior to and after attending the Alpha
Course?
Spiritual Well-Being Score: Pre- and Posttest Results for All Alpha Courses
hi total, sixty-nine participants identified themselves as being non-Christians.
Fifty-one participants provided sufficient data to determine that the average pretest
SWBS at the begmning of the Alpha courses was 82.8 (on a scale of 0-120). The same
fifty-one participants scored 93.1 at the conclusion of the Alpha courses (posttest). The
change of 10.3 is statistically significant (2 <.001). The publishers of the SWBS (Life
Advance hic.) report that a score of 41 to 99 indicates non-Christians attending the Alpha
courses are experiencing a "moderate"'^ sense of connection with God, and a "moderate"
sense of purpose and satisfaction with life. The results indicate
the Alpha courses
"
Participants circled numbers between #1 and #6 (inclusive) as being the most accurate
description of their relationship with God (see Appendix B)
SWBS Scale Scoring Information: Low = 0-40, Moderate = 41-99, High
= 100-120
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contributed to a significant increase of 10.3 points in the participants' Spiritual Well-
Being Score (see Table 4.2).
Table 4.2. SWBS: Pre- and Posttest Changes for All Non-Christians in Alpha
Courses (N=51)
Pretest Posttest T-Test Difference
82.8 93.1 5.96 + 10.3
Confidential Spiritual Walk Survey: Pre- and Posttest Results for All Alpha
Courses
Sufficient data was provided by fifty of the sixty-nine participants by means of
the Confidential Spiritual Walk Survey pretest to determine that the spiritual condition of
the average non-Christian was 4.54 at the beginning of the Alpha courses (using a scale
of 1 to 10; see Appendix B). The posttest results of the same fifty participants indicated a
concluduig spuitual condition score of 6.70, an improvement of 2.16. An impressive 78
percent of the participants in the study (39 of 50) reported the Alpha course had a positive
effect upon their spuitual condition, while only 18 percent (9 of the 50) uidicated Alpha
had a neutral effect on their sphitual condition, and 4 percent (2 of 50) indicated it had a
negative effect on thek spkitual condition. Most notably, thirty-one of the fifty
participants (62 percent) reported that during the Alpha program they had become
Christians (see Table 4.3).'^
All the participants in the study (50) rated their spiritual condition at the beginning of the Alpha
course (pretest) below a 7 on a scale of 1-10. Thirty-one of the fifty participants rated their spintual
condition at or above a 7 at the conclusion of the Alpha course (posttest).
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Table 4.3. CSWS: Pre- and Posttest Spiritual Condition Changes for All Non-
Christians in Alpha Courses (N=50)
Pretest Posttest Alpha Alpha
Average Average Difference Positive Neutral
(1-10) (1-10) Effect Effect
Alpha ^Conversion
Negative �
Effect Experience
4.54 6.70 +2.16 39 or 78%
1 8%
2 or 3 1 or
4% 62%
Table 4.4. CSWS: Effect on All Non -Christians in Alpha Courses (N=50)
Alpha Alpha Neutral Nesative Effect
Positive Effect Effect Alpha egative
ttte Conversion Experience
-,o^
9 or 2 or
39 or 78% ^g^^
31 or
62%
Research Question #1 Findings
The difference between the pre- and posttest results of die SWBS and the CSWS
instruments indicate die overall effect of an Alpha course on a non-Christian is
significant and positive. Non-Christians reported significant improvements (+10.3 points)
m theur Spuitual Well-Being scores, and the effect of the Alpha course on the non-
Christian's spiritual condition was equally positive (+2.16). An impressive 78 percent of
the participants in the Alpha courses indicated that both their knowledge of God and
their
personal relationship with God had improved. Few Christian programs can claim
a
conversion rate of 62 percent within a ten-week period.
Survey Results for Research Question #2
What component(s) of the Alpha program positively impacted the subjects'
attitudes toward the idea of becoming Christian?
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Confidential Spiritual Walk Survey Results
Ten questions asked on the Confidential Spiritual Walk Survey were primarily
designed to gather data for Research Question #2 (see Appendix B). I identified the ten
different components of a typical Alpha course and surveyed the sixty-nine non-Christian
participants to determine die effect those components (individually and/or collectively)
had on improving their relationships with God. As stated earlier, not all the participants
experienced each of the ten components, nor did they respond to each and every survey
question. For instance, not every person attended the Holy Spirit weekend, and not every
Alpha course had a singing and worship time. Fifty-eight of the sixty-nine non-Christians
provided enough statistical information to be helpful to this study.
Sixty-nine participants (100 percent) answered Question 3, which asked, "To
what degree has the Alpha course had a positive impact on your relationship with God?"
The average response was 3.96 on a Likert scale of 1 to 5. Clearly those non-Christians
who attended the entire ten-week course believe the program had a very positive effect on
then relationship with God.
Questions 4a to 4i plus Question 6 specifically identified the ten components of a
typical Alpha course, namely, meal time conversations, the attitude and conduct of the
Alpha leaders, the content of the Alpha videos, weekly organized small group
discussions, casual private conversations with Alpha leaders, worship and singing times,
listening to other people pray, hearing other people share their stories of God's work m
their lives, the Holy Spirit weekend, and the impact of experiencing or witnessing
something miraculous. As expected, far more people saw the Alpha videos (100 percent),
than experienced a miracle (14 percent). Similarly, more people experienced small group
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discussions (100 percent) than attended the Holy Spirit weekend (60.9 percent). The
responses as seen in Table 4.4 were averaged by the number of people responding to each
question.
Table 4.5. CSWS: Evaluatmg Alpha Components
Question
Number of
Non-Christian
Participants
N = 69
Number of
Responses to the
Specific Question
% Average Score
(1 To 5)
4a�Mealtime talk 69 68 98.6 3.51
4b�Leader's
conduct
69 67 97.1 4.45
4c�Alpha Video 69 69 100 4.40
4d�Small groups 69 69 100 4.21
4e�Informal
discussions
69 55 79.1 3.78
4f�Worship/singing 69 61 88.4 3.43
4g�Listening to
prayers
69 66 95.7 3.16
4h�Testimonies 69 65 94.2 3.87
4i�Holy Spirit
weekend
69 42 60.9 3.92
6�Experienced
miracle
69 14 20.3 4.46
Figure 4. 1 shows the same information arranged in descending order by average
score (i.e., effectiveness rate).
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5
4.5
Value 4 4
3.5 -H:
3
I = Miracles
6 = Testimonies
Components
2 = Uader 3 = Video 4 = Discussion 5 = Holy Spirit Weekend
7 = Conversations 8 = Meal Talk 9 = Singing 1 0 = Listen to Prayers
Figure 4.1. CSWS: Evaluating Alpha components (descending order).
Research Question #2 Findings
All ten components of the Alpha course contribute to the non-Christian's spiritual
progress (none rated less dian 3.16 on a scale of 1 to 5). I believe all ten of the Alpha
components need to be retamed and valued, yet clearly non-Christians identified
mhacles, the conduct and character of the Alpha leaders, and the content of the video
presentations as having the greatest positive influence on their spiritual progress. These
conclusions reinforce the chart in Figure 1.1 (p. 6) that identified miracles, the preaching
of the word, and the usability and availability of believers as three of the key issues that
explain the rapid spread of Christianity in the first century.
Survey Results for Research Question #3
What differences were observed among those who attended Alpha programs with
varying degrees of experiential openness to the Holy Spirit?
This research was built upon the premise that non-Christians who participated in
the Alpha programs most open to the miraculous activity of the Holy Spirit would
experience a greater increase in faith in the existence of God and the claims of the Bible
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than those who participated in the Alpha programs that placed a lesser emphasis on the
Holy Spirit's role in the miraculous. More specifically, 1 was interested in noting the
effect of miracles upon the spiritual well-being of non-Christians.
Eor Research Question #3, 1 organized the data gathered by the SWBS and CSWS
surveys according to die type of Alpha course (see Appendix E). As stated earlier, no
Alpha courses diat were low on the scale of openness to the miraculous (Alpha 1 and
Alpha 2) were willing to allow die surveys to be used in their courses. Thus, the data diat
follows represented die information submitted from participants who attended courses
diat rated diemselves cautiously open to the miraculous (Alpha 3), open to the miraculous
(Alpha 4), and enthusiastically open to the miraculous (Alpha 5).
Spiritual Well-Being Score Results: Alpha 3, 4, and 5
The Spuitual Well-Being Surveys revealed diat the average pretest score for the
seven non-Christians who attended the Alpha 3 courses was 82.9 (on a scale of 0-120).
The same seven participants registered a SWBS posttest score of 90.3 at the end of the
ten week Alpha course�an improvement of 7.4 points.
The twenty-one participants who attended the Alpha 4 courses registered an
average SWBS pretest score of 85.7 and an average posttest score of 95.7�an
improvement of ten points.
The twenty-three participants in the Alpha 5 courses registered an average SWBS
pretest score of 80.2 and an average posttest score 91.5�an improvement of 1 1.3 points
(see Table 4.6).
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Table 4.6. SWBS: Comparison of Alpha 3, 4, and 5
Alpha Type
Non-Christians
in course
Participants
providing data
SWBS
Pretest
Results
(0-120)
SWBS
Posttest
Results Difference
(0-120)
Alpha 3
Alpha 4
Alpha 5
10
24
35
7 or 70%
21 or 87.5%
23 or 65.7%
82.9
85.7
80.2
90.3
95.7
91.5
7.4
10.0
11.3
Statistically no significant differences were observed between the improvements
in a participants' average SWBS scores, regardless of whether the non-Christian attended
an Alpha course that was cautiously open (Alpha 3), open (Alpha 4), or enthusiastically
open (Alpha 5) to the miraculous work of the Holy Spirit. A one-way ANOVA did show
F.05 df (2.48) is .232, not significant (2 < -05). 1 note, however, that while the
improvements m SWBS scores were not significant, a trend was apparent. Those who
attended an Alpha 5 course reported greater improvements to their SWBS scores (+ 1 1.3)
than those who attended an Alpha 4 course (-1- 10), who, in tum, showed greater
improvements than those who attended an Alpha 3 course (+ 7.4).
Confidential Spiritual Walk Survey Results: Alpha 3, 4, and 5
The results of the Confidential Spiritual Walk Surveys (pre- and posttest)
similarly revealed no significant differences in outcomes among those who
attended the
three types of Alpha courses. The participants in the three types of Alpha
courses
progressed equally well and at relatively the same rate in improved
confidence levels in
their relationships with God regardless of what type of course they were
enrolled in
(Alpha 3=+14 percent; Alpha 4=-hl9.2 percent; Alpha 5=+15.3 percent).
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Additionally, the participants in the CSWS survey rated the effectiveness of the
ten Alpha components at approximately the same level (with one minor exception). The
ratings were all within .4 (on the Likert scale of 1-5) of each other. For instance,
regardless of which Alpha course they attended, non-Christians reported approximately
the same high regard for the Bible teaching they received (Alpha 3=4.3; Alpha 4=4.6;
Alpha 5=4.3).
One unexpected and significant difference was observed between the three types
of Alpha courses: the difference in the percentage of people who became Christians. The
CSWS pretest identified ten people in the Alpha 3 courses as being non-Christians.'"^ At
die conclusion of die Alpha course the posttest revealed that only four people still
identified diemselves as bemg a non-Christian, thus, the conversion rate for the Alpha 3
course was 60 percent. Similarly, the conversion rate for the Alpha 4 course was 58.3
percent. Surprismgly, the conversion rate for the Alpha 5 course was only 26.5 percent
(see Figure 4.2).
Conversion
Rate
Alpha 3 Alpha 4 Alpha 5
Alpha Type
Figure 4.2. CSWS: Conversion rate results for Alpha 3, 4,
and 5.
Those who circled a number less than #7 at the beginning of the Alpha course
were considered
non-Christians for the purposes of this study (see Appendix B).
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Research Question #3 Findings
Conceming the progress that the non-Christians made relative to their spiritual
well-being, confidence in their relationship with God, and overall appreciation for the
various aspects of the Alpha course, no appreciable difference between those who
attended the three different types of Alpha course was observed. The Alpha courses all
had equally positive effects on the participants' spiritual outcomes. However, the
percentage of those who actually made a decision to repent of their sins and tmst Jesus as
Lord and Savior of dieir lives dramatically fell to the lowest levels for those participants
in the Alpha 5 course.
One last research question needs addressing which, I believe, provides the most
interesting and uisightful observation in this study.
Survey Results for Research Question #4
What was the impact upon those in the Alpha programs who experienced or
witnessed the miraculous activity of the Holy Spirit?
Question #3 was interested in observuig whether or not the openness of the Alpha
courses had any impact on the outcomes of the course (Spiritual Well-Being Scores,
confidence levels in the participants' relationships with God, and the esteem they placed
on such things as the Word of God). Question #4 dealt more specifically with the impact
mhacles had on the individual participants, regardless of what type of Alpha course they
attended.
As stated earlier in the study, I did not investigate the legitimacy of the
participants' assertions that they had experienced or witnessed something supematural. I
was content to accept that if the participants believed they had experienced or witnessed a
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miracle and was willing to say so by means of the confidential survey and/or in the focus
group interviews, dien their perspective conceming the miraculous would be accepted as
valid. Additionally, I accept die premise that miracles happen at the discretion of
sovereign God. God may choose to perform a miracle in a person's life or in the midst of
a group of people, regardless of whether or not the person or group is open to, receptive
of, or expecting a miracle. Miracles and supematural events were reported by the
participants in Alpha 4 and 5 courses. The participants reported such events as divine
mtervention m helpmg to find employment, miraculous avoidance of accidents, hearing
die audible voice of God, cured infertility, unusual "direction" provided, physical
healings, speakmg in tongues, a complete "death bed" healing, and an "emotional"
healmg. No supematural events were reported by the participants in Alpha 3 courses.
Others reported healmgs a few days after being prayed for at an Alpha course, but all of
these events occurred within the context of Alpha courses being studied.
I have been uivolved in and supportive of Alpha courses since 2001. One of the
most dramatic miraculous events I had encountered (prior to this research project) was a
"word of knowledge" an Alpha participant received conceming three word (tree, chest,
wood). Unbeknownst to the person who had received the "word of knowledge" was the
fact that a person m attendance at the Alpha course had an acquaintance whose last name
was Wood who had fallen from a tree and become paralyzed from the chest down. Events
such as diese have not been uncommon in my experience.
I was particularly interested in noting the differences in spiritual outcomes
between those who experienced a miracle and those who did not. The following data
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reveal the impact that miracles had on the participants' Spiritual Well-Being Scores, on
their confidence level in their relationships with God, and on conversion rates.
From this point on, the participants are categorized by whether or not they
experienced a miracle (Y) or did not experience a miracle (N). By way of reminder, this
study focused on the impact that miracles had on non-Christians, hiformation is not
mcluded in diis study on die number of Christians attending the Alpha courses who
reported experiencing a miracle or the effect miracles had on them.
Confidential Spiritual Walk Survey Results: Miracles
For the purpose of this study I note diat of the sixty-nine non-Christians who
participated m die thirteen Alpha courses, fourteen (20.3 percent) reported they had
personally experienced something miraculous from God or had witnessed some
supematural event during the ten-week Alpha program. Those who experienced or
witnessed a miracle reported that they progressed much further in both their Spiritual
Well-Being Scores and in their confidence levels in their relationships with God than did
those who did not experience or witness anything miraculous. Additionally those who
had a personal encounter with the miraculous ministry of the Holy Spirit reported a much
higher conversion rate (two times) than those who did not experience a miracle.
As noted earlier, not every survey question was answered by every non-Christian.
The followmg represents the responses provided by the participants.
Spiritual Well-Being Score: Impact ofMiracles on SWBS Scores
Significant differences were observed in the change of the Spiritual Well-Being
scores between those who reported being exposed to something supematural and those
who did not. Those who experienced a miracle reported an average 23.5 percent
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improvement in their Spiritual Well-Being Scores, while those who did not experience a
miracle reported only a 7 percent improvement (t. = 4.44; p <.001). Similarly, the
differences in the improvements of die scores between those who experienced a miracle
and those who did not, relative to the participants' confidence level in their relationships
widi God, were also dramatically different (Y=-i-27.7 vs. N=-i-13.1; see Table 4.6 and
Figure 4.3).
Some of diose who had encountered a miracle reported during the semi-structured
focus group interviews diat, as a result of their experience, they "had been drawn closer
to God," "discovered that the Bible was reliable," "had been strengthened in my faith,"
"found die experience assuring," "had been drawn to God," and that "God had shown me
that I had a severe racial bias and resentment." One person revealed dieir experience had
been "uimerving" and negatively affected them.
Table 4.7. CSWS: Impact ofMiracles on SWBS, Relationship, Confidence Levels
Experienced
a miracle
(yes/no)
Non-
Christians
n
%
Improved
Confidence in
relationship
with God %
Improved
Relationship
with God
score %
Improvement
in Spiritual
Well-Being
Score
Conversion
Rate %
Yes
No
14
55
20.3
79.7
+ 27.7
+ 13.1
+ 38.9
+ 17.8
+ 23.5
+ 7.0
69.2
36.4
Insufficient data provided by one person who experienced a miracle to determine if he or she
had become a Christian during the Alpha course.
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Spiritual Well-
Being score
improvement
(0-120)
No Yes
Experienced Miracle: Yes / No
Figure 4.3. SWBS: Impact ofMiracles on SWBS scores.
Confidential Spiritual Walk Survey: Conversion Rate Impact by Alpha Type
Ten participants in this study attended Alpha 3 courses. None of these participants
reported experiencing or witnessing anything supematural. Six of these participants (60
percent) mdicated they had become Christians during the ten-week Alpha course.
Experiential mhracles did not contribute to people coming to faith in Jesus in the Alpha 3
courses.
This study includes twenty-four participants in Alpha 4 courses. Three of these
participants (12.5 percent) reported they had experienced something supematural, and
two of these three people indicated they had become Christians (66.7 percent). These two
individuals reported that the miracles had an impact of 5.0 ("a great deal" on a Likert
scale of 1 to 5) on strengthening their confidence in the existence of God and/or the
tmstworthiness of the Bible.
Thirty-four participants provided input from their experiences in Alpha 5 courses.
Ten of these participants (29.4 percent) reported they had experienced something
supematural, and of those ten people who experienced a miracle, seven reported a
conversion experience (70 percent). These seven people reported that the miracles had an
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impact of 4.6 (on a Likert scale of 1 to 5) upon their decision to trust in God's existence
and/or the trustworthiness of the Bible (see Table 4.7).
Table 4.8. Miracle Conversion Rate by Type of Alpha Course
Alpha 3 Alpha 4 Alpha 5 Total %
Conversion rate of
those who 2 of 3 7 of 10 69.2
experienced a
miracle
Conversion rate of
those not 6 of 10 12 of 21 2 of 24 36.4
experiencing a
miracle
The four hidividuals who experienced a miracle (in Alpha 4 and 5 courses) but
did not become Christians reported the miracles had an impact of 4.3 (on a Likert scale of
1 to 5) upon strengthenmg their confidence hi the existence of God and/or the
trustworthuiess of the Bible.
While 69.2 percent of the non-Christians who experienced a miracle in the Alpha
courses became Christians, in stark contrast only 36.4 percent of those who did not
experience a miracle became Christians. Additionally, those who experienced a miracle
had a higher appreciation for the value of the Alpha course (Y=4.5 vs. N=3.8), and a
slighdy greater appreciation for the Word of God (Y=4.6 vs. N=4.4; see Figure 4.4).
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Percentage of 50.00% ^
partipants 40.00% '"^
becoming 30.00%
Christians 20.00% ^
70.00%-,
60.00%
10.00% /
0.00%
NO YES
Experienced Miracle: Yes /No
Figure 4.4. Impact ofMiracles on Conversions Rates.
Research Question #4 Findings
Statistically, the openness of the individual Alpha courses to the miraculous
appears to have little to no impact on the differences in spiritual outcomes the participants
experienced. Non-Christians tend to progress in their Spiritual Well-Being Scores and
improve m theu confidence levels in their relationship with God at roughly the same rate,
regardless of what type of course they attend.
When the impact of someone experiencing or not experiencing a miracle is
factored in, the differences in spiritual outcomes upon a non-Christian are profound.
Non-Christians are almost twice as likely to accept Christ as Lord and Savior after
encountering a miraculous event than if they do not experience a miracle (69.2 percent
vs. 36.4 percent). Additionally they are likely to experience 3.5 times the SWBS
progress, than those who do not experience a miracle. Finally, persons' confidence level
in their relationships with God increases at over twice the rate of those who do not
experience anything supematural.
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Summary of Findings
This study has some significant findings of interest.
1 . Of the total number of participants in the thirteen Alpha courses surveyed 35.9
percent identified diemselves as being non-Christians.
2. The Spiritual Well-Being Scores for the average non-Christian rose
significantly by 10.3 points (scale 0-120) during the ten-week Alpha course.
3. A very high percent (78 percent) of the participants in this study indicated the
Alpha course had a positive effect upon their spiritual condition (increased knowledge
about God and an improved relationship with God). These participants rated the impact
of die Alpha course as a -i- 3.96 on a scale of 1 to 5. Only 18 percent indicated the Alpha
course had a neutral effect on dieir spiritual condition. Sadly 4 percent indicated Alpha
had a negative effect.
4. By die end of die ten-week Alpha course, 62 percent of die non-Christian
participants reported they had become Christians.
5. When asked to rate the effectiveness of the various components of the Alpha
course, non-Christians identified experiencing a miracle as having the greatest impact on
improving their relationship with God (4.46, on a scale of 1 to 5). The impact of the
Alpha leader's conduct and character had the second highest positive influence on
improving theu relationship with God (4.45). The content of the Alpha video teaching
series had the third greatest impact (4.40). Listening to other people pray and
participating in singing had the two lowest impact ratings. None of the ten components of
the Alpha course rated less than 3.16.
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6. The type of Alpha course (cautiously open to the miraculous, open to the
miraculous, or enthusiastically open to the miraculous) had no significant impact on the
progress non-Christians experienced in the Spiritual Well-Being Scores, on their
confidences level in their relationships with God, on the high esteem they placed upon
the Word of God. Participants in all three types of courses progressed equally well. A
trend was observed that indicated those who attend an Alpha course which has a greater
opermess to the miraculous might achieve a slightly greater increase in their Spiritual
Well-Being Scores.
7. The likelihood of non-Christians experiencing something supematural
increased among those who attended Alpha courses that were more open to the
mhaculous mmistry of the Holy Spirit (Alpha 3=0 percent; Alpha 4=12.5 percent; Alpha
5=29.4 percent).
8. A surprismg observation is that the conversion rate (non-Christians who make a
decision to become Christian) was appreciably lower in the most extreme Alpha course
(Alpha 3=60 percent; Alpha 4=58.3 percent; Alpha 5=26.5 percent).
9. Of those who participated in this study 20.3 percent of the non-Christians
(fourteen people) reported they had personally experienced or witnessed a supematural
event durmg the Alpha course.
10. Those who reported experiencing or witnessing a miracle reported a
much
higher rate of conversion (69.2 percent) than those who did
not experience a miracle
(36.4 percent). Stated another way, a person who hears the gospel presentation
and
experiences a miracle is almost twice as likely to become
a Christian as those who only
hear the gospel presentation.
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1 1 . Additionally, those who experienced a miracle indicated an improvement in
their Spiritual Well-Being Score at almost 3.5 times the rate of change of those who did
not experience a miracle (+23.5 vs. +7.0). Those who reported witnessing something
supematural reported over two times the improvement in their confidence level in their
relationship with God (27.7 percent) over those who did not (13.1 percent).
12. Those who experienced a miracle also registered a slightly greater esteem for
the teachings from God's Word (4.6) than those who did not (4.4).
hi Chapter 5, observations, implications, applications, and limitations of these
fhidmgs are explored m greater detail.
Elliott 130
CHAPTER 5
DISCUSSION
Summary of Findings
Two major findings emerge from this study. Eirst, the three types of Alpha
courses studied by this project did not significandy alter the spiritual outcomes the
participants achieved. Non-Christians, who attended Alpha courses cautiously open to the
mmistry and work of the Holy Spirit, achieved equally impressive spiritual improvements
to those participants who attend Alpha courses enthusiastically open to the Holy Spirit.
Second, individuals who had a firsthand encounter with the supematural revealed far
greater progress in their relationship with God than did those who did not have a
miraculous encounter. Those uidividuals who experienced a miraculous touch from God
were almost twice as likely to become Christian, reported twice the confidence levels in
their relationship with God, and uidicated almost 3.5 times the spiritual progress over
those who did not experience a miracle.
Major Findings
Alpha courses typically have a positive and powerful influence upon those non-
Christians who attend the enthe ten-week program. The author acknowledges that a large
majority of those who attend the Alpha courses are already Christians. hi many cases
these believers are taking a refresher course on the basics of the faith or are bringing a
non-Christian friend to the course. I believe few Christian outreach programs can boast
havmg a non-Christian attendance of 35.9 percent, or having 78 percent of those non-
Christians assess the program as bemg a positive experience. Those responsible for the
At the beginning of the Alpha Course, 64 percent of the participants in this study
self-declared
they were Christians. Studies conducted by other researchers found as high as 77 percent were
Christians.
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creation of the Alpha program are to be congratulated for the excellent work they did
designing the material and thinking through the approach they created to brmg non-
Christians so effectively under the influence of the gospel message.
This research project concluded diat the type of Alpha course that non-Christians
attend does not appear to affect significantly the spiritual outcomes they will experience.
I conclude diat attendance at any of die three types of Alpha courses studied will likely
result in persons experiencing significant progress in dieir relationships widi God. This
study cannot comment on die effect an Alpha course closed to the ministry of die Holy
Sphit wdl have on a non-Christian.
The results of diis study demonstrate that a non-Christian who has a firsthand
encounter widi a nuracle, will likely experience significantly greater spiritual outcomes
dian diose who did not experience a mhacle. Specifically, I discovered that diose who
experienced a mu-acle had far greater improvements in theu Spiritual Well-Bemg Scores
dian diose who did not (23.5 vs. 7.0). Those who experienced a miracle also grew more
m dieir confidence levels in their relationships with God than those who did not
experience a miracle (27.7 vs. 13.1). Wagner's and Hunter's contentions that the
supematural activity of the Holy Spirit greatly enhances the witness of believers around
the world is supported by this Canadian study. Those who experienced a miracle
progressed more in their overall relationships with God than those who did not (38.9 vs.
17.8). The non-Christian participants revealed that miracles had the greatest positive
impact upon them in affhming the existence of God and confirming the reliability and
importance of his word.
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Perhaps the most important observation from this study is that a much higher
percentage of people who experienced a miracle came to faith in Christ when compared
to diose who did not experience a miracle (69.2 percent vs. 36.4 percent). This resuh
supports MacMullen' s and Gibbon's observations that miracles greatly enhanced the
evangelism efforts of believers in the first three centuries. Wesley, Edwards, and Finney
all concluded that miracles genuinely and significantly contribute to people coming to
saving faith in Jesus. Those who would downplay the importance of the miraculous do so
at the expense of disarming the church of one of its most important and powerful tools of
evangelism.
I also note diat the prevalence of miracles grew in direct proportion to the
openness of die Alpha course to the miraculous ministry of the Holy Spirit. Jesus' refusal
to perform miracles in his hometown of Nazareth, because of their lack of faith, appears
to be borne out today (Matt. 13:58). Faith is one of the factors diat moves God's hand.
Practical Applications
This study originated out of a deep concem for the rapidly diminishing percentage
of Canadians who regularly attend church and identify themselves as being Christian.
The evidence strongly indicates the Christian church in Canada is failing badly in its
efforts to evangelize the nation, especially the next generation of children and teens. The
overwhelming majority of Canadians may now be accurately described as unchurched.
Canadians increasmgly have become apathetic and indifferent to the message of the
church, and in many circles Christ's church is viewed as an irrelevant, marginalized, and
archaic voice. The church of Christ is already in a serious and precarious position of
irrelevance and unless something changes, generations of people will live and die in
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Canada with no knowledge of Jesus as Lord and Savior. Eor a variety of reasons, the
church has little to no persuasive or moral authority within Canadian culture. The vast
majority of local churches in Canada are plateaued or declining in attendance. The few
churches diat are growing are typically not experiencing true church conversion growth,
nor are diey saking society in any serious manner. Many local congregations seem
strangely unmoved by diek loss in attendance and have been lulled to accept declining
societal influence as normative. Too many congregations seem blind to the fact that the
occasional numerical successes they do experience are, more often than not, gained
du-ough transfer and bkth growth, not by newly redeemed people being added to the
family of God.
I believe the freefall the church is experiencing is due, in part, to a lack of reliance
upon die person and work of the Holy Spirit. Additionally, the church is misguided in it's
overemphasis on forms of evangelism that simply do not result in large numbers of
people coming to faith ui Jesus Christ. Even the most cursory look at the majority of
evangelism-related books on the Christian market reveals that friendship evangelism is
far and away the dominate emphasis in Christian circles. I conclude that friendship
evangelism is likely an insufficient methodology to bring about national revival or even
city-wide revival. While some may say the reason friendship evangelism and other
methodologies are not working is because people are not practicing them, this contention
flies in the face of studies that reveal 83 percent of North American believers believe and
practice friendship evangelism (Chang).
I am convinced and contend that friendship evangelism is simply an inadequate
methodology to impact an apathetic and indifferent nation, a nation long indoctrinated
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with relativism and materialism, a nation suspicious of organized religion and bring about
the large scale re-Christianizing of its people.
Historically, God repeatedly used a method to tum societies back to himself.
Biblical, historic and contemporary evidence all reveal power persuasion as his primary
mediod for bringing about revival on a national scale. While all forms of evangelism are
to be valued and utilized, if the church continues to insist on using friendship evangelism
as its primary and, often, only method for winning communities to Christ, and if the
church m Canada continues to avoid the important and powerful ally of power
evangelism, the church will continue to reap the same evangelistic results�pathetically
little.
I am convinced that, as with ancient Israel, the answer to the declining church
attendance in Canada is not more biblical teaching and preaching, nor even a greater
emphasis on relational bridge building to non-Christian neighbors. God repeatedly sent to
ancient Israel dozens and dozens of good and godly prophets who proclaimed the Word
of God with great boldness and courage. The Jews, however, would "not listen to the
words of my servants the prophets, whom I have sent to you again and again" (Jer. 26:5).
Perhaps to reinforce this tmth, the same sentiment is repeated in Jeremiah 29:19 where
God states that the Jews would not listen to "my words that I sent to them again and again
by my servants the prophets." At some point, the people of ancient Israel (and Canada
today) became "word hardened." The people would not be persuaded to change their
beliefs and practices by words alone, nor were they influenced to believe in God by
friendly believers livmg good and godly lives. Another and more powerful persuasive
influence was needed, in addition to the proclamation of the "Word of God."
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My hypothesis was that the persuasive influence of miracles is needed to enable
the effective Christianizing of Canada. The thesis was that supematural events typically
break down apathy and indifference among those who are gospel hardened and open
people to die claims of the gospel faster and more completely than other evangelistic
method. The people of Canada have been culturally indoctrinated over the last fifty years
to accept relativism, secularism, pluralism and nonjudgmental acceptance, as mind-sets to
be believed and valued. I believe that when the preaching of the Word is substantiated by
an accompanying miracle, diose raised and indoctrinated in Canada are more likely to
respond positively to the claims of Christ.
Baptist revival historian Dr. GeoffWaugh notes that revivals historically take
place when nations are experiencing moral darkness. He further states that "each revival
rested on the Word of God, and most were the result of proclaiming God's Word with
power" (xxiv). Noted church historian and revivalist. Dr. Michael L. Brown has correctly
observed that something is desperately wrong in North America:
[North America] is rotten to the core, the church has not risen to the
occasion, and this generation is in the balance. There is no political
solution for the problems of the hour, nor can any man-made "Christian"
antidote provide the cure. Revival is our only hope�yet there is hope for
revival! (Preface)
Brown contmues, by quoting Owen Murphy, "Cold, formalistic preaching never raised
die dead! Only a demonstration of divine power will do that, such as took place in the
days ofWhitefield when it was a conunon sight for sinners to 'cry out, as in the agony of
death'" (234). Around the world today, that same revival phenomenon is being
experienced again and again, when and where God's people proclaim repentance and
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faith in the cross as God's remedy to sin, and that message is substantiated by a
demonstration of the Spirit's power.
Ldce Elijah of years ago, God can use men and women today to bring revival to
an entire nation. God's demonstration of power on Mount Carmel instantaneously
convinced and turned the hearts of a generation of Jews back to God. Revival can and
must happen again today (1 Kings 18:37). Those who are interested in revival need to pay
attention to the conditions under which miracles and revivals historically take place:
1. The church, sensing die desperate need of the hour, begins to fast and pray for
revival. Nothmg will happen until it senses the lostness of smners and die current
powerlessness of the church to do anythmg substantial about the destiny of those outside
of Christ's kingdom.
2. The church, recognizmg its own self-sufficient arrogance and helplessness,
humbly pleads to become dependent upon the Holy Spirit to do what the church has
proven it cannot do without him. Churches must retum to being both Trinitarian in
theology and practice, not just binitarian.
3. The church, seeking to align itself with God and his will, becomes as useable
and available to God as it knows how to be by hearing and heeding the word of God.
4. The church's leadership, desperate for change, becomes open to God's
muaculous intervention. Time and opportunity must be provided in its gatherings for God
to work in and through his church.
5. The church, recognizing the inability of the average congregant to share the
faith adequately, prepares believers to share a clear message of the cross and God's story
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of redemption courageously. The church must check and double check the message it
proclaims is true to the Word of God and not a popularized version.
6. The church, ashamed of its former insular mind-set, chooses to open its doors
and heart to love and embrace all those for whom Christ died.
Unexpected Findings
Two observations emerged from this project the author originally found very
puzzling. The first being diat 100 percent of the leaders of noncharismatic Alpha courses
refused to let die surveys be used with their participants. Over a two-year period, serious
and prolonged attempts were made to find Alpha 1 and Alpha 2 courses that could be
added to the breadth of this study, but despite my best efforts over thirty noncharismatic
leaders refused to allow their courses to be part of the study. The noncharismatic Alpha
leaders all gave the same rationale, that they did not want to create any awkwardness or
surprises for the non-Christians visitors who were attending their courses by springing a
surprise survey on them and having an outsider suddenly appear who was not part of the
local Alpha team. Nevertheless, I believe their stated reasons were not the true reason
why the leaders of noncharismatic Alpha courses would not let the survey be used. The
leaders of the more charismatic Alpha courses were willing to let the non-Christian
participants be surprised by the survey and did allow an outsider to come to their courses.
I came to the conclusion two underlying factors prompted the leaders of the less
charismatic Alpha courses to not allow the surveys to be used.
First, the author wonders if charismatic leaders tend to be more experientially
open to new people and experiences than are their noncharismatic counterparts.
Noncharismatics tend to be, by nature, perhaps more dioughtful and cautious conceming
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new experiences than those who are more charismatically inclined. Perhaps
noncharismatics tend to think through the ramifications of having surprises and new faces
more thoroughly, than die leaders of the charismatic courses.
Second, I believe the noncharismatic leaders know they are not presenting the
Alpha course material entirely as packaged. Noncharismatic Alpha courses usually either
rewrite or re-present the teaching time on the work and ministry of the Holy Spirit, or
diey do not offer the Holy Spirit weekend at all. Thus, these leaders, when approached by
a person such as myself who is askmg to come and pass out surveys to their participants,
may have sensed die awkwardness of knowing that they are not offering Alpha exactly as
it was uitended to be presented and declined the opportunity to be part of this study.
Regardless of the reasons why noncharismatic Alpha courses would not
participate in this study, sufficient data was collected from the Alpha 3, 4, and 5 type
courses to make noteworthy observations.
The second puzzling observation was why the Alpha 5 courses experienced such a
dramatically smaller percent of participants coming to faith in Jesus Christ (26.5 percent
as opposed to 60 percent for Alpha 3 courses, and 58.3 percent for Alpha 4 courses). The
author consulted with a number of mature believers to try and discern why the Alpha 5
conversion rate was so low. I concluded that the following four observations may explam
the lower conversion rates in the Alpha 5 courses.
1. The average Spiritual Well-Being Score for the participants in the Alpha 5
courses was noticeably lower at the beginning of the Alpha course than for diose who
attended the Alpha 3 and 4 courses (Alpha 5=80.2 vs. Alpha 3=82.9 and Alpha 4=85.7).
hi other words, the non-Christians who started the Alpha 5 courses were further back m
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their relationship with God at the beginning of the Alpha course and thus were not
already as close to making decisions for Christ than were their counterparts m Alpha 3
and 4. This observation is also borne out by comparing the opening scores of their
Confidential Spiritual Walk Surveys. Recalling that the point of conversion is a score of
7, Alpha 5 participants began then courses with an average score of 3.91 (on a scale of 1
to 10). Alpha 3 and 4 participants had beginning scores of 4.29 and 5.19 respectively.
Thus, diose who began to attend Alpha 3 and 4 courses were much closer to being ready
to make a decision for Christ than were those who attended Alpha 5 courses.
2. I am also aware diat some non-Christians who attended the Alpha 5 courses
were mtimidated by die demonstrations of the miraculous. The participants in Alpha 5
courses experienced over two times the number of supematural events, than did those in
Alpha 4 courses. While those who personally experienced something supematural found
die experience to be a major boost to their faith (inspiring), some of those who witnessed
such a large number of supematural happenings found them unnerving and scary
(intimidating). Thus, one might conclude that while miracles contribute greatly to the
spiritual progress of those who personally experience a miracle, those who only observe
them can experience the opposite effect, fear inspiring rather than faith inspiring (see
Luke 8:37-38). Having some people react adversely to the supematural, of course, does
not invalidate the importance of the miraculous, but it does highlight the need for Alpha
leaders to provide a fomm for people to share and work through their reactions to the
miraculous.
3. 1 also speculate that those non-Christians who did not personally experience
anything miraculous may have concluded they were not ready for such an extreme step of
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faith (i.e., if being a Christian means I have to speak in tongues, or hear voices, or
experience something unnatural). Eor some, miracles may have temporarily resulted in
them hesitating to make a decision to surrender their lives to Christ, just as they
sometimes did during Jesus' ministry.
4. Lastly, those who did not personally experience a miraculous touch from God
may have feh cheated (e.g.. Why did they get healed, and I didn't?). If this assumption is
the case, dien dieir anger and/or disappointment with God may also have contributed to
dieh decision not to surrender their lives to Christ during the Alpha course.
Without conducting exit interviews in the Alpha 5 courses to determine the exact
reasons why some people chose not to become Christians, I will have to be satisfied widi
my speculations.
Limitations of the Study
This study could have been strengthened in a number of ways.
Fhst, the study could have been strengthened by the inclusion of data from Alpha
courses that do not place as much emphasis on the Holy Spirit. God has and will continue
to use both types of Alpha courses to advance his purposes in this world�those that
place all the emphasis on the Word and those that combine the Word and wonders.
Second, the study would have been strengthened if I had enough forethought to
include exit mterviews with those who did not make decisions to become fully devoted
followers of Christ. The insights that would have been gained would have been
invaluable.
Thhd, the study would have been stronger if the representation of Canadians had
been broader. This study primarily utilized the perspectives of white, middle-class.
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English-speaking urbanites living in Ontario. The input of participants in Alpha groups
outside of central Canada would be a welcome addition. 1 acknowledge significant
regional ethnic, cultural and racial differences between the various Canadian subgroups,
especially between English and French Canadians.
Fourth, the study would be made more complete if 1 had the time and ability to
follow up each of diose who reported they had become a Christian, to investigate if
miracles only have positive impact in the short-term or if the effect on a person's spiritual
joumey is long-term.
Conclusions
The positive results of this study give hope to those who are concemed about the
dismal state of Christian evangelism in Canada. This study demonstrates the church has
at its disposal (withm the sovereign providence of God) methods and resources that can
potentially result m large numbers of unsaved people coming to faith in Jesus. I have
attempted not to diminish in any way the importance of other methods of evangelism. I
simply believe the methods being promoted and used by Christian churches to evangelize
their increasingly pluralistic, prosperous, and secularized communities have and will
continue to prove inadequate to result in large numbers of people coming to faith in
Christ.
As was the case in ancient Israel, this is a day when Christian words and
friendships are not enough. As stated earlier. Gibbon concludes the best explanation for
the rapid expanse of the Christian faith in the first three centuries of Christendom was
because of the persuasive influence of miracles among and through God's people.
Today's gospel-hardened and pluralistic society can be reached when Christians are
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usable and available for God for both proclaiming and demonstrating his good purposes.
Nizar Shaheen (a former Muslim, now serving as a Christian pastor in Canada) states that
throughout history and based on his own evangelism experiences miracles have given
"evidence of die power and authority of God" (58) causing people to "believe the
message of Jesus and to recognize that God was with the church. Miracles caused people
to desire to leam about the one tme God and to grow in faith" (58).
I contend a better and more effective way to reach the souls of people is needed.
Miracles can and do powerfully substantiate the message of redemption. Verbalization
and visualization of the gospel are needed today.
This research demonstrates that miracles happen with a greater degree of
frequency among those who are most open to the miraculous ministry of the Holy Spirit.
I wonder if the church is yet desperate enough to seriously pursue God's supematural
presence. Typically God does not do miracles where people have little expectation and
faith (Matt. 13:58). God does not do miracles for the purpose of entertaining the troops.
God primarily does miracles as a tool of evangelism (John 2:23; 14:11; 10:38; Heb. 2:4;
John 20:30-31). To an unbeliever, miracles often substantiate and add credibility to the
message and messenger of the gospel.
The Christian church in Canada must be open to God's miraculous intervention
into its midst, not for the sake of novelty or experience, for experience sake but for the
sake of the souls Jesus died to save who are bound for a lost etemity. The church must be
open to the miraculous but not naive. It must not blindly accept everyone and everything.
Charlatans and false teachers have and will always exist. I am a big fan of investigative
reporting believing that tmth stands up to scmtiny whereas what is false is easily
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exposed. God has given believers both a heart and a brain. Wuh one they believe; with
the other they think.
The miraculous takes the church outside of its comfort zones. It takes leaders into
an uncomfortable place where they are not in control. It takes believers into a place where
Satan tries his best to confuse with counterfeit miracles and deceiving charlatans, h takes
people into a place where both fear and faith are inspired. Miracles take the best
Christians into diat confusing place where the sovereign will of God chooses to intervene
or not intervene and few understand why.
hi 1896 A. B. Simpson wrote about the critical need for God's supematural
support:
We can not leave out any part of the Gospel without weakening all
the rest; and if there ever was an age when the world needed the
witness of God's supematural working, it is this day of unbelief and
Satanic power. Therefore, we may expect, as the end approaches, that
the Holy Ghost will work in the healing of sickness, in the casting out
of demons, in remarkable answers to prayer, in special and wonderful
providences, and in such forms as may please His sovereign will�to
prove to an unbelievuig world that the power of Jesus' name is still
unchanged, and that "all the promises of God in Him are yea, and in
Him, Amen, forever." (84)
Simpson saw the need for God's intervention in the 1800s and I believe the need is even
more critical today.
Although the pursuit of the miraculous is intimidating, yet Christ's church must
dare to go there. Not for its own sake, but because it must. It must for the sake of souls
who will not come to know and love Jesus unless they are persuaded to believe by
something diat goes beyond words and acts of kindness. Canadians will be led to know,
love, and obey God by what the church both says and does, by the power of signs and
wonders, through the power of the Spirit
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APPENDIX A
SPIRITUAL WELL-BEING SCALE
For each of the following statements circle the choice that best indicates the extent of your aareement or
disagreement as it describes your personal experience:
SA = Strongly Agree D = Disagree
MA = Moderately Agree MD = Moderately Disagree
A = Agree SD = Strongly Disagree
1. I don't find much satisfaction in private prayer with God. SA MA A D MD SD
2. 1 don't know who 1 am, where I came from,
or where I am going. SA MA A D MD SD
3. 1 believe that God loves me and cares about me. SA MA A D MD SD
4. 1 feel that life is a positive experience. SA MA A D MD SD
5. 1 believe that God is impersonal and not interested in
my daily situations. SA MA A D MD SD
6. 1 feel unsettled about my future. SA MA A D MD SD
7. 1 have a personally meaningful relationship with God. SA MA A D MD SD
8. 1 feel very fulfilled and satisfied with life. SA MA A D MD SD
9. 1 don't get much personal strength and support
from my God. SA MA A D MD SD
10. 1 feel a sense of well-being about the direction
my life is headed in. SA MA A D MD SD
11.1 believe that God is concerned about my problems. SA MA A D MD SD
12. 1 don't enjoy much about life. SA MA A D MD SD
13. 1 don't have a personally satisfying relationship with God. SA MA A D MD SD
14. 1 feel good about my future. SA MA A D MD SD
15. My relationship with God helps me not to feel lonely. SA MA A D MD SD
16. 1 feel that life is full of conflict and unhappiness. SA MA A D MD SD
17. 1 feel most fulfilled when I'm in close communion with God. SA MA A D MD SD
18. Life doesn't have much meaning. SA MA A D MD SD
19. My relation with God contributes to my sense of well-being. SA MA A D MD SD
20. 1 believe there is some real purpose for my life. SA MA
A D MD SD
SWB Scale Copyright c 1982 by Craig W. Ellison and Raymond F. Paloutzian.
All rights reserved. Not to be
duplicated unless express written permission is granted by the authors
or by
Life Advance, Inc., 81 Front St., Nyack, NY 10960.
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APPENDIX B
CONFIDENTIAL SPIRITUAL WALK SURVEY
Name:
(kindly print)
Using a scale of 1 to 5
l=notatall 2=little 3=somewhat 4=much 5=a great deal)
1) Based on what you have learned so far in the "Alpha" course, how confident/
certain are you that you were a Christian at the beginning of the course?
12 3 4
2) How confident/certain are you, that you arepresently a Christian?
12 3 4
3) To what degree has the Alpha program had a positive impact on your
relationship with God?
4) Please evaluate/rate how effective the following nine aspects of the Alpha course
had on improving your relationship with God.
a) Meal time conversations 1 2 3 4 5
b) Attitude, character and conduct of the Alpha leaders 1 2 3 4 5
c) Content of the Alpha videos 1 2 3 4 5
d) Small group discussions 1 2 3 4 5
e) Private and informal discussions with Alpha leaders 1 2 3 4 5
f) Singing and Worship times 1 2 3 4 5
g) Participating in or listening to other people pray 1 2 3 4 5
h) Hearing other people share their stories about
God's work in their lives 1 2 3 4 5
i) Holy Spirit weekend 1 2 3 4 5
5) Have you experienced or witnessed any type of supernatural events during the
Alpha course (i.e., physical healing, prophecy, speaking in tongues, miracles,
revelations, visions, etc.)
Yes or No
6) If so, how much did that experience contribute to strengthening your confidence
in the existence ofGod and/or the trustworthiness of the Bible?
1 2 3 4 5
PLEASE TURN THE SURVEY OVER FOR ONE ADDITIONAL QUESTION
Thank you for taking part in this survey. We genuinely appreciate your feedback.
1
Elliott 146
The following ten sentences are intended to show a progressicfrom a person who has no knowledge or interest in God to a
fully devoted follower of Jesus Christ. Please circle one
'
of the
numbers below that best describes your present spiritual
condition. Circle the highest number, ifmore than one sentence
describes your present spiritual condition.
1 I have no concept or understanding of God.
2 I have a vague understanding and belief in a God that I am satisfied with.
3
���
'� -
I have an interest in discovering if God can be personally known and
experienced.
4 God has revealed to me His existence and love, and as a result I have genuine
interest in learning more about the person of God.
5 I am aware of the basic facts of the story of Jesus' life and crucifixion, but don't
truly understand what his birth, life and death was all about.
I increasingly understand 'why' Jesus was bom and died, and I grasp the serious
personal implications of whether I accept or reject Jesus Christ.
7 I have repented of my sin, sought God's forgiveness and by faith invited Jesus to
be in charge of my life.
8 i I have made some type of heartfelt public declaration of my intent to be a
i follower of Jesus Christ.
9 As a committed follower of Jesus Christ, I am regularly reading my Bible,
praying and participating in the life and ministry of a local church.
10 I have experienced the infilling, purifying and empowering work of God's
Holy Spirit and as a result I am becoming more and more like Jesus in attitude,
priorities and conduct.
2
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APPENDIX C
FOCUS GROUP INTERVIEW QUESTIONS
(Questions used in the Semi-Structured Interview Protocol)
1) What specific supernatural or miraculous activity of the Holy Spirit did you
experience or witness and when did it happen?
2) How did that experience affect you?
3) In your opinion, if you had not experienced or witnessed something
supernatural, how likely would you have been to pray and ask for God's
forgiveness, and receive Jesus as Lord and Savior of your life?
Note: The following questions were occasionally used to prompt discussion. The words
italized m brackets are possible examples of how the participants might respond.
a) How did the miraculous make you feel? (fearful, awe-inspired, astonished,
indifferent bored, amazed, perplexed, small, vulnerable, loved, caredfor, known,
blown away, etc. )
b) How did the miraculous influence your belief in God? {establishedfor the
first time an unshakable belief in God; affirmed their suspicion that God existed;
solidified their belief in the sovereignty ofGod; whole new appreciation for the
size and abilities ofGod; had no impact whatsoever; I now realize that God
interacts with this world and cares about people, etc. )
c) How did the miraculous change your worldview? {solidified the belief that life
has a spiritual dimension; it had no impact on my worldview whatsoever, there
is more to this world than the visible; there exists an after-life existence; God
demands holy living, I had better clean up my life, etc.).
d) How did the miracle you experienced or witnessed, change your view or
confidence in the church and the Bible? {whole new respect; makes me want
to read it more; I now want to be part ofChrist's church; I now understand the
importance ofworship; I have a whole new reverence for God's word and His
house, etc.)
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APPENDIX D
LETTERS OF INTRODUCTION
Dear
For the last 22 years I have been serving as the senior pastor in Ottawa Ontario at the
Kanata Wesleyan (Methodist) Church. Recently I and my family moved' to upper New
York State to pastor a church In Buffalo. Both of the churches I have pastored have
offered many Alpha courses to the community over the last few years. As a matter of
fact, our fall Alpha course is being launched this coming Thursday evening I am entirely
supportive of the Alpha course and believe that the Lord is using and blessing it widely
throughout the wodd.
This past year I was given the opportunity to attend Asbury Theological Seminary in
Wilmore, Kentucky, to begin work on my Doctor of Ministry degree. While there I had the
privilege of having Rev. Tory Baucum as one of my professors. He is not only a
professor at the seminary, but Is also on staff with Nicky Gumbel at Holy Trinity
Brompton church in England. He and I share a common enthusiasm for the Alpha
program.
As part of my research for my doctoral degree, I am needing to survey participants in
Alpha courses. Alpha headquarters in Canada has very graciously given their full
support for my research (see attached letter). I will be sharing with Alpha Canada the
final results of the research work I am doing.
Over the last few months, I have interacted with about 10 Alpha groups in the Hamilton-
Niagara Falls area, and surveyed those in attendance. I am sure that anyone of those
leaders would be more than happy to confirm that my survey questions and approach is
exceptionally gentle. I believe thus far we had very close to 100% participation in the
surveys. In fact, a number of the non-Christians who have attended the Alpha courses
have indicated that the survey actually helped them realize just how much of a positive
the Alpha course had had on them.
As I draw to the conclusion of my research work on Alpha, I need to sun/ey the
participants in some Alpha groups that are a little less "charismatic" than the groups that
I have surveyed thus far. So far, all the Alpha groups I have interacted with have been
quite charismatic (emphasizing: speaking in tongues, visions, prophecies, words of
knowledge, etc.). I need to survey some Alpha groups that place a bit less emphasis on
the Holy Spirit weekend, and the supernatural aspects of the ministry of the Holy Spirit in
order to complete my research work for Alpha Canada and my dissertation.
I am writing to ask if you if your Alpha course would be considered less charismatic than
many other groups, and if so, if you would kindly consider allowing me to conduct a
survey of the participants in your upcoming course? ... or If it is helpful, you as the local
Alpha leaders could distribute the survey sheet to those in attendance, on my behalf.
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What I am asking you to consider is the following:
a) Kindly distribute at the end of the first evening of your course a one page sun/ey to
the participants in your course. The one page survey will take about 7 minutes to
complete. After the participants have completed the survey sheet, kindly collect the
sheets and forward the sheets to me.
I would be happy to let you see the survey ahead of time if you wish.
- The survey sheet is very simple to complete. It requires no written answers,
just the circling of numbers to indicate the person's response to a few
questions.
If it is helpful to you, either I can come to your course and hand out the survey sheet, or
you could do it on my behalf. Either way is very workable.
b) On the final evening of the Alpha course, kindly hand-out and then collect a 2 page
survey, which will take about 10 minutes to complete.
Thank you for considering my request. I would deeply appreciate your support as I
conduct this research for both Alpha Canada and for my doctoral dissertation. If you
wish, I would be happy to share an overview of the statistical results of your own Alpha
course, with you. In the final analysis, the results of these surveys will be used to help
train future Alpha leaders to more effectively lead their courses, and it is my prayer that
ultimately this will result in more people coming to place their faith in Jesus, as Lord and
Saviour.
Respectfully
Steve
Rev. Stephen Elliott
Senior Pastor at
Fellowship Wesleyan Church
West Seneca (Buffalo) New York
(716) 675-9245
and
Doctor of Ministry Student
Beeson Pastor Program
Asbury Theological Seminary, Wilmore, Kentucky
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Alpha Ministries Canada
1620 West 8th Avenue, Suite 300
Vancouver, BC V6J 1V4
Toll Eree: 1-800-743-0899
Phone: 604-224-0067
Fax: 604-224-6124
office� alphacanada.org
www . alphacanada.org
August 22, 2005
Dear Alpha Leader
I am writmg this note to ask you to kmdly consider letting Rev. Stephen Elliott do two
surveys of die participants in your upcoming Alpha course.
By way of introduction: Stephen planted and has been pastoring a large and successful
church ui die city of Ottawa for the last 22 years. He is well known and highly respected
m die Ottawa area. Most recently he has retumed to seminary to pursue his doctoral
degree m ministry. He is very familiar with, and enthely supportive of die Alpha course,
and his church in Ottawa has hosted many courses over the last few years.
As part of his dissertation research on evangelism in Canada, Stephen has asked and
received permission from Alpha Canada to provide surveys to the participants in local
Alpha courses upon approval of the local church Alpha Leaders.
I am writing to ask that you consider allowing him the opportunity to pass out two
surveys.
One survey would be passed out on the first evening and the other, on the last evenmg of
the Alpha course. Participation in the surveys will be voluntary and the responses
provided by the participants will be entirely confidential. A summary of Stephen's
research will be provided to Alpha Canada upon completion and he would be happy to
share this summary with you as well.
Thank you for considering this request and any support you can provide to Stephen.
Sincerely m Christ
Susan Cockbum
Dkector of Field Mmistries
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A ASBURY THEOLOGICAL SEMINARY & ALPHA
Alpha IN PARTNERSHIP FOR GOD'S KINGDOM
204 N. Lexington Avenue, Wilmore, KY 40390-ii99www.asburyseminary.edu . www.alphausa.org
May 1 , 2005
Dear Alpha Leader:
Stephen Elliott is conducting a research study of the Alpha program as part of his Doctor of
Ministries studies at Asbury Theological Seminary in Wilmore, Kentucky.
Over the last 22 years he has also served as the senior pastor at Kanata Wesleyan
Church, a large and growing Methodist church in Ottawa, Ontario, Canada. He and his
church are very familiar with the Alpha program, and believe in its effectiveness in reaching
people for Chnst.
He is studying the impact that Alpha programs have on unbelievers in leading them to faith
in Jesus Christ. He has a particular interest in the role that the Holy Spirit weekend has on
the conversion process.
I am writing this letter to request that you kindly grant him permission to handout a
questionnaire at the conclusion of your first Alpha session. In addition, he would appreciate
the opportunity to handout a second questionnaire on the final evening, and conduct an
interview with selected participants at the conclusion of that closing session.
The questionnaires are very short and will only take about 5 to 7 minutes to complete.
Participation in this study is completely voluntary and any and all comments will be held in
the strictest confidence. At no point will the data collected reveal the identity of those who
participate in the survey.
Your co-operation would be very much appreciated and will be very helpful to Stephen's
project. Thank you for considenng this request.
Sincerely:
The Rev. Tory Baucum
Alpha International Missioner Holy Trinity Brompton, London
Asst. Professor of Preaching and Renewal
Beeson Center of Asbury Theological Seminary
ASBURY THEOLOGICAL SEMINARY & ALPHA HAVE JOINED FORCES TO FORM A DYNAMIC
TO ADVANCE GOD'S KINGDOM.
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APPENDIX E
ENGEL SCALE
The following 3 pages are provided as background information conceming the original
development of the Engel Scale and the Modified Engel Scale. The CSWS that was used
in diis study was created by my self, based in large measure on the work of James Engel
and Paul Hazelden. I acknowledge die great debt 1 owe to these brilliant men.
The Engel Scale: A Decision-Making Model
Dr James Engel. director of the Billy Graham graduate program in communications at the Wheaton College
Graduate School, has given us a model of the spiritual decision-making process (see Figure below):
GOD'S
ROLE
COMMUNICATOR'S
ROLE
General
Revelation Proclamation
Conviction
Persuasion
REGENERATION
Sanctification Follow-up
C ulliv atio n
MAN'S
RESPONSE
Awareness of Supreme Being but no
Effective Knowledge of Gospel
nitial Awareness of Gospel
Awareness of Fundamentals of Gospel
Grasp of Implications of Gospel
Positive attitud e Toward Gospel
Personal Problem Recognition
DECISION TO ACT
Repentance and Faith in Christ
NEW CREATURE
Post-Decision Evaluation
Incorporation into Body
Conceptual and Behavioural Growth
Communion with God
Stewardship
Repro duction
Internally (gifts, etc.)
Externally (witness, social, action, etc'
ETERNITY
This model as presented here has undergone an interesting history. In rudimentary forms, it was first
suggested by Viggo Sogaard while he was a student in the Wheaton Graduate School. It later was revised
by James F Engel and published in such sources as Church Growth Bulletin and elsewhere during 1973.
Since that time, modifications have been introduced as others have made suggestions. Particularly helpful
comments have been advanced by Richard Senzig of the communications faculty at the Wheaton Graduate
School and Professors C Peter Wagner and Charles Kraft of the Fuller School ofWorld Mission. (From
What's gone wrong with the Harvest, Grand Rapids: Zondervan Press, 1975, p. 45. Used by permission.)
This helpful model depicts the roles ofGod, the communicator and the listener in the process
of
communicating the gospel. Everyone we talk to falls somewhere on this scale in terms
of their spu-itual
decision-making process and receptivity to the gospel.
This scale is helpful to communicators of the gospel in four ways. First, it shows that apart
from the
convicting ministry of the Holy Spirit, no listener can understand or respond to
the gospel. Uniy me spirit
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Second, it shows that the Spirit of God and the communicator work in harmony to bring the listener to an
understanding of the gospel and to the point of personal decision. As Hendrick Kraemer points out, 'The
communication of the gospel, which is necessarily incumbent upon the church and its members, is neither
primarily nor ultimately dependent on our human ability to communicate." Kraemer maintains that we are
called to a constant sharpening of our skills, "the primary author of the effective transmission of the
message is the Holy Spirit," the invisible third partner in the communication process. Without His witness,
ours is futile. But with his witness, a believer's communication can be a tool in His powerful hand to effect
spiritual results in the life of the listener.
Third, this chart shows that different people have different levels of spiritual understanding and interest in
the gospel. While some are ready to respond today, some are not. While many are ready to take the next
step toward accepting Christ, some are stalled in their decision-making process or are headed away from
Christ.
Finally, this chart gives insight into the sequence of decision steps leading to the actual event of conversion.
Listener must have an awareness of the fundamentals of the gospel before they can grasp its personal
implications, and they must grasp those implications before they can recognize their problem.
Source: On-Line Evangelism Accessed: 16 February 2005
MODIFIED ENGEL SCALE
NOTE: The Modified Engel Scale that I used for this project (CSWS) was developed
using, in large measure, the work of Paul Hazelden. The following is provided
simply as background information conceming how Engel and Hazelden
developed their scale . The following is taken from Hazelden' s book.
Working with God in Evangelism.
Introduction - Background
Some years ago, James Engel wrote a book which profoundly changed many people's idea of
evangelism. The book. What's gone wrong with the Harvest? (published by Zondervan) introduced a tool
which has become widely used and known as 'the Engel Scale'.
The Engel Scale has been used to introduce many Christians to a new understanding of
evangelism. In the past, people have often seen evangelism only in terms of people being converted.
Understood this way, most of our evangelism must be counted as pure failure. Few people can live with
that level of failure, and few survive as evangelists, or even as effective witnesses, for long.
The Engel Scale completely changes this picture. If you understand something of the journey a
person must take in order to discover God, then you know that helping someone take one more step
towards God is successful evangelism just as much as helping them over the final line. The Engel Scale
helps people to understand this joumey.
Evangelists have long known the truth of this, but it has not often been taught and understood.
Almost everyone who makes a commitment to Jesus has a story to tell of people and events m their
lives
bringing them closer and closer to the point of total surrender. Some figures indicate that the average length
of the journey, from the time people start looking for God to the time they find Him, is four years.
However reliable that figure, and whatever it means, it is clear that for most people the journey
to God is a
long one.
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So the Engel Scale can help us. However, the scale as traditionally used has a number of
drawbacks, both in the description of the journey and in the way people have tried to use it. I offer here a
modified scale to answer the first problem, and a brief description of the stages and some further thoughts
to help answer the second.
This is not intended to be a training manual for people who wish to become evangelists, but
somethins to assist anyone who wants to share their faith in a way which fits what God is doing in the lives
of the people they meet.
The Modified Engel Scale is, of course, a vast over simplification of the series of miracles
which transforms an unregenerate sinner into a child of God. Each one of us is called individually and
responds in a unique way. But the scale contains enough detail, and the details can be seen working
out in
real life often enough to make it useful.
And the more we allow ourselves to be sensitive to what the Spirit is doing in the lives of the
people we meet and speak with, the more fruitful our
conversations will be, whatever the outcome.
Source: Modified Engel Scale Accessed: 20 April 2005
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APPENDIX F
ALPHA LEADER FINAL QUESTIONNAIRE
In order to help me with my statistical analysis of the results of the Alpha survey would
you kindly consider answering one additional question? Over the next year or so 1 will
be interacting with a large number of Alpha groups. Some will have no charismatic
leanmgs, while others will be quite charismatic in their approach to the Alpha course.
God has used bodi types of courses to reach people for Christ.
hi practice {not in theory) how open was the Alpha course you just lead to the
supematural manifestations of the Holy Spirit? Kindly check one sentence below that
best describes your Alpha course's attitude to the supematural manifestations of the Holy
Spirit such as: speaking in tongues, prophecies, healings, signs, wonders, words of
knowledge, demonic deliverances, miracles, visual manifestations of the presence of
God, etc.
Check
One
Alpha 1 We discourage any supematural expressions of the Holy Spirit and would
be disturbed if there were any manifestations such as speaking in tongues,
prophecies, etc. We are not open to signs and wonders, at all.
Alpha2 We are very cautious about anything supematural. While "signs and
wonders" may happen, we probably would not speak against it.
Alpha3 We take a "wait and see" attitude towards the ministry of the Holy Spirit.
We present the Alpha course material conceming the person and ministry
of the Holy Spirit, but in practice we do not encourage people to
experiment in the area of miracles, or signs and wonders.
Alpha4 We tend to be open to the miraculous ministry of the Holy Spirit. While
miraculous experiences are welcomed, we are not disappointed if people
do not have an experience with the Holy Spirit that transcends normal
events.
Alpha5 We are fully open to supematural expressions of die Holy Spirit. They are
expected and encouraged (especially during the Holy Spirit weekend
emphasis) and we would be disappointed if they did not happen.
Elliott 156
WORKS CITED
"About Us". Alpha Canada. 21 Mar. 2007 <http://www.alphacanada.org/engine.cfm/
page/60>.
Aldrich, Joe. Lifestyle Evangelism. Sisters, OR: Multnomah, 1993.
Anderson, David. "Where Are We Headed?" 5 Nov. 2001. 28 Aug. 2004
<www.davidanderson.ca/NewsRelease?Nov.05-01.htm>.
Anglican Renewal Ministries of Canada. Mar. 2005 <http://www.cyberus.ca/~arm/>.
Am, Win, and Charles Am. The Master's Plan for Making Disciples: How Every
Christian Can Be an Effective Witness Through an Enabling Church. Pasadena,
CA: Church Growth, 1982.
Amott, John. "The Coming Increase of Signs and Wonders." Spread the Fire Magazine 6
(2004): 5-8.
Baimister, Doug. Word and Power Church. Grand Rapids: Zondervan, 1999.
Bama, George. Evangelism That Works. Ventura, CA: Regal, 1995.
Beard, Steve. Thunderstmck: John Wesley and die Pensacola Outpouring. Wilmore, KY:
Thunderstmck Communications, 1996.
Bibby, Reginald. "Bibby Holds Hope for Church." Westem Catholic Reporter. 23 June
2004<http://www.wcr.ab.caynews/2004/0628/bibby062804.shtml>.
�
. Resdess Gods: The Renaissance of Religion in Canada. Ottawa, ON: Novalis
Publishing, 2004.
Blackbum, B. L. "Miracles, Miracle Stories I: Gospels." The IVP Dictionary of the New
Testament. Ed. Daniel G. Reid. Downers Grove, IL: InterVarsity, 2004. 801.
Elliott 157
Brown, Michael L. Holy Fire: America on the Edge of Revival Shippensburg, PA:
Destiny Image, 1996.
Brown, Raymond E. An Introduction to the New Testament, New York: Doubleday,
1997.
Bumett, David. Clash of die Worlds. Grand Rapids: Monarch, 2002.
Burton, Anthony. "Church and State in Canada." 8 Aug. 2004
<http://saskatchewan.anglican.org/DigestChurchAndStatehiCanada.html>.
"Census 2001: Religion in Canada." Evangelical Fellowship of Canada. 3 pp. 8 Feb.
2005 <http://www.evangelicalfellowship.ca/pdf/
Census%202001_Religions%20in%20Canada.pdf>.
Chaffm, Bred;. "Lifestyle Evangelism." 17 Feb. 2005
<http://www.lifestyleevangelism.com/>.
Chang, Pauline. "Bama Survey: Evangelism Most Effective to Youth." The Christian
Post. 13 Oct. 2004. 17 Feb. 2005 <http://www.christianpost.com/article/society/
1062/9|17/bama.survey.evangelism.most.effective.to.youth/l.htm>.
Cho, Paul Yonggi. Church Growth Manual Eleven. Seoul: Church Growth Intemational,
2000.
�
. The Fourth Dimension. South Plainfield, NJ: Bridge, 1979.
Christian Century. "Canada's Congregations Facing Clergy Shortage." 10 Oct. 2001. 21
July 2004 <http://wwwfindarticles.eom/p/articles/mi_ml058/is_27_l 18/
ai_79371653>.
Church Central. "Confidence in Organized Religion Down, Survey Says." Church
Central Associates 9 Jan. 2003. 9 Aug. 2004 <www.centralchurch.eom/nw/s/
Elliott 158
template/Article.html/id/14526>.
"Church-State Separation Comes to Canada," Secular Humanist Bulletin 15.3 (12 Apr.
2003). Council for Secular Humanism 18 Feb. 2005 <www.secularhumanism.org/
library/shb/canada_ 1 5_3 .htm>.
Cialdini, Robert B. Influence: Science and Practice. Boston: AUyn, 2001.
"Citizenship Ceremonies go BYOB." CBC News. 8 Aug. 2004 <www.cbc.ca/story/
canada/national/2004/08/19/bible_ban040819.html>.
Clegg, Tom, and Warren Bird. Lost in America. Loveland, CO: Group Publishing, 2001.
"Climate Change and Severe Weather." Environment Canada. 10 Feb. 2005 <http://
www . ec . gc.ca/TKEI/cc_weather/s_weather_e . cfm>.
"Cool Norway Best Place to Chill." CNN. 16 July 2004 <http://edition.cnn.com/2004/
WORLD/europe/07/ 16/norway.best/>.
"Crime Comparisions between Canada and the United Status 2000." Statistics Canada. 18
Dec. 2001 <http://www.statcan.ca/Daily/English/011218/d011218b.htm>.
Davids, P. H. "Miracles, Miracle Stories II: Acts." The IVP Dictionarv of the New
Testament. Ed. Daniel G. Reid. Downers Grove, IL: InterVarsity, 2004. 812-18.
Deere, Jack. Surprised by the Power of the Spirit. Grand Rapids: Zondervan, 1993.
Devme, A. "The Gift of Miracles." The Catholic Encyclopedia. Vol. 10. New York:
Robert Appleton, 1911. 1 1 Feb. 2005 <http://www.newadvent.org/cathen/
10350a.htm>.
Douglas, J. D., ed. New Bible Dictionary. Wheaton, IL: hiterVarsity, 1982.
Drane, John, hitroducing the New Testament. Minneapolis: Fortress, 2001.
Dymess, William. How Does Amerirn Hear the Gospel? Grand Rapids: Eerdmans,
1989.
Elliott 159
Ellison, Craig, and Raymond Paloutzian. Manual for the Spiritual Well-Being Sralp
Nyack, NY: Life Advance, May 1991.
"Evangelicals Have a Bad Rap among Non-Christians, Bama Says." Church Central
Associates. 7 Dec. 2002. 9 Aug. 2004 <www.centralchurch.eom/nw/s/template/
Article.html/id/14277>.
Fee, Gordon. Paul, die Spirit, and die People of God. Peabody, MA: Hendrickson, 1996.
Eoumier, Cadierine. "Our Lady of Lourdes, Pray for Us!" Domestic-Church. 24 Mar.
2007 <http://www.domesticchurch.com/CONTENT.DCC/19980101/SAINTS/
LOURDES.HTM>.
Gaxiola-Gaxiola, Manuel J. "Latin American Pentecostalism: A Mosaic within a
Mosaic." Pneuma: The Joumal of the Society for Pentecostal Studies 13.2 (Fall
1991): 107-29
Gibbon, Edward. The Decline and Fall of the Roman Empire. Abridged by D. M. Low.
New York: Harcourt, 1960.
Golduigay, John. Models for Scripture. Eugene, OR: Wipf and Stock, 2002.
Gould, J. Gleim. Healing the Hurt ofMan: A Study of John Wesley's "Cure of Souls."
Kansas City: Beacon Hill, 1971.
Green, Michael. Evangelism in the Early Church. Grand Rapids: Eerdmans, 1970.
Greenway, Jeffrey. "Six Winds of Change." E-mail to the student body. Asbury
Theological Seminary. Wilmore, KY. 23 Sept. 2004.
Greer, Rowan A. The Fear of Freedom. London: Pennsylvania State UP, 1989.
Grenville, Andrew, and Don Posterski. "Like Thy Neighbour? The Religious Differences
between Canada and the U. S." Envision Magazine 8 Feb. 2005: 8-9.
Elliott 160
Gmbb, Nomian. Rees Howells Intercessor. Fort Washington: CLC -Lutterworth, 1952.
Guder, Darrell L., et al. Missional Church. Grand Rapids: Eerdmans, 1998.
Gumbel, Nicky. Challenging Lifestyle. New York: Alpha Resources, 1996.
�
. How to Run die Alpha Course: Telling Others. London: Alpha Intemational, 1994.
�
. Ouestions of Life. Colorado Springs: Cook Ministry Resources, 1996.
Hall, Ken. Revival Lessons. Ottawa, Ontario: West Ottawa Christian Community
Church, n.d.
Hanegraaff, Hank. Counterfeit Revival. Dallas: Word, 1997.
Hansard. Minutes of the Federal Parliament of Canada. 37th Parliament, 1st session. No.
154, Minute no. 1135. 12 Mar. 2002.
Hardman, Keith J. Charles Grandison Finney 1792-1875 Revivalist and Reformer.
Syracuse, NY: Syracuse UP, 1987.
Hardon, John A. "The Concept of Miracle from St. Augustine to Modem Apologetics."
1998. 13 May 2005 <http:www.therealpresence.org/archives/Miracles/
Miracles_003 .htm>.
Hemphill, Ken. The Antioch Effect: Eight Characteristics of Highly Effective Churches.
Nashville: Broadman, 1994.
Hummel, Charles E. Fire in the Fireplace. Downers Grove, IL: InterVarsity, 1993.
Hunt, Stephen. Anyone for Alpha? Evangelism in a Post-Christian Society. London:
Darton, Longman and Todd, 2001.
Hunter, George G., III. Church for the Unchurched. Nashville: Abingdon, 1996.
�
. 'The Church Grows in Six Ways." ms. George Hunter Papers, Asbury Theological
Seminary, Wilmore KY.
Elliott 161
�
. Radical Outreach. Nashville: Abingdon, 2003.
Jackson, Bill. What in the World Is Happening to Us? A Biblical Perspective on
Renewal. Urbana, IL: Vineyard Champaign, 1994.
Jamieson, Robert, A. R. Eausset, and David Brown. "The First Book of the Kings." A
Commentary on the Old and New Testaments. Peabody, MA: Hendrickson, 1997.
191-369.
Jenkins, Philip. The Next Christendom: The Coming of Global Christianity. New York:
Oxford, 2002.
Johnson, Benton, Dean R. Hoge, and Donald Luidens. "Mainline Churches: The Real
Reason for Decline." First Things: A Monthly Joumal of Religion and Public Life
Mar. 1993: 13-18.
Jones, E. Stanley. Growing Spiritually. New York: Abingdon, 1953.
Kent, John. Wesley and the Wesleyans: Religion in Eighteenth-Century Britain.
Cambridge, England: Cambridge UP, 2002.
Kinlaw, Dennis. Let's Start with Jesus: A New Way of Doing Theology. Grand Rapids:
Zondervan, 2005.
Ladd, George Eldon. A Theology of the New Testament. Grand Rapids: Eerdmans, 1993.
LaRue, John C. "Myths We Tell Ourselves." Your Church May/June 2001. 17 Feb. 2005
<www.christianitytoday.com/yc/2001/003/15.88.html>.
Lausanne Committee for World Evangelism. Lausanne Occasional Papers: The
Willowbank Report. 13 Jan. 1978.
Leslie, Keith. "Laws Now hiclude Same-Sex Couples." National Post [Ontario] 22 Feb.
2005. 28 Feb. 2005 <http://www.canada.com/national/nationpost/news/toronto/
Elliott 162
Story.html?id=0c97fd27-00ee-418e-abdd-e04b43cel301>.
Liardon, Roberts. God's Generals. Tulsa, OK: Albury, 1996.
Logan, Robert E. Beyond Church Growth. Grand Rapids: Revell, 1989.
MacMullen, Ramsay. Christianizing the Roman Empire AD 100-400. New Haven: Yale
UP, 1984.
Maxwell, John. Personal interview. Wesleyan Round Table Conference, 2003.
McGavran, Donald, and C. Peter Wagner. Understanding Church Growth. 3rd. ed. Grand
Rapids: Eerdmans, 2001.
McKee, Scott. "The Relationship between Church Health and Church Growth in the
Evangelical Presbyterian Church." Diss. Asbury Theological Seminary, 2003.
McKim, Donald. "Omnipotence." Westminster Dictionary of Theological Terms.
Louisville: Westminster-John Knox, 1996.
McPhee, Arthur G. Friendship Evangelism. Grand Rapids: Zondervan, 1978.
"Modified Engel Scale." Paul and Sue Hazelden Web Page. 20 Apr. 2005.
<http://www.hazelden.org.uk/pt02/art_pt068_modified_engel_full.htni>.
Moerman, Murray. "Church Planting Canada Prayer Update." Outreach Canada
Newsletter [Delta, BC] June 2002: 1-2.
"MP Defies Warning Over God Reference." CBCNews. 12 Dec. 2003. 28 Aug. 2004
<http://www.sask.cbc.ca/regional/servlet/
Prints tory?filename=vallacott03 1 2 1 2&region=Sask>.
Nelson, Alan. Leading Your Ministry. Nashville: Abingdon, 1996.
Newbigin, Lesslie. The Gospel in a Pluralist Society. Grand Rapids: Eerdmans,
1989.
O'Keefe, Daniel J. Persuasion. Theory and Research. Thousand Oaks, CA: Sage,
2002.
Elliott 163
"On-Line Evangelism". Gospelcom.net. 16 Feb. 2005. <http://guide.gospelcom.net/
index.php>.
"Opposition Leader Blasts Military Policy Banning Public Use of 'Jesus.'" Life Site
News. 22 Nov. 2001. 12 Feb. 2005 <http:www.lifesite.net/ldn/2001/nov/
Oil 1220 l.htmlx
Ottawa-Outaouais Regional Pastor's Conference. "Hand-Out, Fact Sheets." Ottawa,
Ontario. 27 Oct. 1994.
Patterson, Richard, and Hermarm J. Austel. "1,2 Kings." Expositors Bible Commentary.
Ed. Frank Gaebelein. Grand Rapids: Zondervan, 1988. 3-300.
Pelikan, Jaroslav. Divine Rhetoric. Crestwood, NY: St. Vladimir's Seminary, 2000.
Pike, G. Holden. Wesley and His Preachers: Their Conquest of Britain. London: T. Fisher
Unwm, 1903.
Rack, Henry D. Reasonable Enthusiast: John Wesley and the Rise of Methodism.
Nashville: Abingdon, 1992.
Roberts, Oral. The Miracle Book. Tulsa, OK: Pinoak Publicadons, 1973.
Robinson, B. A. 'The Virgin Birth of Jesus: Fact or Fable?" Religious Tolerance. 25
Nov. 2006. 10 Feb. 2005 <http://www.religioustolerance.org/virgin_b.htm>.
Ronda, Daniel. Personal interview. 25 Feb. 2005.
Seamands, Stephen. Ministry after God's Own Heart: The Trinity and the Vocation of
Ministry, ms. Stephen Seamands Papers, Asbury Theological Seminary, Wilmore
KY.
"Selected Religions, for Canada, Provinces and Territories�20% Sample
Data."
Statistics Canada. 13 May 2003. 1 p. 21 Mar. 2007 <http://wwwl2.statcan.ca/
Elliott 164
english/census01/products/highlight/Religion/Page.cfm?Lang=E&Geo=
PR&View= 1a&Code=0 1&Table= 1&StartRec= 1&Sort=2&B 1=0 1&B2=Alli>.
Seow, Choon-Leong. New Interpreters Bible Commentary. Vol. 3. Nashville: Abingdon,
1999.
Shaheen, Nizar. The Unique Christ. Burlington, ON: Crossroads Christian
Communications, n.d.
Simpson, A. B. The Holy Spirit or Power from on High. Harrisburg, PA: Christian, 1896.
Spence, H. D. M., and Joseph S. Excell, eds. Pulpit Commentary. Vol. 5. Peabody, MA:
Hendrickson, n.d.
Stevens, R. Paul. The Other Six Days. Grand Rapids: Eerdmans, 1999.
Tenney, Merrill, ed. Zondervan Pictorial Encyclopedia of the Bible. Vol. 1. Grand
Rapids: Zondervan, 1976.
Tomkms, Stephen. John Wesley : A Biography. Grand Rapids: Eerdmans, 2003.
Tuttle, Robert. Class lecture. Asbury Theological Seminary. Wilmore, KY. Spring 2005.
"2001 Census: Analysis Series: Religions in Canada." Statistics Canada. 13 May 2003.
32 pp. 8 Feb. 2005 <http://wwwl2.statcan.ca/english/census01/Products/Analytic/
companion/rel/pdf/96F0030XIE200 10 1 5 .pdf>.
"2001 Census Consultation Guide." Statistics Canada. 1 Apr. 2001. 26 July 2004
<http://www.statcan.ca/english/freepub/92-125-GIE/html/rel.htm>.
Vaughan, David. Jonathan Edwards. Men of Faith Series. Minneapolis: Bethany,
2000.
Wagner, C. Peter. The Acts of the Holy Spirit. Ventura, CA: Regal,
2000.
�
. Spiritual Power and Church Growth. Altamonte Springs, FL: Strang
Communications, 1990.
Elliott 165
Walker, Andrew. Foreword. Anyone for Alpha? Evangelism in a Post-Christian Society.
By Stephen Hunt. London: Darton, Longman and Todd, 2001. vii-xii.
Ward, Benedicta. Miracles and the Medieval Mind: Theorv, Record and Event 1000-
1215. Philadelphia: Pennsylvania UP, 1982.
�
. Signs and Wonders: Saints, Miracles and prayers from the 4th Century to the 14th.
Great Yarmouth, Great Britain: Variorum, 1992.
Warfield, Benjamin B. "The Cessation of the Charismata." 11 Feb. 2005
<www . ondoctrine . com/2warO101 .htm> .
Waugh, Geoff. Flashpoints of Revival: History's Mighty Revivals. Shippensbury, PA:
Revival, 1998.
Wesley, John. The Letters of John Wesley. Vol. 2. 1742-1749. London: Epworth, 1960.
�
. The Works of John Wesley. Peabody, MA: Hendrickson, 1984. 13 Vols.
"Westminster Shorter Catechism with Proof Texts." Center for Reformed Theology and
Apologetics. 21 Mar. 2007 <http://www.reformed.org/documents/WSC.html>.
White, John. When the Sphit Comes with Power. Downers Grove, IL: hiterVarsity, 1988.
Willimon, William. Pastor: The Theology and Practice of Ordained Ministry. Nashville:
Abingdon, 2002.
Wimber, John. Power Evangelism. Rev. ed. Anaheim, CA: Vineyard Doin' the Stuff,
1992.
 
